PREDESTINATION CALMLY CONSIDERED

By John Wesley

THAT to the height of this great argument,
| may assert eternal Providence,
And justify the ways of God with man.

— MILTON.

1.] Aminclined to believe, that many of those who enjuoy tfaith which
worketh by love,” may remember some time when ihsgy of the
Highest wrought upon them in an eminent manner;wthe voice of the
Lord laid the mountains low, brake all the rockpiaces, and mightily
shed abroad his love in their hearts, by the Hdip<s given unto them.
And at that time it is certain they had no powerdsist the grace of God.
They were then no more able to stop the courseatftbrrent which
carried all before it, than to stem the waves efdba with their hand, or
to stay the sun in the midst of heaven.

2. And the children of God may continually obsenesv his love leads
them on from faith to faith; with what tenderness \atches over their
souls; with what care He brings them back if theyagtray, and then
upholds their going in his path, that their fogtstenay not slide. They
cannot but observe how unwilling He is to let thgonfrom serving him;
and how, notwithstanding the stubbornness of thidlis, and the
wildness of their passions, he goes on in his washguering and to
conquer, till he hath put all his enemies underféxs.

3. The farther this work is carried on in their ieathe more earnestly do
they cry out, “Not unto us, O Lord, but unto thymegive the praise, for
thy mercy and for thy truth’s sake!” the more dgegie they convinced
that “by grace we are saved, not of works, lestraap should boast;”
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that we are not pardoned and accepted with Gothésake of anything
we have done, but wholly and solely for the sak€lmfist, of what he
hath done and suffered for us; the more assurda@iyise do they know,
that the condition of this acceptance is faith aldrefore which gift of
God no good work can be done, none which hathmivtthe nature of sin.
4. How easily then may a believer infer, from whathath experienced in
his own soul, that the true grace of God alwayske/aresistibly in every
believer! that God will finish wherever he has bedis work, so that it is
impossible for any believer to fall from grace! afabtly, that the reason
why God gives this to some only and not to othistdecause, of his own
will, without any previous regard either to thaith or works, he hath
absolutely, unconditionally, predestined them fie, Ibefore the
foundation of the world!

5. Agreeable hereto, in “The Protestant Confessidaith,” drawn up at
Paris, in the year 1559, we have these words: —



“We believe, that out of the general corruption anddemnation in which
all men are plunged, God draws those whom, inteisial and unalterable
counsel, he has elected by his own goodness angynlerough our Lord
Jesus Christ, without considering their works, ieg\the others in the
same corruption and condemnation.” (Article 12.)

6. To the same effect speak the Dutch Divines,nalsksl at Dort in the
year 1618. Their words are: —

“Whereas, in process of time, God bestowed faitsame, and not on
others, — this proceeds from his eternal decremgrding to which, he
softens the hearts of the elect, and leaveth thatrare not elect in their
wickedness and hardness.

“And herein is discovered the difference put betwe®n equally lost;
that is to say, the decree of election and reprofbat

“Election is the unchangeable decree of God, byclHvefore the

foundation of the world, he hath chosen in Chrigbuwsalvation a set
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number of men. This election is one and the sanad @fish are to be
saved.

“Not all men are elected, but some not elected;wi@nd, in his
unchangeable good pleasure, hath decreed to ledkle common misery,
and not to bestow saving faith upon them; but legthem in their own
ways, at last to condemn and punish them evertdgtifor their unbelief,
and also for their other sins. And this is the deasf reprobation.”
(Article 6, et seq.)

7. Likewise in “The Confession of Faith” set folil1 the Assembly of
English and Scotch Divines, in the year 1646, hese¢ words: —

“God from all eternity did unchangeably ordain wdwsver comes to pass.
“By the decree of God, for the manifestation of gy, some men and
angels are predestined unto everlasting life, dhers fore-ordained to
everlasting death.

“These angels and men thus predestined and foeerad are particularly
and unchangeably designed, and their number saircend definite that it
cannot be either increased or diminished.

“Those of mankind that are predestined unto lifed@efore the
foundation of the world, hath chosen in Christ uenerlasting glory,
without any foresight of faith or good works.

“The rest of mankind God was pleased, for the gidrlyis sovereign
power over his creatures, to pass by, and to ottiaim to dishonor and
wrath.” (Chapter 3.)

No less express are Mr. Calvin’s words, in his ‘i€l Institutions:”—
“All men are not created for the same end; but saredore-ordained to
eternal life, others to eternal damnation. So atiogras every man was

created for the one end or the other, we say, Iseclegted, that is,
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predestined to life, or reprobated, that is, préded to damnation.”
(Cap. 21, sec. 1))
8. Indeed there are some who assert the decrdéectibe, and not the



decree of reprobation. They assert that God hath, gositive,
unconditional decree, chosen some to life and 8atvabut not that he
hath by any such decree devoted the rest of man&iddstruction. These
are they to whom | would address myself first. Aetdme beseech you,
brethren, by the mercies of God, to lift up youaite to him, and to beg
of him to free you from all prepossession, from phejudices even of
your tender years, and from whatsoever might hitigetight of God

from shining in upon your souls. Let us calmly daidy weigh these
things in the balance of the sanctuary. And lebaltlone in love and
meekness of Wisdom, as becomes those who areniighitider one
Captain, and who humbly hope they are joint-hdireugh him of the
glory which shall be revealed.

| am verily persuaded, that, in the uprightnesgooir hearts, you defend
the decree of unconditional election; even in e uprightness wherein
you reject and abhor that of unconditional reprapatBut consider, |
intreat you, whether you are consistent with yolwese consider,
whether this election can be separate from repiaigavhether one of
them does not imply the other, so that, in holding, you must hold
both.

9. That this was the judgment of those who hadribst deeply
considered the nature of these decrees, of thevdgef English and
Scotch Divines, of the Reformed Churches both anEe and the Low
Countries, and of Mr. Calvin himself, appears fritvair own words,
beyond all possibility of contradiction. “Out ofdtyeneral corruption,”
saith the French Church, “he draws those whom trediacted; leaving
the others in the same corruption, according tarhiovable decree.”
“By the decree of God,” says the Assembly of Efglsd Scotch
Divines, “some are predestinated unto everlastfegdthers fore-ordained
to everlasting death.” “God hath once for all,"tea¥ir. Calvin,
“appointed, by an eternal and unchangeable detwreeghom he would

give salvation and whom he would devote to destyact(Inst., cap. 3,
247

sec. 7.) Nay, it is observable, Mr. Calvin speaks wtter contempt and
disdain of all who endeavor to separate one framother, who assert
election without reprobation. “Many,” says he, fawere to excuse God,
own election, and deny reprobation. But this igesilly and childish.
For election cannot stand without reprobation. Wi@aod passes by,
those he reprobates. It is one and the same thimgt”, 1. 3, c. 23, sec.
1.)

10. Perhaps upon deeper consideration, you wil ywurself of the same
judgment. It may be, you also hold reprobationutiftoyou know it not;.
Do not you believe, that God who made “one vesstl bionor,” hath
made “another unto” eternal “dishonor?” Do not ymlieve, that the men
who “turn the grace of our God into lasciviousnessie before ordained
of God unto this condemnation?” Do not you thifigttfor “this same
purpose God raised Pharaoh up, that he might siegokiereign power
in his destruction?” and that “Jacob have | lousd, Esau have | hated,”



refers to their eternal state? Why, then, you lablsblute reprobation, and
you think Esau and Pharaoh were instances of wiedlsas all those
“vessels made unto dishonor,” those men “beforaiost! into
condemnation.”

11. To set this matter in a still clearer lightuymeed only answer one
guestion: Is any man saved who is not elected?lssisible, that any not
elected should be saved? If you say, “No,” yougruend to the doubt.
You espouse election and reprobation together.coodirm Mr. Calvin’s
words, that “without reprobation, election itsedinmot stand.” You allow,
(though you was not sensible of it before,) thalhéw God elects not,
them he reprobates.”

Try whether it be possible, in any particular caseseparate election
from reprobation. Take one of those who are supgpaoséto be elected,;
one whom God hath not chosen unto life and salwa@an this man be
saved from sin and hell? You answer, “No.” Why ntB@cause he is not
elected. Because God hath unchangeably decreestdase many souls,
and no more; and he is not of that number. Him Gaitti decreed to pass
by; to leave him to everlasting destruction; inseguence of which
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irresistible decree, the man perishes everlastih@ymy brethren, how
small is the difference between this, and a brbadkfaced reprobation!
12. Let me intreat you to make this case your dwithe midst of life,

you are in death; your soul is dead while you lifgpu live in sin, if you
do not live to God. And who can deliver you frone thody of this death?
Only the grace of God in Jesus Christ our Lord. Batl hath decreed to
give this grace to others only, and not to yougtwe you in unbelief and
spiritual death, and for that unbelief to punishi yath death everlasting.
Well then mayest thou cry, even till thy throatlry, “O wretched man
that | am!” For an unchangeable, irresistible destandeth between thee
and the very possibility of salvation. Go now aimaifout how to split

the hair between thy being reprobated and notedettow to separate
reprobation, in its most effectual sense, from wmaddonal election!

13. Acknowledge then that you hold reprobation. vvbin the face of
the sun. To be consistent with yourself, you mp&nty assert, that
“without reprobation this election cannot standduvknow it cannot.

You know, if God hath fixed a decree that these oy shall be saved,
in such a decree it is manifestly implied, thatodiier men shall be
damned. If God hath decreed that this part of nathlkand no more, shall
live eternally, you cannot but see it is thereinrded, that the other part
shall never see life. O let us deal ingenuousiy wdch other! What we
really hold, let us openly profess. And if reprabatbe the truth, it will
bear the light; for “the word of our God shall sldorever.”

14. Now then, without any extenuation on the onedhar exaggeration
on the other, let us look upon this doctrine, ttadthat you please, naked
and in its native color. Before the foundationshaf world were laid, God
of his own mere will and pleasure fixed a decragceoning all the children
of men why should be born unto the end of the wdrkds decree was



unchangeable with regard to God, and irresistibte wegard to man. And
herein it was ordained, that one part of mankirau&hbe saved from sin
and hell, and all the rest left to perish foreved aver, without help,
without hope. That none of these should have traategwhich alone could

prevent their dwelling with everlasting burninggyddecreed, for this
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cause alone, “because it was his good pleasurd;farthis end, “to show
forth his glorious power, and his sovereignty cakthe earth.”

15. Now, can you, upon reflection, believe thisthBps you will say, “I

do not think about it.” That will never do. You nartly think about it,
(though it may be confusedly,) but speak abowtdt tvhenever you

speak of unconditional election. You do not thitdoat it! What do you
mean? Do you never think about Esau or Pharaohf? general, about a
certain number of souls whom alone God hath dedeesdve? Why, in
that; very thought reprobation lurks; it enterediybeart the moment that
entered: It stays as long as that stays; and yoootapeak that thought,
without speaking of reprobation. True, it is covkvéth fig-leaves, so

that a heedless eye may not observe it to be tBetgif you narrowly
observe, unconditional election cannot appear witktwe cloven foot of
reprobation.

16. “But do not the Scriptures speak of electioh@ylsay, St. Paul was
‘an elected or chosen vessel;’ nay, and speakeait grumbers of men as
‘elect according to the foreknowledge of God.’” Yeannot, therefore, deny
there is such a thing as election. And, if therevisat do you mean by it?”
| will tell you, in all plainness and simplicity.blelieve it commonly means
one of these two things: First, a divine appointhe#rsome particular
men, to do some particular work in the world. Ahi$telection | believe
to be not only personal, but absolute and uncamthti Thus Cyrus was
elected to rebuild the temple, and St. Paul, withttvelve, to preach the
gospel. But | do not find this to have any necgssannection with

eternal happiness. Nay, it is plain it has not;dioe who is elected in this
sense lay yet be lost eternally. “Have | not chb$elected) “you

twelve?” saith our Lord; “yet one of you hath a ifléJudas, you see,

was elected as well as the rest; yet is his Idt Wie devil and his angels.
17. |1 believe election means, Secondly, a divingagment of some men
to eternal happiness. But | believe this electmbéd conditional, as well
as the reprobation opposite thereto. | believestbenal decree concerning
both is expressed in those words: “He that bellegball be saved; he that

believeth not shall be damned.” And this decre¢hevit doubt, God will
250

not change, and man cannot resist. According &) #tlitrue believers are
in Scripture termed elect, as all who continuenbelief are so long
properly reprobates, that is, unapproved of God,vaithout discernment
touching the things of the Spirit.

18. Now, God, to whom all things are present aepmto sees all
eternity at one view, “calleth the things that ao¢ as though they were;”
the things that are not yet as though they were sudwgisting. Thus he



calls Abraham the “father of many nations,” befeven Isaac was born.
And thus Christ is called “the Lamb slain from thandation of the
world;” though he was not slain, in fact, till sotteusand years after. In
like manner, God calleth true believers, “electrirthe foundation of the
world;” although they were not actually elect, etibvers, till many ages
after, in their several generations. Then onlyasuhat they were actually
elected, when they were made the “sons of Godiby.’fahen were

they, in fact, “chosen and taken out of the woeldct,” saith St. Paul,
“through belief of the truth;” or, as St. Peter Begses it, “elect according
to the foreknowledge of God, through sanctificatddnhe Spirit.”

19. This election | as firmly believe, as | belighie Scripture to be of
God. But unconditional election | cannot believet anly because |
cannot find it in Scripture, but also (to wavedaher considerations)
because it necessarily implies unconditional regtion. Find out any
election which does not imply reprobation, andll gliadly agree to it.
But reprobation | can never agree to while | bediéhve Scripture to be of
God; as being utterly irreconcilable to the whalepe and tenor both of
the Old and New Testament.

