FAITH AND WORKS

Faith, with works, justifies instrumentally the person believing: inasmuch as its works give evidence of its
genuineness as a permanent living principle. It retains the soul in a state of justification, and is the power of a Divine
life by which the righteousness of the law is fulfilled.

Livin 1. The works of faith declare the life and reality of the faith
m Works. that justifics. Those works did not declare its genuineness at
first, when forgiveness was roceived : God impulelh righleousness
R"&'“-l ;" without works . . . through the righleousness of fuith. But afterwards,
" and to retain that justification, its works must absolutely be pro-
h;-lﬂ's-liﬂj duced. [T will shew thee my fuith by my works. In the whole sequel
* “%  after receiving Christ, by works a man is juslified and not by fuith
only ; that is, rearranging the words without violating their sense,
a man is justified not by faith only—which in this connection is
Jas.ii.  no faith at all—but by faith living in its works. As the body
3. without the spirit is dead, so failh without works is dead also. Here
is the origin of the phrase Living or Lively faith; it is
remarkable, however, that the invigorating principle is not from
the faith to the works but from the works to the faith. The
faith is the body, the works the spirit : a seeming anomaly which
plainly shows St. James to be contrasting two kinds of faith

S only.
Jri"g 2. The expression Living Faith, just used, suggests the vital
relation of this subject to union with Christ. When St. Paul
3 Cor. v. says fhal we might be made the righteousness of God in Lim, the
2l. word ywdépefa means more than the non-imputation of sin which
has been spoken of before. Thal we might become: our forensic
justification being included of necessity, our moral conformity to
the Divine righteousness cannot be excluded. These closing
words are a resumption, but in a more emphatic and enlarged
2 Cor. v. form, of the preceding paragraph, which ended with If any man
7. Je in Christ he is a new creature. The righleousness of God in Him
is the full realisation of the new method of conforming us to Ilia
attribute of righteousness, It is impossible to establish the dis-
tinction between IN CHRIST for external righteousness, and CHRIST
IN US for righteousness internal. These are only different aspects
of one and the same union with Christ. Still, the distinction
Eph.i.8,7. may be used for illustration. We are accepled in the Beloved, in
Whom we have redemplion through His blood, the forgiveness of sins,
Eph. iil. in order that Christ may dwell in your hearts by feilh: that His
&-lLTf.ia mmypmﬂmmmfﬂhﬂhiﬂ.{m. The vital
union of faith secures both objects: our being reckoned as
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1. The works of faith declare the life and reality of the faith
that justifies. Those works did not declare its genuineness at
first, when forgiveness was roceived : God impwlelh righieousness
without works . . . through the righleousness of faith. But afterwards,
and to retain that justification, its works must absolutely be pro.
duced. I will shew thee my fuith by my works. In the whole sequel
after receiving Christ, by works a man is justified and not by faith
only ; that is, rearranging the words without violating their sense,
a man is justified not by faith only—which in this connection is
no faith at all—but by faith living in its works. As the body
without the spiril is dead, so failh without works s dead also. Here
is the origin of the phrase Living or Lively faith; it is
remarkable, however, that the invigorating principle is not from
the faith to the works but from the works to the faith. The
faith is the body, the works the spirit : a seeming anomaly which
plainly shows St. James to be contrasting two kinds of faith
only.

2. The expression Living Faith, just used, suggests the vital
relation of this subject to union with Christ. When St. Paul
says thal we might be made the righteousness of God in Lim, the
word ywduefa means more than the non-imputation of sin which
has been spoken of before. That we might become : our forensic
justification being included of necessity, our moral conformity to
the Divine righteousness cannot be excluded. These closing
words are a resumption, but in a more emphatic and enlarged
form, of the preceding paragraph, which ended with If any man
be in Christ he is a new creature. The righleousness of God in Him
is the full realisation of the new method of conforming us to ITia
attribute of righteousness. It is impossible to establich the dis-
tinction between IN CHRIST for external righteousness, and CHRIST
IN US for righteousness internal. These are only different aspects
of one and the same union with Christ. Still, the distinction
may be used for illustration. We are accepled in the Beloved, in
Whom we have redemption through His blood, the forgiveness of sins,
in order that Christ may dwell in your hearts by faith: that His
grace may present every man perfect in Christ Jesus. The vital
union of faith secures both objects: our being reckoned as
righteous because found in Him, and our being made righteous



becanse He is in us as the Spiril of life and strength unto all
obedience : thal the righleousness of the law may be fulfilled in us,
He that is joined undo the Lord is one Sprrit; and this Holy Spirit,
common to Him and to us, gradually realises the ideal righteous-
pess of God within by a sure necessity. Gradually, for we was
for the hope of righteousness by faith ; but while this work is in
process its perfection is always anticipated by the imputation of
grace, and righteousness is reckoned to cover its sin of defecs.
While the imputation of God reckons its final perfection to the
righteousness which is begun, we ourselves also are exhorted to
reckon ourselves dead indeed unfo sin : this imputation in ourselves
answering to imputation in God. In what sense dead co sin has
been already explained, for he that is dead is_justified from sin,
During the process the song is In the Lord have I righieousness and
sirength. But when it is accomplished the perfection is from Him
and not our own. He is for ever and ever THE LORD OUR
RicHTEOUSNESS. Abraham believed in (he Lord, and He counled it
to him for righteousness. Afterwards by faith 4braham, when he was
tried, offered up Isaac, and therefore was not Abraham our falher
justified by works ? Faith and Works may be used interchange-
ably as to abiding state: they are together and one. St. Paul
and St. James agree that the state of Justification is that of a failh
which worketh by love. St. John mediates, he that doeth righteousness
is righleous : this would be tautology did he not mean that the
righteous man—he who in the well-known terminology of St.
Paul, which St. John does not use, is the jvstified man—is one
who worketh righteousness, eren as He is righteous Who is the
Author and Pattern and Finisher of human righteousness.

3. The justification of faith itself in and through its works
forms the Scriptural transition to internal and finished righteous-
ness, which however is generally viewed as entire sanctification :
improperly, however, if sanctification is regarded as finishing
what righteousness leaves incomplete. To him who insists upon
oringing in the doctrine of sanctification to supplement as an
inward work what in justification is only outward St. James
replies : Seest thou how faith wrought with his works, and by works
was fuith made perfect? Here is the finished result of faith which
worketh by love ; that one and divisible wirk of faith, in the
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418 THE ADMINISTRATION OF REDEMPTION.

assertion of which at the outset of his teaching St. Paul by anti-
cipation declared his agreement with St. James. Both these
Instructors in Christ show that justifying faith in a consummate
religion éreleudfly, is MADE PERFECT in its effects ; and both with
reference to the law, as against Antinomian renunciation of it.
St. Paul uses another term which again shows his full agreement
with St. James, xAnpwflp : the juxtaposition of these two terms is

i, perhaps their best reconciliation. That the righleousness of the law

might be fulfilled in us who walk not after the flesh bul after the Spiril:
here righteousness fulfilled is not the claim of justice satisfied in
punishment but its requirements satisfied in love. If, in any
sense whatever, RIGHTEOUSNESS IS FULFILLED IN US, that must
be by our being MADE RIGHTEOUS while reckoned such. But
always, whether at the outset when works are excluded, or in the
Christian life when they are required, whether in earth or in
heaven, justification will still and ever be the IMPUTATION oF
RIGHTEOUSNESS TO FAITH. The works which follow and give
evidence will only declare that the faith in Christ was genuine
and living faith. This alone can secure eternal life to those who,
though as holy as their Lord Himself and as blessed as His joy
can make them, will be apart from Him and in the record of the
past sinners still. Of whom I am chief ! was St. Paul’s word when
ready lo be offered ; and he and all true believers will then look as
they are now looking for the mercy of our Lord Jesus Christ unio
elernal life. The profound consideration of this truth in all its
bearings, it may be said in conclusion, will furnish the secret of
the defence of the Evangelical doctrine of justification against all
the perversions which will hereafter be reviewed.