O that God would give me the desire of my headt tie would grant the
thing which | long for | even that your mind migidw be free and calm,
and open to the light of his Spirit! that you wourldpartially consider
how it is possible to reconcile reprobation witk tbllowing Scriptures:
“Because thou hast eaten of the tree of which Imanded thee, saying,

Thou shalt; not eat of it; in the sweat of thy fabalt thou eat bread.”
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(Genesis 3:17.) The curse shall come on thee amel d¢iffspring, not
because of any absolute decree of mine, but becddise sin.

“If thou doest well, shalt thou not be accepted® Krithou doest not

well, sin lieth at the door.” (Genesis 4:7.) Siypmot the decree of
reprobation, hinders thy being accepted.

“Know that the Lord thy God, he is the faithful Gaghich keepeth
covenant and mercy with them that love him and kesegommandments
to a thousand generations; and repayeth them déibathiim to their face,
to destroy them. Wherefore, if ye hearken to tihedgments, and keep,
and do them, the Lord thy God shall keep unto theeovenant which he
sware unto thy fathers.” (Deuteronomy 7:9, 12.)lk8ld, | set before you
this day a blessing and a curse; a blessing, ifojpmy the commandments
of the Lord your God; and a curse, if you will mdtey.” (11:26, 27, 28.)
“See, | have set before thee this day life and gand death and evil; in
that | command thee this day to love the Lord tlog® walk in his

ways, and to keep his commandments, and the Lgr@dal shall bless
thee. But if thou wilt not hear, | denounce unta ybis day, that ye shall
surely perish. | call heaven and earth to recoidhy, that | have set
before you life and death, blessing and cursingrdtore, choose life, that
both thou and thy seed may live.” (30:15, etc.)

“And the Spirit of God came upon Azariah, and hd,sahe Lord is with



you while ye be with him; and if ye seek him, hd e found of you; but
if ye forsake him he will forsake you.” (2 Chroresl15:1, 2.)

“After all that is come upon us, for our evil degdsd for our great
trespass; should we again break thy commandmeantddest thou not be
angry with us, till thou hadst consumed us? “(Ex6s8, 14.)

“Behold, God is mighty, and despiseth not any.’b(36:5.) Could he
then reprobate any?

“The Lord is good to all: And his tender mercies aver all his works.”

(Psalm 145:9.)
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“Turn you at my reproof: Behold, | will pour out n8pirit unto you.
Because | have called, and ye refused; | havechgdtout my hand, and
no man regarded: | also will laugh at your calagityill mock when your
fear cometh. Then shall they call upon me, butlinat answer; they
shall seek me early, but they shall not find mBroferbs 1:23, etc.)
Why? because of my decree? No; but “because they kaowledge, and
did not choose the fear of the Lord.”

“I have spread out my hands all the day unto alliebe people; a people
that provoked me to anger continually to my fadeeréfore will |
measure their former work into their bosom. Ye alhbow down to the
slaughter; because when | called, ye did not ansiverefore, ye shall
leave your name for a curse unto my chosen; fot.tind God shall slay
thee, and call his servants by another name. g(is@b:2, etc.)

“The soul that sinneth, it shall die. The son shall bear” (eternally) “the
iniquity of the father, neither shall the fatheab#he iniquity of the son.
Have | any pleasure at all that the wicked shoig@ daith the Lord; and
not that he should return from his ways, and liv2Zekial 18:20, 23.)
“Every one that heareth these sayings of mine daath them not, shall
be likened unto a foolish man, which built his h®ugon the sand.”
(Matthew 7:26.) Nay, he could not help it, if hesa@dained thereto.
“Then began he to upbraid the cities wherein mbkisomighty works
were done, because they repented not. Who untp@egazin! Wo unto
thee, Bethsaida! For if the mighty works which wdome in you, had
been done in Tyre and Sidon, they would have regpkioing ago in
sackcloth and ashes.” (What, if they were not eld2tAnd if they of
Bethsaida had been elected, would they not hawnteg too?)
“Therefore | say unto you, It shall be more toléedor Tyre and Sidon in
the day of judgment than for you. And thou, Capemawhich art exalted
unto heaven, shalt be brought down to hell. Fgrefmighty works which
have been done in thee, had been done in Soderayitd have remained
until this day. But | say unto you, It shall be mdolerable for the land of
Sodom in the day of judgment than for thee.” (Mt 1:20, etc.)
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“The men of Nineveh shall rise in judgment withstigeneration, and shall
condemn it: Because they repented at the preadhidgnas; and, behold,
a greater than Jonas is here.” (12:41.) But whattivs to the purpose, if
the men of Nineveh were elected, and this generationen were not?



“It is given unto you to know the mysteries of #irgdom of heaven, but
unto them it is not given. For whosoever hath,aftis, uses what he
hath,) “to him shall be given, and he shall haveerabundance: But
whosoever hath not, from him shall be taken awandtiat he hath.”
(13:11, 12.)

“They which were called were not worthy,” (22:8,&r& shut out from
the marriage of the Lamb: — Why so? Because “theyldvnot come.”
(Verse 3.)

The whole twenty-fifth chapter requires, and waard, your most
serious consideration. If you can reconcile uncomaial reprobation with
this, you may reconcile it with the eighteenth akkiel.

“This is the condemnation, that light is come itite world, and men
love” (or choose) “darkness rather than light."n([d@:19.)

“How can ye believe, who receive honor one of aegtand seek not the
honor that cometh of God?” (5:44.) Observe theaeaghy they could
not believe: It is not in God, but in themselves.

“Thy money perish with thee!” (And so doubtlesdid.) “Thou hast
neither part nor lot in this matter; for thy heiarhot right in the sight of
God. Repent therefore of this thy wickedness, aag @od, if perhaps
the thought of thine heart may be forgiven theAct$ 8:20, etc.) So that
St. Peter had no thought of any absolute reprabatien in the case of
Simon Magus.

“They are without excuse; because when they kned;, ey glorified
him not as God — wherefore God also gave them wuméteanness —
who changed the truth of God into a lie. — For tasse God gave them

up to vile affections. — As they did not like tda@m God in their
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knowledge, God gave them over to a reprobate nbiindp those things
which are not convenient.” (Romans 1:20, etc.)

“Them that perish, because they received not the &b the truth, that
they might be saved. And for this cause God slealtlshem strong
delusion, to believe a lie; that they all mightdanned who believed not
the truth, but had pleasure in unrighteousnessTh@ssolonians 2:10,
etc.)

20. How will you reconcile reprobation with thelfmhing scriptures,
which declare God’s willingness that all shouldsbeed?

“As many as ye shall find, bid” (invite) “to the mege.” (Matthew
22:9))

“Go ye into all the world, and preach the gospedvery creature.” (Mark
16:15.)

“And when he came near, he beheld the city, and wegr it, saying, If”
(rather,O that) “thou hadst known, at least in this thy day, tthiegs
which belong unto thy peace!” (Luke 19:41, etc.)

“These things | say, that ye may be saved,” (JoB4,bviz., those who
persecuted him, and “sought to slay him,” (versg 46d of whom he
complains, “Ye will not come unto me, that ye mayé life.” (Verse 40.)
“God that made the world and all things therein eth to all life, and



breath, and all things, and hath made of one bédathations of men, for to
dwell on all the face of the earth — That they dti@eek the Lord.”

(Acts 17:24.) Observe, this was God’s end in cnggdill nations on all the
earth.

“As by the offense of one, judgment came upon a@hno condemnation;
so by the righteousness of one the free gift capoa @ll men unto
justification of life.” (Romans 5:18.) “The samerdoover all is rich” (in
mercy) “unto all that call upon him.” (10:12.)
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“This is good and acceptable in the sight of God®awvior; who willeth
all men to be saved.” (I Timothy 2:3, 4.) “Who etSavior of all men,
especially of those that believe;” (6:10;) thatimdentionally of all, and
actually of believers.

“If any man lack wisdom, let him ask of God, wheeh to all men
liberally, and upbraideth not.” (James 1:5.)

“The Lord is longsuffering toward us, not willingat any should perish,
but that all should come to repentance.” (2 Pet@) 3

“We have seen and do testify that the Father $enon to be the Savior
of the world.” (1 John 4:14)

21. How will you reconcile reprobation with thelfmhing scriptures,
which declare that Christ came to save all men;hbalied for all; that he
atoned for all, even for those that finally perish?

“The Son of man is come to save that which is’I¢gMatthew 18:11,)
without any restriction.

“Behold the Lamb of God, which taketh away thedithe world.” (John
1:29) “God sent his Son into the world, that theld/¢hrough him might
be saved.” (3:17.) “I came not” (now) “to judge therld, but to save the
world.” (12:47.)

“Destroy not him with thy meat, for whom Christ di&(Romans 14:15.)
“Through thy knowledge shall thy weak brother peri®r whom, Christ
died.” (1 Corinthians 8:11.)

“We thus judge, that if one died for all, then walledead; and that he died
for all, that those” (or all) “who live should livento Him which died for
them.” (2 Corinthians 5:14, etc.) Here you see,amty that Christ died
for all men, but likewise the end of his dying tbhem.

“Christ Jesus, who gave himself a ransom for &ll.Timothy 2:6.)
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“We see Jesus made lower than the angels, thatdie taste death for
every man.” (Hebrews 2:9.)

“There shall be false teachers among you, who ghiathtely bring in
damnable heresies, even denying the Lord that iahgm, and bring
upon themselves swift destruction.” (2 Peter 2Ybj see he bought or
redeemed even those that perish, that bring upangalves swift
destruction.

“If any man sin, we have an Advocate with the Fatlesus Christ the
righteous; and he is the propitiation for our si(who are elect, according
to the knowledge of God) “and not for ours onlyt also for the sins of



the whole world.” (1 John 2:1, 2.)

You are sensible, these are but a very small paneoscriptures which
might be brought on each of these heads. But tteegraough; and they
require no comment: Taken in their plain, easy, @mndous sense, they
abundantly prove, that there is not, cannot be saeh thing as
unconditional reprobation.

22. But to be a little more particular: How can ymssibly reconcile
reprobation with those scriptures that declargubkgce of God? To cite
one for all:

“What mean ye that ye use this proverb, The fathav® eaten sour
grapes, and the children’s teeth are set on edgd?ve, saith the Lord,
ye shall not have occasion any more to use thiggpboin Israel. Behold,
all souls are mine; as the soul of the fatherhsosbul of the son is mine;”
(and however | may temporally visit the sins of th#éhers upon the
children, yet this visitation extends no farthaut)lf'the soul that sinneth,
it shall die,” for its own sin, and not anothefBut if a man be just, and
do that which is lawful and right, he shall surighe, saith the Lord God.
If he beget a son which is a robber, shall he tiver? He shall not live, —
he shall surely die. Yet say ye, Why? doth notsitve bear the iniquity of
the father?” (Temporally he doth, as in the casa&adbfan, Korah, and a

thousand others; but not eternally.) When the sah Hone that which is
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lawful and right, he shall surely live. The soutlsinneth, it shall die;
“shall die the second death.” The son shall not beainiquity of the
father, neither shall the father bear the iniqoityhe son. The
righteousness of the righteous shall be upon hia tlhe wickedness of
the wicked shall be upon him. Yet ye say, The wiaye Lord is not
equal. Hear now, O Israel. Is not my way equal@u{@ble, just?) “Are
not your ways unequal? When a righteous man tustly from his
righteousness, and committeth iniquity, and dietthem, for his iniquity
that he hath done shall he die. Again, when th&edanan turneth away
from his wickedness that he hath committed, andhdibet which is
lawful and right, he shall save his soul alive. rEfere | will judge you, O
house of Israel, every one according to his wagith) she Lord God.
Repent, and turn yourselves from all your transgoes. So iniquity shall
not be your ruin.” (Ezekiel 18:2, etc.)

Through this whole passage God is pleased to appeahn himself
touching the justice of His proceedings. And weiyimt he appeal to our
own conscience, according to the account of theimiwis here given. But
it is an account which all the art of man will neveconcile with
unconditional reprobation.

23. Do you think it will cut the knot to say, “Whig,God might justly
have passed by all men,” (speak out, “If God mjghtly have reprobated
all men,”— for it comes to the same point,) “thenrhay justly pass by
some: But God might justly have passed by all méx@"you sure he
might? Where is it written? | cannot find it in therd of God. Therefore |
reject it as a bold, precarious assertion, uttenlyupported by Holy



Scripture.

If you say, “But you know in your own conscienceydamight justly

have passed by you:” | deny it. That God mightlyugor my
unfaithfulness to his grace, have given me up kg | grant: But this
concession supposes me to have had that grace yductay a reprobate
never had.

But besides, in making this supposition, of whatl@ught have justly

done, you suppose his justice might have been apfom his other
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attributes, from his mercy in particular. But thisver was, nor ever will
be; nor indeed is it possible it should. All higridutes are inseparably
joined: They cannot be divided, no, not for a mot&herefore this
whole argument stands, not only on an unscriptbrglon an absurd,
impossible supposition.

24. Do you say, “Nay, but it is just for God to pdxy whom he will,
because of his sovereignty; for he saith hims®gy not | do what | will
with my own?’ and, ‘Hath not the potter power otaes own clay?™ |
answer, The former of these sentences stands totieusion of that
parable, (Matthew 20) wherein our Lord reprovesles for murmuring
at God’s giving the same reward to the Gentile®dkem. To one of
these murmurers it is that God says, “Friend, thaee no wrong. Take
that thine is, and go thy way. | will give untoghast even as unto thee.”
Then follows: “Is it not lawful for me to do whatlill with mine own? Is
thine eye evil, because | am good?” As if he hadl, S&ay | not give my
own kingdom to whom | please? Art thou angry beeduwsn merciful?” It
is then undeniably clear, that God does not heseraa right of
reprobating any man. Here is nothing spoken ofateguion, bad or good.
Here is no kind of reference thereto. This textdfee has nothing to do
with the conclusion it was brought to prove.

25. But you add: “Hath not the potter power overdwn clay?” Let us
consider the context of these words also. Theyaoaned in the ninth
chapter of the Epistle to the Romans; an Epidikegeneral scope and
intent of which is, to publish the eternal, uncheaigleprogesiv, purpose
or decree of God, “He that believeth, shall be dat#e that believeth not
shall be damned.” The justice of God in condemiivage that believed
not, and the necessity of believing in order te&@bn, the Apostle
proves at large in the three first chapters, whieltonfirms in the fourth
by the example of Abraham. In the former part effifth and in the sixth
chapter, he describes the happiness and holineégsedbelievers. (The
latter part of the fifth is a digression, concegthe extent of the benefits
flowing from the death of Christ.) In the seventhdhows in what sense
believers in Christ are delivered from the law; dedcribes the miserable
bondage of those who are still under the law; iavho are truly

convinced of sin, but not able to conquer it. la géighth he again describes
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the happy liberty of those who truly believe in 8hrand encourages
them to suffer for the faith, as by other consitlerss, so by this in



particular, “We know that all things work togettier good to them that
love God, to them that are called” (by the preaghluhhis word)
“according to his purpose,” (verse 28,) or decwemlterably fixed from
eternity, “He that believeth shall be saved.” “/drom he did fore know”
as believing, “he also did predestinate to be aonéal to the image of his
Son. Moreover, whom he did predestinate, them $ee @dlled,” by his
word; (so that term is usually taken in St. Pakksstles;) “and whom he
called, them he also justified;” (the word is htaken in its wildest sense,
as including sanctification also;) “and whom hdijied, them he
glorified.” Thence to the end of the chapter, lergjly encourages all
those who had the love of God shed abroad in bwerts, to have a good
hope, that no sufferings should ever “be able passe them from the
loves of God which is in Christ Jesus.”

26. But as the Apostle was aware how deeply the Jeve offended at
the whole tenor of his doctrine, and more espscatlhis asserting,
(1.)That the Jews themselves could not; be savtbuti believing in
Jesus; and,

(2.)That the Heathens by believing in him mighttpke of the same
salvation; he spends the whole ninth chapter upemt

Wherein,

(1.)He declares the tender love he had for therargds 1-3.)

(2) Allows the great national privileges they ergdyabove any people
under heaven. (Verses 4, 5.)

(3.)Answers their grand objection to his doctritaéen from the

justice of God to their fathers. (Verses 6-13.)

(4.)Removes another objection, taken from thegestif God;
interweaving all along strong reproofs to the Jdaspriding
themselves on those privileges which were owingetyeo the

good pleasure of God, not to their fathers’ goodnasy more

than their own. (Verses 14-23.)

(5.)Resumes and proves by Scripture his former@ssgethat many
Jews would be lost, and many Heathens saved. (¥8r€9.)

And, lastly, sums up the general drift of this deapand indeed of

the whole Epistle. “What shall we say then?” Wisathie
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conclusion from the whole? the sum of all which basn spoken?
Why, that many Gentiles already partake of thetgakvation,

and many Jews fall short of it. Wherefore? Becaheg would not
receive it by faith. And whosoever believeth nainreot be saved,
whereas, “whosoever believeth in Christ,” whetleaw &r Gentile,

“shall not be ashamed.” (Verses 30-33.)

27. Those words, “Hath not the potter power overdwn clay?” are part
of St. Paul's answer to that objection, That it wagist for God to show
that mercy to the Gentiles which he withheld froisdwn people. This
he first simply denies, saying, “God forbid!” Anldein observes, that,
according to his own words to Moses, God has a ta@fix the terms on
which he will show mercy, which neither the willmibhe power of man



can alter; (verses 15, 16;) and to withdraw hisap&om them who, like
Pharaoh, will not comply with those terms. (Ver3e) And that
accordingly “he hath mercy on whom he will have cygrnamely, those
that truly believe; “and whom he will,” namely, diogte unbelievers, he
suffers to be “hardened.”

28. But “why then,” say the objectors, “doth hedfifmult” with those

that are hardened? “for who hath resisted his WiWerse 19.) To this
insolent misconstruction of what he had said, tpesile first gives a
severe rebuke; and then adds, “Shall the thingddreay unto him that
formed it, Why hast thou made me thus?” Why hast tthade me
capable of salvation only on those terms? Noneaddmth resisted this
will of God. “He that believeth not, shall be dardrieBut is this any
ground for arraigning his justice? “Hath not” theat “Potter power over
his own clay to make,” or appoint, one sort of ‘ses,” namely,
believers, “to honor, and” the others “to dishoridfath he not a right to
distribute eternal honor and dishonor, on whatéstens he pleases?
especially, considering the goodness and patieachbws, even towards
them that believe not; considering that when theyehprovoked him “to
show his wrath, and to make the power” of his vange “known, yet” he
“endures, with much longsuffering,” even those ‘sads of wrath,” who
had before “fitted” themselves “to destruction.”ef is then no more
room to reply against God, for making his vengedmmmvn on those

vessels of wrath, than for “making known” his gtars love “on the
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vessels of mercy whom he had before” by faith “preg for glory; even
us, whom he hath called, not of the Jews onlyaktsd of the Gentiles.”
29. | have spoken more largely than | designedrdier to show, that
neither our Lord, in the above-mentioned paralbe St. Paul, in these
words, had any view to God’s sovereign power, aggtiound of
unconditional reprobation. And beware you go noherr therein, than
you are authorized by them. Take care, whenevespeak of these high
things, to “speak as the oracles of God.” And ifygsmu will never speak
of the sovereignty of God, but in conjunction wihitis other attributes. For
the Scripture nowhere speaks of this single atieibas separate from the
rest. Much less does it anywhere speak of the smyrdy of God as
singly disposing the eternal states of men. Nojmthis awful work, God
proceeds according to the known rules of his jestied mercy; but never
assigns his sovereignty as the cause why any nmamished with
everlasting destruction.

30. Now then, are you not quite out of your way?2i¥aoe not in the way
which God hath revealed. You are putting eternppir@ess and misery on
an unscriptural and a very dreadful footing. Mdke ¢ase your own: Here
are you, a sinner, convinced that you deservedhandtion of hell.
Sorrow, therefore, and fear have filled your heantd how shall you be
comforted? By the promises of God? But perhapshaue no part
therein; for they belong only to the elect. By tomsideration of his love
and tender mercy? But what are these to you, ifayewua reprobate? God



does not love you at all; you, like Esau, he hatteth even from eternity.
What ground then can you have for the least shaifdwpe? Why, it is
possible, (that is all,) that God’s sovereign \mky be on your side.
Possibly God may save you, because he willl O pooburagement to
despairing sinners! | fear “faith” rarely “cometiy bearing” this!

31. The sovereignty of God is then never to be ¢nbto supersede his
justice. And this is the present objection agaimstonditional
reprobation; (the plain consequence of unconditietetion;) it flatly
contradicts, indeed utterly overthrows, the Scrptaccount of the justice
of God. This has been proved in general alreadydenow weigh a few

particulars. And, (1.) The Scripture describes @sdhe Judge of the
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earth. But how shall God in justice judge the war{® consider this, as in
the presence of God, with reverence and godly)fétow shall God in
justice judge the world, if there be any decreeepfobation? On this
supposition, what should those on the left handdselemned for? For
their having done evil? They could not help it. fieheever was a time
when they could have helped it. God, you say, tdfavdained them to
this condemnation.” And “who hath resisted his WilHe “sold” them,
you say, “to work wickedness,” even from their nmesth womb. He
“gave them up to a reprobate mind,” or ever theygupon their
mother’s breast. Shall he then condemn them fot Wiegy could not
help? Shall the Just, the Holy One of Israel, agiuehillions of men to
everlasting pain, because their blood moved ir thens? Nay, this they
might have helped, by putting an end to their omed. But could they
even thus have escaped from sin? Not without ttzategwhich you
suppose God had absolutely determined ever totlgera. And yet you
suppose him to send them into eternal fire, forasaaping from sin! that
is, in plain terms, for not having that grace whi&bd had decreed they
should never have! O strange justice! What a pectlr you draw of the
Judge of all the earth!

32. Are they not rather condemned for not doingdg@ecording to those
solemn words of the great Judge, “Depart, ye cufeed was an
hungered, and ye gave me no meat; | was thirstyyamgave me no drink;
a stranger, and ye took me not in; | was naked yardothed me not;
sick, and in prison, and ye visited me not. Theallghey answer.” But
how much better an answer do you put into theirtimgduJpon your
supposition, might they not say, (O consider ithwalmeekness and
fear!) “Lord, we might have done the outward wdrkt thou knowest it
would have but increased our damnation. We mighe lied the hungry,
given drink to the thirsty, and covered the nakdth & garment. But all
these works, without thy special grace, which weenéad, nor possibly
could have, seeing thou hast eternally decreedttdhald it from us,
would only have been splendid sins. They would dwalye heated the
furnace of hell seven times hotter than before.bigour supposition,
might they not say, “Righteous art thou, O Lord; lg¢ us plead with
thee. O, why dost thou condemn us for not doingl§d&/as it possible



for us to do anything well? Did we ever abuse thwer of doing good?
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We never received it, and that thou knowest. Wibt, the Holy One, the
Just, condemn us for not doing what we never haghtiwer to do? Wilt
thou condemn us for not casting down the stars fieaven? for not
holding the winds in our fist? Why, it was as pbssifor us to do this, as
to do any work acceptable in thy sight! O Lord,reot us, but with
judgment! And, before thou plungest us into eveingsfire, let us know
how it was ever possible for us to escape the daomaf hell.”

33. Or, how could they have escaped (suppose wgrashat; as the
cause of their condemnation) from inward sin, frewil desires, from
unholy tempers and vile affections? Were they abée to deliver their
own souls, to rescue themselves from this inwah@ lifeso, their not
doing it might justly be laid to their charge, amduld leave them without
excuse. But it was not so; they never were abtietiver their own sons;
they never had the power to rescue themselvestfierhands of these
bosom enemies. This talent was never put into theds. How then can
they be condemned for hiding it in the earth, foniimprovement of what
they never had? Who is able to purify a corrupttéa bring a clean
thing out of an unclean? Is man, mere man, suffidier this? No,
certainly. God alone. To him only can the pollutédheart say, “Lord, if
thou wilt, thou canst make me clean.” But whahefanswer, “I will not,
because | will not: Be thou unclean still?” Will @doom that man to the
bottomless pit, because of that uncleanness wtaatohld not save
himself from, and which God could have saved hiomiy but would not?
Verily, were an earthly King to execute such jusis this upon his
helpless subjects, it might well be expected thattengeance of the Lord
would soon sweep him from the face of the earth.

34. Perhaps you will say, They are not condemneddtual but for
original sin. What do you mean by this term? Theard corruption of
our nature? If so, it has been spoken of beforeldQrou mean, the sin
which Adam committed in paradise? That this is iteduo all men, |
allow; yea, that by reason hereof “the whole coragroaneth and
travaileth in pain together until now.” But thatyanill be damned for this
alone, | allow not, till you show me where it isittgn. Bring me plain

proof from Scripture, and | submit; but till thentterly deny it.
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35. Should you not rather say, that unbelief isda@ning sin? and that
those who are condemned in that day will be theeefondemned,
“because they believed not on the name of the begetten Son of God?”
But could they believe? Was not this faith bothgifeand the work of
God in the soul? And was it not a gift which he letefnally decreed
never to give them? Was it not a work which he wfasld unchangeably
determined never to work in their souls? Shall¢hmen be condemned,
because God would not work; because they did rmeive what God
would not give? Could they “ungrasp the hold ofrdgt hand, or force
omnipotence?”



36. There is, over and above, a peculiar diffichkye. You say, Christ did
not die for these men. But if so, there was an ssjimlity, in the very
nature of the thing, that they should ever savihglyeve. For what is
saving faith, but “a confidence in God through Ghrihat loved me, and
gave himself for me?” Loved thee, thou reprobatlegaimself for thee!
Away! thou hast neither part nor lot herein. Thalidve in Christ, thou
accursed spirit! damned or ever thou wert born!rémever was any
object for thy faith; there never was any thingtfuge to believe. God
himself, (thus must you speak, to be consisterit yourself,) with all his
omnipotence, could not make thee believe Christeatdor thy sins,
unless he had made thee believe a lie.

37. If then God be just, there cannot, on your seheébe any judgment to
come. We may add, nor any future state, eitheewérd or punishment.
If there be such a state, God will therein “rentdegvery man according to
his works. To them who by patient continuance ii-deing seek for
glory and honor and immortality, eternal life; botthem that do not obey
the truth, but obey unrighteousness, indignatiahwrath, tribulation and
anguish upon every soul of man that doeth evil.”

But how is this reconcilable with your scheme? $ay, The reprobates
cannot but do evil; and that the elect, from the afaGod’s power,

cannot but continue in well-doing. You supposéta#l is unchangeably
decreed; in consequence whereof, God acts irfglyistn the one, and
Satan on the other. Then it is impossible for eitne or the other to help
acting as they do; or rather, to help being acfehuin the manner
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wherein they are. For if we speak properly, neitherone nor the other
can be said to act at all. Can a stone be saicttovhen it is thrown out of
a sling? or a ball, when it is projected from arcar? No more can a man
be said to act, if he be only moved by a forcedrnot resist. But if the
case be thus, you leave no room either for rewapinishment. Shall the
stone be rewarded for rising from the sling, oriphed for falling down?
Shall the cannon-ball be rewarded for flying toveatite sun, or punished
for receding from it? As incapable of either punignt or reward is the
man who is supposed to be impelled by a force haataesist. Justice
can have no place in rewarding or punishing merehmas, driven to and
fro by an external force. So that your suppositbsod’s ordaining from
eternity whatsoever should be done to the endeoivitrid; as well as that
of God’s acting irresistibly in the elect, and Segaacting irresistibly in
the reprobates; utterly overthrows the Scripturetriee of rewards and
punishments, as well as of a judgment to come.

38. Thus ill does that election which implies rdgaton agree with the
Scripture account of God'’s justice. And does ieagany better with his
truth? How will you reconcile it with those plaimgsages? — “Have |
any pleasure at all that the wicked should dighgae Lord God; and not
that he should return from his ways and live? @asty from you all your
transgressions whereby ye have transgressed: Fowilitye die, O

house of Israel? For | have no pleasure in thendgfatim that dieth, saith



the Lord: Wherefore, turn yourselves, and live (fezekiel 18:23, etc.)
“As | live, saith the Lord God, | have no pleasureéhe death of the
wicked; but that the wicked turn from his way aive] Turn ye, turn ye
from your evil ways: For why will ye die, O housktlsrael?” (Ezekiel
33:11)

39. But perhaps you will say, “These ought to batkd and explained by
other passages of Scripture; wherein this doctsas clearly affirmed, as
it is denied in these.” | must answer very plafrihis were true, we must
give up all the Scriptures together; nor wouldltifedels allow the Bible
so honorable a title as that of a “cunningly-deditsble.” But it is not
true. It has no color of truth. It is absolutelgtariously false. To tear up

the very roots of reprobation, and of all doctrittest have a necessary
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connection therewith, God declares in his wordeltagee things, and that
explicitly, in so many terms:

(1.) “Christ died for all,” (2 Corinthians 5:14,amely, all that were

dead in sin, as the words immediately following,the sense: Here

is the fact affirmed.

(2.) “He is the propitiation for the sins of the @ world,” (1 John

2:2,) even of all those for whom he died: Herénis tconsequence

of his dying for all. And,

(3.) “He died for all, that they should not livetarthemselves, but

unto Him which died for them,” (2 Corinthians 5:18at they

might be saved from their sins: Here is the dedigmend of his

dying for them.

Now, show me the scriptures wherein God declaresjually express
terms,

(1.)“Christ” did not die “for all,” but for some dyn

(2.)Christ is not “the propitiation for the sinstbe whole world;”

and,

(3.)"He” did not die “for all,” at least, not witthat intent, “that they
should live unto him who died for them.” Show meay, the

scriptures that affirm these three things in equakipress terms.

You know there are none. Nor is it possible to evidm force of

those above recited, but by supplying in numbertwheanting

in weight; by heaping abundance of texts togetivbereby

(though none of them speak home to the point) &teps of that

opinion dazzle the eyes of the unwary, and quitzlay the
understanding both of themselves and those thatthean.

40. To proceed: What an account does this doafyivesof the sincerity of
God in a thousand declarations, such as these? thdiQhere were such
an heart in them, that they would fear me, and kegpgommandments
always, that it might be well with them, and witteir children forever!”
(Deuteronomy 5:29.) “My people would not hear mycep and Israel
would not obey me. So | gave them up unto their bearts’ lusts, and let
them follow their own imaginations. O that my peopiould have
hearkened unto me! For if Israel had walked in naysy | should soon



have put down their enemies, and turned my hankhstgheir

adversaries.” (Psalm 81:11, etc.) And all this tiymu suppose God had
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unchangeably ordained, that there never shouldbeh*an heart in them!”
that it never should be possible for the peoplewhe thus seemed to
lament over, to hearken unto him, or to walk invgs/s!

How clear and strong is the reasoning of Dr. Waittshis head! “It is
very hard indeed, to vindicate the sincerity of bfessed God or his Son,
in their universal offers of grace and salvatiomen, and their sending
Ministers with such messages and invitations t@picof mercy, if there
be not at least a conditional pardon and salvairomided for them.

“His Ministers indeed, as they know not the evdrthongs, may be
sincere in offering salvation to all persons, adoay to their general
commission, ‘Go ye into all the world, and predoé gjospel to every
creature.” But how can God or Christ be sincergeinding them with this
commission, to offer his grace to all men, if Gas mot provided such
grace for all men, no, not so much as conditiof?ally

“It is hard to suppose, that the great God, whouth itself, and faithful

in all his dealings, should call upon dying mertrtest in a Savior for
eternal life, when this Savior has not eternalilifeusted with him to give
them if they do as he requires. It is hard to corechow the great
Governor of the world can be sincere in invitingrgrs, who are on the
brink of hell, to cast themselves upon an emptydwadrinvitation, a mere
shadow and appearance of support, if there bengteal to bear them
up from those deeds of destruction, nothing butemerds and empty
invitations! Can we think, that the righteous amtiyfGod would
encourage his Ministers to call them to leave &t the weight of their
immortal concerns upon a gospel, a covenant okegiadlediator, and his
merit and righteousness? all which are a mere mgthith regard to them,
a heap of empty names, an unsupporting void whacimat uphold
them?”

41. Our blessed Lord does indisputably commandrarntk “all men
everywhere to repent.” He calleth all. He sendsaméassadors, in his
name, to “preach the gospel to every creature.hideself “preached
deliverance to the captives,” without any hintedtriction or limitation.

But now, in what manner do you represent him, whdas employed in
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this work? You suppose him to be standing at tiseoprdoors, having the
keys thereof in his hands, and to be continualitiimy the prisoners to
come forth, commanding them to accept of that atvn, urging every
motive which can possibly induce them to, complthvihat command;
adding the most precious promises, if they obeyntlost dreadful
threatenings, if they obey not; and all this tinoe& guppose him to be
unalterably determined in himself never to opendbers for them! even
while he is crying, “Come ye, come ye, from thait place: For why will
ye die, O house of Israel!” “Why!” might one of thereply, “because we
cannot help it. We cannot help ourselves; and thititnot help us. It is



not in our power to break the gates of brass, aisdiot thy pleasure to
open themWhy will we die! We must die; because it is not thy will to save
us.” Alas! my brethren, what kind of sincerity g, which you ascribe
to God our Savior?

42. So ill do election and reprobation agree whin truth and sincerity of
God! But do they not agree least of all with thearal account of his
love and goodness? that attribute which God petyltaims, wherein he
glories above all the rest. It is not written, “Giedustice,” or “God is
truth:” (Although he is just and true in all his yga) But it is written,

“God is love,” love in the abstract, without boundad “there is no end
of his goodness.” His love extends even to those méither love nor fear
him. He is good, even to the evil and the unthankka, without any
exposition or limitation, to all the children of meFor “the Lord is loving”
(or good) “to every man, and his mercy is ovehalworks.”

But how is God good or loving to a reprobate, oz tmat is not elected?
(You may choose either term: For if none but theauditionally elect are
saved, it comes precisely to the same thing.) Yaownot say, he is an
object of the love or goodness of God, with regarlis eternal state,
whom he created, says Mr. Calvin plainly and fairyvitae contumeliam
et mortis exitium, “to live a reproach, and die everlastingly.” Syureo one
can dream, that the goodness of God is at all ecoadewith this man’s
eternal state. “However, God is good to him in thald.” What! when

by reason of God’s unchangeable decree, it had ¢p@aah for this man
never to have been born? when his very birth wagse, not a blessing?

“Well, but he now enjoys many of the gifts of Gboth gifts of nature
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and of providence. He has food and raiment, andasnof various

kinds. And are not all these great blessings?’idb to him. At the price
he is to pay for them, every one of these alsccisrse. Every one of
these comforts is, by an eternal decree, to castahihousand pangs in
hell. For every moment’s pleasure which he nowjbe is to suffer the
torments of more than a thousand years for the embthat pit which is
preparing for him ascendeth up for ever and eved Khew this would be
the fruit of whatever he should enjoy, before thpar of life fled away.

He designed it should. It was his very purposgiwng him those
enjoyments. So that, by all these, (according to yecount,) he is, in
truth and reality, only fatting the ox for the sigater. “Nay, but God gives
him grace too.” Yes; but what kind of grace? Sagrare, you own, he has
none; none of a saving nature. And the common dradeas was not given
with any design to save his soul; nor with any gie$o do him any good
at all; but only to restrain him from hurting thle@. So far from doing him
good, that this grace also necessarily increasedamnation. “And God
knows this,” you say, “and designed it should; @&swone great end for
which he gave it!” Then | desire to know, how isd3gnod or loving to
this man, either with regard to time or eternity?

43. Let us suppose a particular instance: Herelstanman who is
reprobated from all eternity; or, if you would egps it more smoothly,



one who is not elected, whom God eternally dectegxass by. Thou
hast nothing therefore to expect from God aftethldaut to be cast into
the lake of fire burning with brimstone; God haviansigned thy unborn
soul to hell, by a decree which cannot pass awag. ffom the time thou
wast born under the irrevocable curse of God, ttemst have no peace.
For there is no peace to the wicked; and such éinbdoomed to continue,
even from thy mother’s womb. Accordingly, God givéthee of this
world’s goods, on purpose to enhance thy damnatergiveth thee now
substance or friends in order hereafter to heapibre coals of fire upon
thy head. He filleth thee with food, he maketh tfegeand well liking, to
make thee a more specious sacrifice to his venge&wod nature,
generosity, a good understanding, various knowleitlgeay be, or
eloquence, are the flowers wherewith he adorneté, tthou poor victim,
before thou art; brought to the slaughter. Thou beece too! but what

grace? Not saving grace. That is not for theefdouhe elect only. Thine
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may properly be termed, damning grace; sinceribtonly such in the
event, but in the intention. Thou receivedst iGafd for that very end,
that thou mightest receive the greater damnattamas given, not to
convert thee, but only to convince; not to make tiwg¢hout sin, but
without excuse; not to destroy but to arm the wirat never dieth, and
to blow up the fire that never shall be quenched.

44. Now, | beseech you to consider calmly, howasl @ood or loving to
this man? Is not this such love as makes your btandold? as causes
the ears of him that heareth to tingle? And canbglieve there is that
man on earth or in hell, who can truly tell Godhtig hast thou done?”
Can you think, that the loving, the merciful Godeedealt thus with any
soul which he hath made? But you must and do belieig, if you believe
unconditional election. For it holds reprobationtgibosom; they never
were, never can be, divided. Take then your chdictar the sake of
election, you will swallow reprobation, well. Butyiou cannot digest this,
you must necessarily give up unconditional election

45. “But you cannot do this; for then you shouldchéled a Pelagian, an
Arminian, and what not.” And are you afraid of ha@mnes? Then you
have not begun to be a disciple of Jesus ChristtiNd is not the case.
But you are afraid, if you do not hold electionuymust hold free-will,
and so rob God of his glory in man’s salvation.”

| answer,

(1.)Many of the greatest maintainers of electiderlyt deny the
consequence, and do not allow, that even natwedill in man is
repugnant to God’s glory. These accordingly aseat, every

man living has a measure of natural free-will. B® Assembly of
Divines, (and therein the body of Calvinists batlEngland and
Scotland,) “God hath endued the will of man withtthatural

liberty that is neither forced, nor, by an absohgeessity of

nature, determined to do good or evil:” (Chap.Ahjl this they

assert of man in his fallen state even before teives the grace of



God.
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(2) But I do not carry free-will so far: (I meamtrin moral things:)
Natural free-will, in the present state of mankihdo not

understand: | only assert, that there is a measduree will
supernaturally restored to every man, together thidh

supernatural light which “enlightens every man tt@neth into

the world.” But indeed, whether this be naturahor as to your

objection it matters not. For that equally liesiagaboth, against

any free-will of any kind; your assertion being shtif man has

any free-will, God cannot have the whole glory f $alvation;”

or, “It is not so much for the glory of God, to sawan as a free

agent, put into a capacity of concurring with hiaag on the one

hand, and of resisting it on the other; as to $awein the way of a
necessary agent, by a power which he cannot pggsitikt.”

46. With regard to the former of these assertidhsan has any
free-will, then God cannot have the whole glonhisf salvation,” is your
meaning this: “If man has any power to ‘work owt bivn salvation,’ then
God cannot have the whole glory?” If it be, | mask again, What do you
mean by God’s “having the whole glory?” Do you mgdiis doing the
whole work, without any concurrence on man’s palt3b, your
assertion is, “If man do at all ‘work together witod,’ in ‘working out
his own salvation,” then God does not do the whadek, without man’s
‘working together with Him.” Most true, most surBut cannot you see,
how God nevertheless may have all the glory? Wieg/very power to
“work together with Him” was from God. Thereforektom is all the
glory. Has not even experience taught you this?eHaw not often felt, in
a particular temptation, power either to resisyield to the grace of God?
And when you have yielded to “work together withrHi did you not

find it very possible, notwithstanding, to give haththe glory? So that
both experience and Scripture are against you hacemake it clear to
every impartial inquirer, that though man has foeedo work or not
“work together with God,” yet may God have the whglory of his
salvation.

47. If then you say, “We ascribe to God alone thele glory of our
salvation;” | answer, So do we too. If you add, §Nut we affirm, that

God alone does the whole work, without man’s wagkam all;” in one
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sense, we allow this also. We allow, it is the woflkzod alone to justify,
to sanctify, and to glorify; which three comprehéhd whole of salvation.
Yet we cannot allow, that man can only resist, motdin any wise “work
together with God;” or that God is so the whole kesrof our salvation,
as to exclude man’s working at all. This | dare sey; for | cannot prove
it by Scripture; nay, it is flatly contrary therefor the Scripture is
express, that (having received power from God) reg@“work out our
own salvation;” and that (after the work of Godbeyun in our souls) we
are “workers together with Him.”



48. Your objection, proposed in another form, is:tft is not so much

for the glory of God, to save man as a free adentt into a capacity of
either concurring with, or resisting, his gracet@asave him in the way of
a necessary agent, by a power which he cannotiiypsssist.”

O that the Lord would answer for himself! that heuhd arise and
maintain his own cause! that he would no longefesufis servants, few as
they are, to weaken one another’s hands, and webeed not only with
the “contradiction of sinners,” but even of thodeovare in a measure
saved from sin! “Woe is me, that | am constrairedwell with Meshech!
among them that are enemies to peace! | labordacgs but when | speak
thereof, they still make themselves ready for battl

49. If it must be, then, let us look one anothethmface. How is it more
for the glory of God to save man irresistibly, tharsave him as a free
agent, by such grace as he may either concur withsgst? | fear you have
a confused, unscriptural notion of “the glory ofdsoWhat do you mean
by that expression? The glory of God, strictly &peg, is his glorious
essence and his attributes, which have been ewdd.ofAnd this glory
admits of no increase, being the same yesterddgyt@nd forever. But
the Scripture frequently speaks of the glory of Gndh sense something
different from this; meaning thereby, the maniféstaof his essential
glory, of his eternal power and godhead, and ofjlasous attributes,
more especially his justice, mercy, and truth. And in this sense alone
that the glory of God is said to be advanced by.rav then, this is the
point which it lies on you to prove: “That it doemre eminently

manifest the glorious attributes of God, more eslgdis justice, mercy,
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and truth, to save man irresistibly, than to sawe by such grace as it is
in his power either to concur with, or to resist.”

50. But you must not imagine | will be so unwisda@sngage you here on
this single point. | shall not now dispute (whiakt ynight be done,)
whether salvation by irresistible grace, (whichéed makes man a mere
machine, and, consequently, no more rewardablganighable,) whether,
| say, salvation by irresistible grace, consideapdrt from its
consequences, manifest the glory of God more ertlemn salvation by
grace which may be resisted. Not so; but, by tees@sce of God, | shall
take your whole scheme together; irresistible gfacéhe elect, implying
the denial of saving grace to all others; or unaoohl election with its
inseparable companion, unconditional reprobation.

The case is clearly this: You may drive me, ondhe hand, unless | will
contradict myself, or retract my principles, to oawmeasure of free-will
in every man; (though not by nature, as the AssgibDivines;) and, on
the other hand, | can drive you, and every asseftonconditional
election, unless you will contradict yourself, etract your principles, to
own unconditional reprobation.

Stand forth, then, free-will on the one side, agptobation on the other;
and let us see whether the one scheme, attendednheibsurdity, as you
think it, of free-will, or the other scheme, atteddvith the absurdity of



reprobation, be the more defensible. Let us saeiéase the Father of
Lights to open the eyes of our understanding) wbidese is more for
the glory of God, for the display of his gloriousridutes, for the
manifestation of his wisdom, justice, and mercyth® sons of men.

51. First, his wisdom. If man be in some measuee;fif, by that light
which “lighteneth every man that comes into theldjdthere be “set
before him life and death, good and evil;” then glariously does the
manifold wisdom of God appear in the whole econainyan’s
salvation! Being willing that all men should be sdyyet not willing to
force them thereto; willing that men should be shyet not as trees or
stones, but as men, as reasonable creatures, ewdbadderstanding to

discern what is good, and liberty either to acegpefuse it; how does he
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suit the whole scheme of his dispensations tohisiprogesiv, his plan,
“the counsel of his will!” His first step is to eghten the understanding
by that general knowledge of good and evil. To Hdsadds many secret
reproofs, if they act contrary to this light; manward convictions,

which there is not a man on earth who has not déknAt other times he
gently moves their wills, he draws and woos thesrt were, to walk in
the light. He instills into their hearts good desirthough perhaps they
know not from whence they come. Thus far he proseath all the
children of men, yea, even with those who havem®knowledge of his
written word. But in this, what a field of wisdom displayed, suppose
man to be in some degree a free agent! How is gaatyof it suited to
this end! to save man, as man; to set life anchdaefiore him, and then
persuade (not force) him to choose life. Accordmthis grand purpose of
God, a perfect rule is first set before him, toreas a “lantern to his feet,
and a light in all his paths.” This is offered tonhin a form of a law,
enforced with the strongest sanctions, the mosiagle rewards for them
that obey, the severest penalties on them thak li:ieBo reclaim these,
God uses all manner of ways; he tries every avehtleeir souls. He
applies sometimes to their understanding, showiagtthe folly of their
sins; sometimes to their affections, tenderly eidating with them for
their ingratitude, and even condescending to aatdt could | have done
for” you (consistent with my eternal purpose, ritdrce you) “which |
have not done?” He intermixes sometimes threat$:-xeept ye repent,
ye shall all likewise perish;” sometimes promises;Your sins and your
iniquities will | remember no more.” Now, what wisa is seen in all this,
if man may indeed choose life or death! But if gu@an be unalterably
consigned to heaven or hell before he comes frenmiother’'s womb,
where is the wisdom of this; of dealing with him,avery respect, as if he
were free, when it is no such thing? What availsawcan this whole
dispensation of God avail a reprobate? What amnises or threats,
expostulations or reproofs to thee, thou firebrahdell? What, indeed,
(O my brethren, suffer me to speak, for | am fdilimatter!) but empty
farce, but mere grimace, sounding words, that mestmothing? O where
(to wave all other considerations now) is the wiaddf this proceeding!



To what end does all this apparatus serve? If ggu“3o insure his
damnation;” alas, what needeth that, seeing thssimgured before the

foundation of the world! Let all mankind then judgeénich of these
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accounts is more for the glory of God’s wisdom!

52. We come next to his justice. Now, if man beatd of choosing good
or evil, then he is a proper object of the just€&od, acquitting or
condemning, rewarding or punishing. But otherwigasnot. A mere
machine is not capable of being either acquittecbodemned. Justice
cannot punish a stone for falling to the ground; na your scheme, a man
for falling into sin. For he can no more help iaththe stone, if he be, in
your sense, fore-ordained to this condemnation. Adwgs this man sin?
“He cannot cease from sin.” Why cannot he ceage Bim? “Because he
has no saving grace.” Why has he no saving grdgée@duse God, of his
own good pleasure, hath eternally decreed notv®ighim.” Is he then
under an unavoidable necessity of sinning? “Yesnash as a stone is of
falling. He never had any more power to cease fewit) than a stone has
to hang in the air.” And shall this man, for nofrdpwhat he never could
do, and for doing what he never could avoid, beéesered to depart into
everlasting fire, prepared for the devil and higeds? “Yes, because it is
the sovereign will of God.” Then “you have eitheuhd a new God, or
made one!” This is not the God of the Christiansr God is just in all his
ways; he reapeth not where he hath not strewededtereth only
according to what he hath given; and where he giatn little, little is
required. The glory of his justice is this, to “r@wd every man according
to his works.” Hereby is that glorious attributeosim, evidently set forth
before men and angels, in that it is accepted efyewan according to that
he hath, and not according to that he hath nos iBhtihat just decree
which cannot pass, either in time or in eternity.

Thus one scheme gives the justice of God its tdpse, leaves room for it
to be largely displayed in all its branches; wher@ other makes it a
mere shadow; yea, brings it absolutely to nothing.

53. Just as gloriously does it display his lovgymasing it to be fixed on
one in ten of his creatures, (might I not rathgt sa one in a hundred?)
and to have no regard to the rest. Let the nineti#ane reprobates
perish without mercy. It is enough for him, to lcamed save the one elect.
But why will he have mercy on these alone, anddeal/those to

inevitable destruction? “He will — because he Wil that God would
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give unto you who thus speak, meekness of wisddmhTwould | ask,
What would the universal voice of mankind pronouotthe man that
should act thus? that being able to deliver miioh men from death with
a single breath of his mouth, should refuse to sayemore than one in a
hundred, and say, “I will not, because | will notfow then do you exalt
the mercy of God, when you ascribe such a procgedihim? What a
strange comment is this on his own word, that thescy is over all his
works!”



Do you think to evade this by saying, “His mercynere displayed, in
irresistibly saving the elect, than it would begiring the choice of
salvation to all men, and actual salvation to thbs¢ accepted it?” How
so0? Make this appear if you can. What proof dolyaing of this
assertion? | appeal to every impartial mind, whethe reverse be not
obviously true; whether the mercy of God would beffar less gloriously
displayed, in saving a few by his irresistible poved leaving all the rest
without help, without hope, to perish everlastinghan in offering
salvation to every creature, actually saving al ttonsent thereto, and
doing for the rest all that infinite wisdom, almiglpower, and boundless
love can do, without forcing them to be saved, Wviould be to destroy
the very nature that he had given them. | appesly] to every impartial
mind, and to your own, if not quite blinded witheprdice, which of these
accounts places the mercy of God in the most adganus light.

54. Perhaps you will say, “But there are otheitaites of God, namely,
his sovereignty, unchangeableness, and faithfulhésgpe you do not
deny these.” | answer, No; by no means. The sayetedf God appears,
(1.)In fixing from eternity that decree touchingtbons of men, “He

that believeth shall be saved: He that believettshall be

damned.”

(2.)In all the general circumstances of creatiarthie time, the place,

the manner of creating all things; in appointing ttumber and

kinds of creatures, visible and invisible.

(3.)In allotting the natural endowments of mensthto one, and those
to another.

(4.)In disposing the time, place, and other outwarcimstances (as

parents, relations) attending the: birth of everg.o
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(5.)In dispensing the various gifts of his Spifat; the edification of

his Church.

(6.)In ordering all temporal things, as healthidoe, friends,

everything short of eternity.

But in disposing the eternal states of men, (alhganly what was
observed under the first article,) it is cleartthat sovereignty alone, but
justice, mercy, and truth hold the reins. The Goweof heaven and earth,
the | AM, over all, God blessed forever, takes tep $1ere but as these
direct, and prepare the way before his face. ®isdg eternal and
irresistible will, as he hath revealed unto us tsySpirit; declaring in the
strongest terms, adding his oath to his word, badause he would swear
by no greater, swearing by himself, “As | live,tekahe Lord God, | have
no pleasure in the death of him that dieth.” Thatkef him that dieth can
never be resolved into my pleasure or sovereigh Md; it is impossible.
We challenge all mankind, to bring on clear, scnigk proof to the
contrary. You can bring no scripture proof that @edr did, or assertion
that he ever will, act as mere sovereign in etgrmandemning any soul
that ever was or will be born into the world.

55. Now, you are probably thinking of Esau and Bblar Do you then set



it down as an unquestionable truth, that these etmmally condemned
by the mere sovereign will of God? Are you surd thay were eternally
condemned? Even that point is not altogether certiais nowhere
asserted in holy writ; and it would cost you sora@p to prove it. It is
true, Pharaoh’s death was a punishment from Gadt does not follow,
that he was punished everlastingly. And if he vitasas not by the mere
sovereign will of God, but because of his own strbbess and
impenitence.

Of this Moses has given us a particular accountofdingly we read,
“When Pharaoh saw that there was respite,” (atawas delivered from
the plague of frogs,) “he hardened his heart, aatkened not unto them.”
(Exodus 8:15.) So after the plague of flies, “Pbarhardened his heart at
this time also, neither would he let the peoplé (derse 32.) Again:
“When Pharaoh saw that the rain and the hail weased, he sinned yet
more, and hardened his heart, he and his serv4ai34.) After God had
given him all this space to repent, and had expetstdi with him for his
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obstinate impenitence, in those solemn words, “Howg wilt thou refuse
to humble thyself before me?” (10:3;) what wondgeit,iif God then
“hardened his heart,” that is, permitted Satanai@én it? if he at length
wholly withdrew his softening grace, and “gave hipito a reprobate
mind?”

56. The case of Esau is widely different from tlishough his conduct
also is blamable in many points. The first was,dbking his birth-right to
Jacob. (Genesis 25:31, etc.) The next, his margganst his father’'s
consent. (26:34, 35.) But it is highly probablewss sensible of his fault;
because Isaac appears to have been fully reconoileich when he said,
“My son, make me savory meat, that my soul maysilese before |
die.” (27:4.)

In the following verses we have an account of tlaamner wherein he was
supplanted by his brother Jacob. Upon Isaac’sioelaif this, “Esau cried
with a great and exceeding bitter cry, and said big father, Bless me,
even me also, O my father!” (Verse 34.) But “herfduno place,” says the
Apostle, “for repentance,” for recovering the blegs“though he sought
it carefully with tears.” “Thy brother,” said Isadtath taken away thy
blessing: | have blessed him, yell, and he shalllessed.” So that all
Esau’s sorrow and tears could not recover his-pigtht, and the blessing
annexed thereto.

And yet there is great reason to hope, that Esawéd as Jacob) is now
in Abraham’s bosom. For although for a time “heckdalacob,” and
afterward came against him “with four hundred mesfy probably
designing to take revenge for the injuries he hedasned; yet we and,
when they met, “Esau ran and embraced him, andreliis neck and
kissed him.” So thoroughly had God changed histhéaid why should
we doubt but that happy change continued?

57. You can ground no solid objection to this onP2ul’s words in the
Epistle to the Romans: “It was said unto her, Tidereshall serve the



younger. As it is written, Jacob have | loved, Bsau have | hated.”
(9:12, 13.) For it is undeniably plain, that bdtlese scriptures relate, not

to the persons of Jacob and Esau, but to theieddsats; the Israelites
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sprung from Jacob, and the Edomites sprung from.Hsahis sense only
did “the elder” (Esau) “serve the younger;” nothis person, (for Esau
never served Jacob,) but in his posterity. Thegritgtof the elder

brother served the posterity of the younger.

The other text referred to by the Apostle runs tHuleved Jacob, and |
hated Esau, and laid his mountains and his hentagte for the dragons
of the wilderness.” (Malachi 1:2, 3.) Whose hergtagas it that God laid
waste? Not that which Esau personally enjoyedthmittof his posterity,
the Edomites, for their enormous sins, largely desd by several of the
Prophets. So neither here is there any instanaayman being finally
condemned by the mere sovereign will of God.

58. The unchangeableness of God, we allow likewiséhim is no
variable less, neither shadow of turning.” But pgaem to lie under a
mistake concerning this also, for want of obsenthrgscripture account
of it. The Scripture teaches,

(1) That God is unchangeable with regard to hisesec But what
decrees? The same that he has commanded to bbgutdacvery
creature: “He that believeth shall be saved; helibkeveth not

shall be damned.” The Scripture teaches,

(2.) That God is unchangeable with regard to hie land hatred. But
how? Observe this well; for it is your grand migta&nd the root

of almost all the rest. God unchangeably lovethtagusness, and
hateth iniquity. Unchangeably he loveth faith, amd¢hangeably

hateth unbelief. In consequence hereof he unchahgeaes the
righteous, and hateth the workers of iniquity. Hhehangeably

loves them that believe, and hates willful, obdenanbelievers.

So that the scripture account of God’s unchangeakkwith regard to his
decrees, is this: He has unchangeably decreed¢chsdy believers, and to
condemn obstinate, impenitent unbelievers. And raieg to Scripture,
his unchangeableness of affection properly andalynregards tempers
and not persons; and persons (as Enoch, Noah, &ijatnly as those
tempers are found in them. Let then the unchangeabs of God be put
upon the right foot; let the Scripture be allowedix the objects of it, and

it will as soon prove transubstantiation, as undwohl election.
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59. The faithfulness of God may be termed a brafittis truth. He will
perform what he hath promised. But then let usimeqof the oracles of
God, To whom are the promises made? the promisés ahd
immortality? The answer is, “To Abraham and hisdséthat is, to those
who “walk in the steps of that faith of their fathibraham.” To those
who believe, as believers, are the gospel pronmsete. To these hath the
faithful God engaged, that he will do what he radbken. “He will fulfill
his covenant and promise which he hath made towstnd generations:”



The sum of which is, (as we find it expressly desdiaby the Spirit of
God,) “The Lord will give grace” (more grace) “agbbry; and no good
thing will he withhold from them that live a godife.”

60. This covenant of God | understand; but | haa@rth of another which
| understand not. | have heard, “that God the Fattege a covenant with
his Son, before the world began, wherein the Soeeaigto suffer such and
such things, and the Father to give him such anl sauls for a
recompence; that in consequence of this, thoss soust be saved, all
those only, so that all others must be damnedeskbch you, where is
this written? In what part of Scripture is this eoant to be found? We
may well expect a thing of this moment to be resdalery expressly,
with the utmost clearness and solemnity. But winetkis done? And if it
is not done, if there is no such account in allBit@e; which shall we
wonder at most, that any serious man should adyandkat thousands
should believe, so strange an assertion, withoetpdain text of Scripture
to support it, from Genesis to the Revelation?

61. | suppose you do not imagine that the bare wov@nant, if it
occurred ever so often in holy writ, is a proofofy such covenant as
this. The grand covenant which we allow to be noev@d therein, is a
covenant between God and man, established in tieshaf a Mediator,
“who tasted death for every man,” and thereby paseld it for all the
children of men. The tenor of it (so often mentiddready) is this:
“Whosoever believeth unto the end, so as to shevaith by his works, |
the Lord will reward that soul eternally. But wheser will not believe,
and consequently dieth in his sins, | will punisim lwith everlasting

destruction.”
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62. To examine thoroughly whether this covenanivbeh God and man
be unconditional or conditional, it may be needfutjo back as far as
Abraham, the father of the faithful; to inquire win@anner of covenant it
was which God made with him; and whether any re&soassigned of
God’s peculiarly blessing Abraham, and all thearaiof the earth in him.
The first mention of the covenant between God ang bccurs Genesis
15:18: “The same day the Lord made a covenantAitlam, saying,

Unto thy seed will | give this land.” But this isuth more explicitly
related in chapter 17:1, etc.: “The Lord appeamd hbram, and said
unto him, I am the almighty God; walk before mej &e thou perfect.
And I will make my covenant between me and thed,wifi multiply thee
exceedingly. And Abram fell on his face: And Gotkeal with him, saying,
As for me, behold, my covenant is with thee, amalitbhalt be a father of
many nations. Neither shall thy name any more Heccabram, but thy
name shall be Abraham; for a father of many natlense | made thee.
And I will establish my covenant between me anetlaad thy seed after
thee, for an everlasting covenant, to be a God th&e, and to thy seed
after thee. Every man-child among you shall beuaircised; — it shall be a
token of the covenant betwixt me and you. The woaircised man-child
shall be cut off; he hath broken my covenant.” Sosee, this original



covenant, though everlasting, was conditional,raad’s failing in the
condition cleared God.

63. We have St. Paul's account of this covena@ad with Abraham, in
the fourth chapter of his Epistle to the Romansse@, etc.: “Abraham,”
saith he, “believed God, and it was counted to fainrighteousness.”
(This was a little before God established his camtnvith him, and is
related Genesis 15:6.) “And he received the sigriratimcision, a seal of
the righteousness of the faith which he had yetdgancircumcised, that
he might as the father of all them that believeutih they be not
circumcised, that righteousness might be imputed tirem also; and the
father of circumcision” (that is, of them that @isecumcised) “to them
who are not of the circumcision only, but also wialkhe steps of that
faith of our father Abraham, which he had beingwymtircumcised.” Now,

if these words do not express a conditional coverantainly none can.
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64. The nature and ground of this covenant of Gibd Abraham is
farther explained: “And the Lord said, Shall | hidem Abraham that
thing which | do, seeing all the nations of thetteahall be blessed in him?
For | know him, that he will command his childramd his household after
him: And they shall keep the way of the Lord, tojaistice and judgment;
that the Lord may bring unto Abraham that whicthaéh spoken of him.”
(Genesis 18:17, etc.)

Does God say here, Will do it, becausewill” Nothing less. The reason
is explicitly assigned: “All nations shall be bledsn him; for he will
command his children, and they shall keep the WalyeoLord.”

The reason is yet more (clearly it cannot, but mhrky set down in the
twenty-second chapter, verse 16, etc.: “By mysalfehl sworn, saith the
Lord, because thou hast done this thing, and hast not withhejdstin,
thine only son: That in blessing “will bless theed in thy seed shall all
the nations of the earth be blessed;” that isMBesiah shall spring from
thee, ‘because thou hast obeyed my voice.”

This is yet again declared: “And the Lord appeanetb Isaac, and said,
— Sojourn in this land, and I will be with thee ddbless thee: For unto
thee, and unto thy seed, | will perform the oathcivh swear unto
Abraham thy father. In thy seed shall all natiohthe earth be blessed:
Because that Abraham obeyed my voice, and kept my charge, m
commandments, my statutes, and my laws.” (Genési 2tc.)

65. This covenant, made to Abraham and his se@deimgioned again:
“And the Lord called unto Moses, saying, Thus stiau say to the
house of Jacob, and tell the children of Israelh#ee seen what | did to
the Egyptians, and how | bare you on eagles’ wiagd, brought you unto
myself. Now therefore, if ye will obey my voice e, and keep my
covenant, then ye shall be a peculiar treasuremetabove all people.”
(Exodus 19:3, etc.)

In the following chapter, God declares the termthefcovenant they were
to keep, in ten commandments. And these themsaheesometimes
termed “the covenant,” sometimes “the book of theemant.” So, after



283

God had made an end of speaking to the peopkesdid, “And Moses
wrote all the words of the Lord, and rose up eerlhe morning, — and
he took the book of the covenant, and read in tlokeace of the people;
and they said, All that the Lord hath said will d@ And Moses took the
blood,” (of the burnt-offering,) “and sprinkledan the people, and said,
Behold the blood of the covenant, which the Lorthiraade with you
concerning all these words.” (24:4, etc.)

After the people had broken this covenant by wqusinig the golden calf,
God renews it, Exodus 34, where we read, “And thellsaid unto
Moses, Write thou these words: For after the tefidinese words | have
made a covenant with thee and with Israel — androge upon the tables
the words of the covenant, the ten commandmenterses 27, 28.)

66. According to the tenor of this covenant, madAlraham and his
seed, God afterward declares, “If ye walk in mywges, and keep my
commandments, and do them; then | will establisicowenant with you,
and | will be your God, and ye shall be my peoplet if ye will not
hearken, unto me, so that ye will not do all my amendments, but that
ye break my covenant; | will set my face againgt,yand | will avenge the
qguarrel of my covenant. Yet if they shall confdssitt iniquity, and if their
uncircumcised hearts be humbled; then will | rementby covenant with
Jacob, and also my covenant with Isaac, and alscavgnant with
Abraham will I remember.” (Leviticus 26:3, etc.) @@quently the
covenant with Abraham, Isaac, and Jacob, was dondlt as well as that
with their posterity.

67. “But is not the faithfulness of God engage#édep all that now
believe from falling away?” | cannot say that. \\éhagr assurance God
may give to particular souls, | find no generalmrge in holy writ, “that
none who once believes shall finally fall.” Yet,day the truth, this is so
pleasing an opinion, so agreeable to flesh anddbleo suitable to
whatever of nature remains in those who have taktedrace of God, that
| see nothing but the mighty power of God which oastrain any who
hears it from closing with it. But still it wantsie thing to recommend it,

— plain, cogent scripture proof.
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Arguments from experience alone will never deteeis point. They
can only prove thus much, on the one hand, thaLokd is exceeding
patient; that he is peculiarly unwilling any bekgshould perish; that he
bears long, very long, with all their follies, wafj to be gracious, and to
heal their backsliding; and that he does actuallygdback many lost
sheep, who, to man’s apprehensions, were irrecbherBut all this does
not amount to a convincing proof, that no beliesam or does fall from
grace. So that this argument, from experience,weibh little with those
who believe the possibility of falling.

And it will weigh full as little with those who diot; for if you produce
ever so many examples of those who were once sindiagth, and are
now more abandoned than ever, they will evade gayng, “O, but they



will be brought back; they will not die in theimsi.” And if they do die in
their sins, we come no nearer; we have not gainedpoint still: For it is
easy to say, “They were only hypocrites; they nénagt true faith.”
Therefore Scripture alone can determine this qoestind Scripture does
so fully determine it, that there needs only tocketn a very few texts,
with some short reflections upon them.

68. That one who is a true believer, or, in otherds, one who is holy or
righteous in the judgment of God himself, may néwess finally fall
from grace, appears,

(1.) From the word of God by Ezekiel: “When thehtigous turneth
away from his righteousness, and committeth inyquit his

trespass that he hath trespassed, and in hisaiherhath sinned,

in them shall he die.” (18:24.)

Do you object, “This chapter relates wholly andespto the

Jewish Church and nation321 answer, Prove this. Till then, |

shall believe that many parts of it concern all kiad.

If you say,

(2.)“The righteousness spoken of in this chaptes marely an

outward righteousness, without an inward princgdlgrace or

holiness:” | ask, How is this consistent with thety-first verse:

“Cast away from you all your transgressions whergbiiave
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transgressed; and make you a new heart and a mét®"dg this a
“merely outward righteousness, without any inwardgple of

grace or holiness?”

69. Will you add, “But admitting the person herelsgn of to be a truly
righteous man, what is here said is only a supjpo$it That | flatly

deny. Read over the chapter again; and you wiltlseéacts there laid
down to be not barely supposed, but expressly tesker

That the death here mentioned is eternal deatleaapprom the
twenty-sixth verse: “When a righteous man turnetiayafrom his
righteousness, and committeth iniquity, and dietthem,” — here is
temporal death; “for his iniquity that he hath ddweshall die.” Here is
death eternal.

If you assert, “Both these expressions signifysée thing, and not two
different deaths,” you put a palpable force upanttxt, in order to make
the Holy Ghost speak nonsense.

“Dying in his iniquity,” you say, “is the same thing as ‘dgifor his
iniquity.” Then the text means thus: “When he Hiet them, he shall die
in them.” A very deep discovery!

But you say, “It cannot be understood of eternakllebecause they
might be delivered from it by repentance and refdrom.” And why
might they not by such repentance as is mentioméagei thirty-first verse
be delivered from eternal death?

“But the whole chapter,” you think, “has nothingdo with the spiritual
and eternal affairs of men.”

| believe every impartial man will think quite thentrary, if he reads



calmly either the beginning of it, — “All souls an@ine, saith the Lord
God; the soul that sinneth, it shall die;” whepah by no means allow
that by the death of the soul is meant only a tealgadfliction; or the
conclusion, — “Repent, and turn yourselves fronyalir transgressions;

so iniquity shall not be your ruin. Cast away frgau all your
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transgressions, whereby ye have transgressed, akelyou a new heart,
and a new spirit: For why will ye die, O house srael?”

It remains then, one who is righteous in the judginoé God himself, may
finally fall from grace.

70. Secondly. That one who is ended with the faitich produces a good
conscience, may nevertheless finally fall, app&ara the words of St.
Paul to Timothy: “War a good warfare; holding fathd a good
conscience; which some having put away concerraitly have made
shipwreck.” (1 Timothy 1:18, 19.)

Observe,

(1.)These men had once the faith that produceséd gonscience;”
which they once had, or they could not have “painty.”

(2.)They made shipwreck of the faith, which necelgsanplies the

total and final loss of it.

You object: “Nay, the putting away a good consceedoes not suppose
they had it, but rather that they had it not.”

This is really surprising. But how do you prove‘i¥hy, by Acts 13:46,
where St. Paul says to the Jews, ‘It was necesdisaryhe word of God
should first have been spoken to you: But seeinguyet from you, lo,

we turn to the Gentiles.” Here you see the Jews, mdver had the
gospel, are said to put it away.”

How! Are you sure they “never had what they areslsaid to put

away?” Not so: What they put away, it is undeniatiley had, till they
put it away; namely, “the word of God spoken” byuPand Barnabas.
This instance, therefore, makes full against ybprdves just the reverse
of what you cited it for.

But you object further: “Men may have a good coasce, in some sense,

without true faith.”
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| grant it, in a restrained, limited sense; butagpod conscience, simply
and absolutely speaking. But such is that of wiiehApostle here
speaks, and which he exhorts Timothy to “hold fddhless you
apprehend that the holding it fast likewise “rathepposes he never had
it.”

“But the faith here mentioned means only the doetof faith.” | want
better proof of this.

It remains, then, one who has the faith which poedua good conscience
may Yyet finally fall.

71. Thirdly. Those who are grafted into the goddeotree, the spiritual,
invisible Church, may nevertheless finally fall.

For thus saith the Apostle: “Some of the brancheseoken off, and thou



art grafted in among them, and with them partak&#te root and fatness
of the olive tree. Be not high-minded, but feaiGlid spared not the
natural branches, take heed lest he spare notBle&eld the goodness and
severity of God! On them which fell, severity; lhoward thee, goodness,
if thou continue in his goodness: Otherwise thaaltdbe cut off.”
(Romans 11:17, etc.)

We may observe here,

(1.)The persons spoken to were actually ingraftiéal the olive tree.
(2.)This olive tree is not barely the outward, bisiChurch, but the
invisible, consisting of holy believers. So thették the first fruit

be holy, the lump is holy; and if the root be hay,are the

branches.” And “because of unbelief they were bmnabi, and

thou standest by faith.”

(3.)Those holy believers were still liable to bé off from the

invisible Church, into which they were then grafted

(4.)Here is not the least intimation of their beegr grafted in again.
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To this you object,

(1.)“This olive tree is not the invisible Churchytlonly the outward
gospel Church state.” You affirm this; and | prakie contrary;

namely, that it is the invisible Church; for it ‘fesists of holy

believers,” which none but the invisible Church sloe

(2.)“The Jews who were broken off were never trekelers in

Christ.”

| am not speaking of the Jews, but of those Geniileo are mentioned in
the twenty-second verse; whom St. Paul exhortsaatinue in his
goodness;” otherwise, saith he, “thou shalt beofiuit Now, | presume
these were true believers in Christ. Yet they vatiteliable to be cut off.
You assert,

(3.)“This is only a cutting off from the outward (ich state.” But

how is this proved? So forced and unnatural a coctébn requires
some argument to support it.

(4.)“There is a strong intimation that they shaldrafted in again.”

No; not that those Gentiles who did not continubigigoodness

should be grafted in after they were once cutlafdnnot find the

least intimation of this. “But all Israel shall baved.” | believe

they will; but this does not imply the re-ingrafjiof these

Gentiles.

It remains, then, that those who are grafted ingospiritual, invisible
Church, may nevertheless finally fall.

72. Fourthly. Those who are branches of Christtrine vine, may yet
finally fall from grace.

For thus saith our blessed Lord himself: “I amtilue vine, and my
Father is the husbandman. Every branch in me #eeth not fruit, he
taketh away. | am the vine, ye are the branchesnifin abide not in me,
he is cast forth as a branch, and is withered;naeid gather them, and cast
them into the fire, and they are burned.” (Johri 1&tc.)
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Here we may observe,

(1.)The persons spoken of were in Christ, branoliéise true vine.
(2.)Some of these branches abide not in Christ;thatFather taketh
them away.”

(3.)The branches which “abide not” are “cast fértfast out from
Christ and his Church.

(4.)They are not only “cast forth,” but “witheredsbnsequently,

never grafted in again.

(5.)They are not only “cast forth and withered,t hlso “cast into

the fire.” And,

(6.)“They are burned.” It is not possible for wordsre strongly to
declare that those who are branches of the trieemiay finally

fall.

“But this,” you say, “furnishes an argument forf against, the
persevering of the saints.”

Yes, just such an argument for final perseveraasd¢he above cited words
of St. Paul to Timothy.

But how do you make it out? “Why thus: There are s@rts of branches
in Christ the vine; the one fruitful, the other unfful. The one are
eternally chosen; and these abide in him, and eaarrwithdraw away.”
Nay, this is the very point to be proved. So tlat ygow immediately
and directly beg the question.

“The other sort of branches are such as are insCoinly by profession;
who get into Churches, and so are reckoned in Clansl these in time

wither away. These never had any life, grace,wtfédness from him.”
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Surely you do not offer this by way of argument!uyare again taking for
granted the very point to be proved.

But you will prove that “those are branches in 8hnvho never had any
life or grace from him, because the Churches oédwhd Thessalonica are
said to be in Christ, though every individual memivas not savingly in
him.” | deny the consequence; which can never beégeng@od, unless you
can prove that those very Jews or Thessaloniansneter had any life or
grace from him are nevertheless said by our Lottekttbranches in him.”
It remains, that true believers, who are brancli¢seotrue vine, may
nevertheless finally fall.

73. Fifthly. Those who so effectually know Chriss, by that knowledge
to have escaped the pollutions of the world, mayateback into those
pollutions, and perish everlastingly.

For thus saith the Apostle Peter, “If, after thayd escaped the
pollutions of the world, through the knowledge loé _ord and Savior
Jesus Christ,” (the only possible way of escapliragrt,) “they are
entangled again therein and overcome, the latirseworse with them
than the beginning.” (2 Peter 2:20.)

But you say,

(1.) “Their knowledge was not an experimental krexge.” And how



do you prove this? “Because had it been such,dbeld not have
lost it.” You are begging the question again.

(2.) “Escaping the pollutions of the world sign€ieo more than an
outward reformation.” How prove you that? You aitma proof

at all. But he that will grant it, may.

(3.) “These persons never had any change wrougitt tigm. They
were no other than dogs and swine, not only bedoceafter, but

even while they outwardly abstained from gross eities.”
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| grant, that before and after that time, duringohilthey “escaped the
pollutions of the world,” (or, as St. Peter wortigihis former Epistle,
“the corruption that is in the world,”) they miglvell be termed either
“dogs” or “swine,” for their gross enormities. Biltat they deserved such
an appellation during that time, | cannot grantatit some proof.

It remains, that those who, by the inward knowledy€hrist, have
escaped the pollutions of the world may yet fatiibeto those

pollutions, and perish everlastingly.

74. Sixthly. Those who see the light of the glofysod in the face of
Jesus Christ, and who have been made partakers bfdly Ghost, of the
witness and the fruits of the Spirit, may nevertislso fall from God as
to perish everlastingly.

For thus saith the writer to the Hebrews: “It ipimssible for those who
were once enlightened, and have tasted of the hegit, and were made
partakers of the Holy Ghost, if they fall awayrémew them again to
repentance; seeing they crucify to themselves timed® God afresh, and
put him to an open shame.” (6:4-6.)

Must not every unprejudiced person see, the expreskere used are so
strong and clear, that they cannot, without gross@alpable wresting, be
understood of any but true believers?

“But the Apostle makes only a suppositiokf they shall fall away.”

The Apostle makes no supposition at all. Thereoid m the original. The
words areAdunaton touv apax fwtisgentav — kai parapesontav;

that is, in plain English, “It is impossible to @m again unto repentance
those who were once enlightened and have falley.awa

“No. The words in the original lie literally thu$t is impossible for those
who were once enlightened, and they falling awayehew them again
unto repentance;’ that is, should they fall awalgiol is, in plain English,

if they fall away.”
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Excuse me for speaking plain English here. “Shatlaa lie for God?”
Either you or | do; for | flatly aver, (and let &llat understand Greek judge
between us,) that the words in the original doliediterally thus, “and

they falling away;” (if so, they must b&i parapiptontav, in the

present tense; n&hi parapesontav, in the indefinite;) but that they

are translated, “and have fallen away,” as litgrafl the English tongue
will bear.

Therefore here is nibin the case, no supposition at all, but a plain



declaration of matter of fact.

75. “But why do you imagine these persons were helevers?” Because
all the expressions, in their easy, natural sangdy it.

They “were once enlightened;” an expression famlih the Apostle,
and never by him applied to any but believers.tBe God of our Lord
Jesus Christ give unto you the Spirit of wisdom eselation: The eyes
of your understanding being enlightened, that yg km@w what is the
hope of his calling; and what is the exceeding tpiess of his power to
us-ward that believe.” (Ephesians 1:17, etc.) SoragGod, who
commanded The light to shine out of darkness, $laitted in our hearts,
to give the light of the knowledge of the glory®@dd in the face of Jesus
Christ.” (2 Corinthians 4:6.)

“Nay, ‘they were enlightened’ means only, they weaptized, or knew
the doctrines of the gospel.”

| cannot believe this, till you bring me a few pagss from St. Paul’s
writings, wherein that expression is evidently take either of these
senses.

Again: They “had tasted of the heavenly gift,” (drapcally so called,)
“and were made partakers of the Holy Ghost.” Sd°8ter likewise
couples them together: “Be baptized for the rerarssif sins, and ye shall
receive the gift of the Holy Ghost;” (Acts 2:38;hareby the love of God

was shed abroad in their hearts, with all the ofthuéts of the Spirit.
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The expression, “They had tasted of the heavefftly i taken from the
Psalmist, “Taste and see that the Lord is good.if As had said, Be ye as
assured of his love, as of anything you see witlr yyes. And let the
assurance thereof be sweet to your soul, as herteyybur tongue.

“But this means only, they had some notions of ssion of sins and
heaven, and some desires after them; and the\ebat/ed the
extraordinary gifts of the Holy Ghost.” This yodiah; but without any
color of proof.

It remains, that those who see the light of theygtd God in the face of
Jesus Christ, and who have been made partakers bfdly Ghost, of the
witness and the fruits of the Spirit, may nevertislso fall from God as
to perish everlastingly.

76. Seventhly. Those who live by faith may yet fedm God, and perish
everlastingly.

For thus saith the Apostle: “The just shall livefaith: But if any man
draw back, my soul shall have no pleasure in h{idébrews 10:38.) “The
just” (the justified person, of whom only this da@ said) “shall live by
faith;” even now shall live the life which is hidittw Christ in God: and if
he endure unto the end, shall live with God foreVut if any man draw
back,” saith the Lord, “my soul shall have no plegasn him;” that; is, |
will utterly cast him off: And accordingly the dravg back here spoken
of, is termed in the verse immediately followindrdwing back to
perdition.”

“But the person supposed to draw back, is not éineeswith him that is



said to live by faith.”

| answer,

(2.)Who is it then? Can any man draw back fromhfaiho never came
to it? But,

(2.) Had the text been fairly translated, there be@en no pretense for
this objection. For the original runs thi:dikaiov ek pisewv zhsetai

kai ean uposeilhtai. If o dikaiov, “the just man that lives by faith,”
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(so the expression necessarily implies, there bemngther nominative to
the verb,) “draws back, my soul shall have no pleag him.”

“But your translation too is inaccurate.” Be plese show me wherein.
“I grant he may draw back; and yet not draw bacgeddition.” But then

it is not the drawing back which is here spoken of.

“However, here is only a supposition, which promedact.” | observe,
you take that as a general rule, Suppositions pnoviacts. But this is not
true. They do not always; but many times they dad Avhether they do
or no in a particular text, must be judged fromrlaéure of the
supposition, and from the preceding and followirgyde.

“But the insertingany man into the text is agreeable to the grammatical
construction of the words.” This | totally deny. &k is no need of any
such insertion. The preceding nominative suffices.

“But one that lives by faith cannot draw back. Ranom he justified,
them he also glorified.” This proves no more thdmat all who are
glorified are pardoned and sanctified first.

“Nay, but St. Paul says, ‘Ye are dead; and yoerisfhid with Christ in
God. When Christ, who is our life, shall appeaentishall ye also appear
with him in glory.”” Most sure, if you endure todrend. “Whosoever
believeth in him” to the end “shall never die.”

77. “But, to come more home to the point: | saig thxt is so far from
militating against perseverance, that it greattplglsshes it.”

You are very unhappy in your choice of texts t@eksh this doctrine.
Two of these establish it, just as this does, abavwe seen already. Now,
pray let us hear how you prove perseverance frosreit.

“Very easily. Here are two sorts of persons memthrihe that lives by

faith, and he that draws back to perdition.”
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Nay, this is the very question. | do not allow ttvad persons are
mentioned in the text. | have shown it is one dreddame person, who
once lived by faith, and afterwards draws back.

Yet thus much | allow: Two sorts of believers arghie next verse
mentioned; some that draw back, and some that\yereseAnd | allow,
the Apostle adds, “We are not of them who draw hauk perdition.”
But what will you infer from thence? This is so fewm contradicting
what has been observed before, that it manifestifiens it. It is a farther
proof, that there are those who draw back untoifpend although these
were not of that number.

“I must still aver, that the text is rightly traagtd; which | prove thus: —



“The original text runs thus: ‘Behold, his soul wisdifted up is not
upright in him: But the just shall live by his fait (Habakkuk 2:4.)

“This the Seventy rendeEan uposeilhtai, ouk eudokei h yuch mou

en autw o de dikaiov ek pisewv mou zhsetai, ‘If a man draw back,
my soul hath no pleasure in him. But the just sladl by my faith;” that
is, faith in me.

“Now, here the man, in the former clause, who ‘dsdack,’ is
distinguished from him, in the following clause, sfives by faith.

“ But the Apostle quotes the text from this tratisia.”

True; but he does not “distinguish the man in threnker clause who
‘draws back,” from him, in the latter, who ‘livey Eaith.”” So far from it,
that he quite inverts the order of the senten@xipd the latter clause of it
first. And by this means it comes to pass, thaioaigh, in translating this
text from the Septuagint, we must insert “a mabgcause there is no
nominative preceding,) yet in translating it frolne tApostle, there is no
need or pretense for inserting it, seeingdikaiov stands just before.
Therefore, such an insertion is a palpable violéadbe text; which,

consequently, is not rightly translated.
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It remains, that those who live by faith may yei fimm God, and perish
everlastingly.

78. Eighthly. Those who are sanctified by the blobthe covenant may
so fall as to perish everlastingly.

For thus again saith the Apostle: “If we sin willjy after we have
received the knowledge of the truth, there remainetmore sacrifice for
sin; but a certain fearful looking for of judgmeantd fiery indignation,
which shall devour the adversaries. He that dedpvéeses’ law died
without mercy under two or three witnesses. Of mowch sorer
punishment shall he be thought worthy, who hattidem under foot the
Son of God, and hath counted the blood of the cavgnvherewith he
was sanctified, an unholy thing?”

It is undeniably plain,

(1.)That the person mentioned here was once s@achy the blood

of the covenant.

(2.)That he afterward, by known, willful sin, trocider foot the Son

of God. And,

(3.)That he hereby incurred a sorer punishment death; namely,
death everlasting.

“Nay, the immediate antecedent to the relative is€the Son of God.’
Therefore it was He, not the apostate, who wastisi@ac(set apart for
his priestly office) by the blood of the covenant.”

Either you forgot to look at the original, or yamemory fails. “The Son
of God” is not the immediate antecedent to thetikddhe.” The words
run thus: “Of how much sorer punishment shall héhoeight worthy,
who hath trodden under foot the Son of Gaal,to aima thv diaghkhv
koinon hghsamenov, en w hgiasgh?” You seehghsamenov, notuiov, is
the immediate antecedent to the relative “he.” @qoently, it is the



apostate, not the Son of God, who is here sai@ tsabctified.
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“If he was sanctified, yet this cannot be undergtobinward
sanctification. Therefore it must mean, either ti@said he was
sanctified, or that he made an outward professioalgion.”

Why cannot the word be understood in its propelynahsense, of inward
sanctification?

“Because that is by the Spirit of God.” From theywconsideration it
appears, that this must be understood of inwardtigation; for the
words immediately following are, “and hath donepitesto the Spirit of
grace,” even that grace whereby he was once siaalctif

It remains, that those who are sanctified by tle@tlof the covenant may
yet perish everlastingly.

79. If you imagine these texts are not sufficienptove that a true
believer may finally fall, | will offer a few mor#® your consideration,
which | would beg you to weigh farther at your leis. —

“Ye” (Christians) “are the salt of the earth. Bithe salt have lost its
savor, wherewith shall it be salted? It is thendéfgood for nothing, but
to be cast out, and trodden under foot of men."t{Mav 5:13.) “When
the unclean spirit goeth out of a man,” (as he dogof every true
believer,) “he walketh through dry places, seekes), and findeth none.
Then he saith, | will return: And he taketh wittmhseven other spirits;
and they enter in, and dwell there. And the laatiesbf that man is worse
than the first.” (12:43-45.) “And then shall mang dffended; and the
love” (towards God and man) “of many shall wax c@dt he that shall
endure to the end, the same shall be saved.” (24td0Q “Who then is a
faithful and wise servant, whom his Lord hath mader over his
household? But if that evil servant” (wise andHhit as he was once)
“shall begin to smite his fellow-servants; the Latthll cut him asunder,
and appoint him his portion with the hypocrites@rse 45, etc.,)
apostates, being no better than they.

“Take heed to yourselves,” ye that believe, “lésdray time your heart be

overcharged with the cares of this life, and so tlag come upon you
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unawares:” (Luke 21:34:) Plainly implying, that ettvise they would not
be “accounted worthy to stand before the Son of.tnan

“If ye continue in my word, then are ye my discgpladeed; and ye shall
know the truth, and the truth shall make you fré@chn 8:31, 32.)

“| keep my body under; lest by any means, whernvehaeached to
others, | myself should be a castaway.” (1 Corantki9:27.) “Our fathers
did all eat the same spiritual meat, and did afildthe same spiritual
drink: For they drank of that spiritual rock thatlbwed them: And that
rock was Christ. But with many of them God waswetl pleased: For
they were overthrown in the wilderness. Now, thibasgs were for our
examples: Wherefore let him that thinketh he stdntike heed lest he
fall.” (10:3, etc.)

“We therefore, as workers together with him, bekgai that ye receive



not the grace of God in vain.” (2 Corinthians 68uj this were
impossible, if none that ever had it could perish.

“Ye are fallen from grace.” (Galatians 5:4.) “Wealllreap, if we faint not.”
(6:9.) Therefore we shall not reap, if we do.

“We are made partakers of Christ, if we hold thgitweing of our
confidence steadfast unto the end.” (Hebrews 3:14.)

“Beware lest ye also, being led away with the eofathe wicked, fall
from your own steadfastness.” (2 Peter 3:17.)

“Look to yourselves, that we lose not the thingsatwe have wrought.”
(2 John 8.)

“Hold that fast which thou hast, that no man tdkedrown.”
(Revelations 3:11.) And, to conclude: —

“So likewise shall my heavenly Father do also wo, if ye from your

hearts forgive not every one his brother theirgasses.” (Matthew
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18:35.)So! How? He will retract the pardon he had given, aelivdr you
to the tormentors.

80. “Why, then you make salvation conditional.” ke it neither
conditional nor unconditional. But | declare jugtat | find in the Bible,
neither more nor less; namely, that it is boughefeery child of man, and
actually given to every one that believeth. If y@ll this conditional
salvation, God made it so from the beginning ofwioeld; and he hath
declared it so to be, at sundry times and in devemanners; of old by
Moses and the Prophets, and in later times by Cdunis his Apostles.
“Then | never can be saved; for | can perform noditons; for | can do
nothing.” No, nor I, nor any man under heaven, -thait the grace of
God. “But I can do all things through Christ strérening me.” So can
you; so can every believer. And he has strengthearetiwill strengthen,
you more and more, if you do not willfully residt you quench his

Spirit.

81. “Nay, but God must work irresistibly in me,l@hall never be saved.”
Hold! Consider that word. You are again advancinlpetrine which has
not one plain, clear text to support it. | allowgdamay possibly, at some
times, work irresistibly in some souls. | believedoes. But can you infer
from hence, that he always works thus in all thatsaved? Alas! my
brother, what kind of conclusion is this? And byawkcripture will you
prove it? Where, | pray, is it written, that nome aaved but by
irresistible grace? By almighty grace, | grantihgt power alone, to
which all things are possible. But show me any plae scripture for
this, — that “all saving grace is irresistible.”

82. But this doctrine is not only unsupported byi@are, it is flatly
contrary thereto. How will you reconcile it (to taace in a very few)

with the following texts? —

“He sent to call them, and they would not come.’aftflew 23:3, etc.)
“He could do no mighty works there, because ofrthebelief.” (Mark

6:5, 6.) “There were Pharisees, and the powereof.trd was present to
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heal them.” (Luke 5:17.) Nevertheless, they werehaaled in fact, as the
words immediately following show.

“The Pharisees and Lawyers made void the counggbdfagainst
themselves.” (Luke 7:30.) “O Jerusalem, Jerusalew, often would |
have gathered thy children, and ye would not!” 883} “It is the Spirit

that quickeneth; the words that | speak unto yioey &are Spirit. But

there are some of you that believe not.” (John 6e63) Therefore, that
Spirit did not work irresistibly. “Ye do always tissthe Holy Ghost: As
your fathers did, so do ye.” (Acts 7:51.) “Ye putrom you, and judge
yourselves unworthy of eternal life.” (13:46.) “Wit is called today,
harden not your heart. Take heed lest there beyibyou an evil heart

of unbelief, departing from the living God.” (Helre 3:8, 12.) “See that
ye refuse not him that speaketh.” (12:25.)

83. 1 do but just give you a specimen of the inntahke scriptures which
might be produced on this head. And why will yolhee to an opinion
not only unsupported by, but utterly contrary bimthreason and
Scripture? Be pleased to observe here also, thatase not to consider
the doctrine of irresistible grace by itself, angrethan that of
unconditional election, or final perseverance;dmitt stands in connection
with unconditional reprobation: That millstone wicangs about the
neck of your whole hypothesis.

Will you say, “I adhere to it, because of its useéiss?” Wherein does that
usefulness lie? “It exalts God and debases marmwhkt sense does it
exalt God? God in himself is exalted above allggalour meaning,
therefore, | suppose, is this: It displays to asieww highly he is exalted
in justice, mercy, and truth. But the direct contraf this has been shown
at large; it has been shown, by various considerafithat God is not
exalted, but rather dishonored, and that in thedsgdegree, by supposing
him to despise the work of his own hands, the faatgr part of the souls
which he hath made. And as to the debasing maouiimean, this

opinion truly humbles the men that hold it, | féastoes not: | have not
perceived, (and | have had large occasion to nfakérial,) that all, or even
the generality of them that hold it, are more husrthian other men.

Neither, I think, will you say, that none are humhblho hold it not: So
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that it is neither a necessary nor a certain meahamility. And if it be
so sometimes, this only proves that God can brogglgut of evil.

84. The truth is, neither this opinion nor thatt the love of God,
humbles man, and that only. Let but this be shedaabin his heart, and
he abhors himself in dust and ashes. As soon agiibérs into his soul,
lowly shame covers his face. That thought, “Whabal? What hath he
done for me?” is immediately followed by, “What @™ And he knoweth
not what to do, or where to hide, or how to abasesélf enough, before
the great God of love, of whom he now knoweth, #sahis majesty is, so
is his mercy. Let him who has felt this (whatevertis opinion) say,
whether he could then take glory to himself; whetrecould ascribe to
himself any part of his salvation, or the gloryaofy good word or



thought. Lean, then, who will, on that broken réadhumility; but let the
love of God humble my soul!

85. “Why, this is the very thing which recommendshis doctrine
makes men love God.” | answer as before. Accidntainay; because
God can draw good out of evil. But you will not saif who hold it love
God; so it is no certain means to that end. Noryeil say, that none love
him who hold it not: Neither, therefore, is it aceesary means. But,
indeed, when you talk at all of its “making mendd8od,” you know not
what you do. You lead men into more danger thanayelaware of. You
almost unavoidably lead them into resting on thmmion; you cut them
off from a true dependence on the fountain of bwwvaters, and strengthen
them in hewing to themselves broken cisterns, whahhold no water.
86. This is my grand objection to the doctrineegrobation, or (which is
the same) unconditional election. That it is amredrknow; because, if
this were true, the whole Scripture must be fasg.it is not only for this
— because it is an error — that | so earnestly eppb but because it is
an error of so pernicious consequence to the sduten; because it
directly and naturally tends to hinder the inwamtkvof God in every
stage of it.

87. For instance: Is a man careless and unconcauttedy dead in

trespasses and sins? — Exhort him then (supposecfigour own
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opinion) to take some care of his immortal soutake care!” says he:
“What signifies my care? Why, what must be, mustibleam elect, |

must be saved; and if | am not, | must be damng&dd' the reasoning is as
just and strong, as it is obvious and naturalvdiila not to say, “Men

may abuse any doctrine.” So they may. But thisisatbusing yours. It is
the plain, natural use of it. The premises caneaddnied, (on your
scheme,) and the consequence is equally clearradehiable. Is he a little
serious and thoughtful now and then, though gelyerald and lukewarm?
— Press him then to stir up the gift that is in himmwork out his own
salvation with fear and trembling. “Alas,” says h&hat can | do! You
know, man can do nothing.” If you reply: “but yoa dot desire

salvation; you are not willing to be saved:” “It yilae so,” says he, “but
God shall make me willing in the day of his powe3d, waiting for
irresistible grace, he falls faster asleep tham.evee him again, when he
thoroughly awakes out of sleep; when, in spiteisfaninciples,
fearfulness and trembling are come upon him, andoarble dread hath
overwhelmed him. How then will you comfort him thatvell-nigh
swallowed up of over much sorrow? If at all, by lgpyg the promises of
God. But against these he is fenced on every Sithese indeed,” says
he, “are great and precious promises. But theyngeto the elect only.
Therefore they are nothing to me. | am not of thanhber. And | never
can be; for his decree is unchangeable.” Has kadyrtasted of the good
word, and the powers of the world to come? Beisgiffed by faith, hath
he peace with God? Then sin hath no dominion ower But by and by,
considering he may fall foully indeed, but canrait finally, he is not so



jealous over himself as he was at first; he grolsla and a little slacker,

till ere long he falls again into the sin from wihibe was clean escaped. As
soon as you perceive he is entangled again andawey, you apply the
scriptures relating to that state. You conjure hwhto harden his heart

any more, lest his last state be worse than the fidow can that be?”

says he: “Once in grace, always in grace; and $arm | was in grace once.
You shall never tear away my shield.” So he sinsaowl sleeps on, till he
awakes in hell.

88. The observing these melancholy examples dalapythis dreadful
havoc which the devil makes of souls, especiallthoke who had begun

to run well, by means of this anti-scriptural dog; constrains me to
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oppose it from the same principle whereon | labasave souls from
destruction. Nor is it sufficient to ask, Are the@ also many who wrest
the opposite doctrine to their own destructionthdire are, that is nothing
to the point in question; for that is not the chseee. Here is no wresting
at all: The doctrine of absolute predestinatioruradly leads to the
chambers of death.

Let an instance in each kind be proposed, anditfezahce is so broad, he
that runneth may read it. | say, “Christ died flbr lde tasted death for
every man, and he willeth all men to be saved.” ‘€ys an hearer, “then
| can be saved when | will; so | may safely sintteellonger.” No; this is
no consequence from what | said; the words aretedds infer what does
not follow. You say, “Christ died only for the eteand all these must and
shall be saved.” “O,” says an hearer, “then if |@me of the elect, | must
and shall be saved. Therefore | may safely sittla longer; for my
salvation cannot fail.” Now, this is a fair conseque from what you said:
The words are not wrested at all. No more is ief@than what plainly
and undeniably follows from the premises. And teey/\ssame observation
may be made on every article of that doctrine. ¥beanch of it, as well
as this, (however the wisdom of God may sometimaw @jood out of it,)
has a natural, genuine tendency, without any wrgséither to prevent or
obstruct holiness.

89. Brethren, would ye lie for the cause of Godflpersuaded ye would
not. Think then that as ye are, so am I: | speakrlth, before God my
Judge; not of those who were trained up thereinpbthose who were
lately brought over to your opinion. Many of thésese | known; but |
have not known one in ten of all that number, iromht did not speedily
work some of the above-named effects, accordingestate of soul they
were then in. And one only have | known among tladiprafter the closest
and most impartial observation, who did not eviesihow, within one
year, that his heart was changed, not for the hétte for the worse.

90. | know indeed, ye cannot easily believe thist Bhether ye believe it
or no, you believe, as well as I, that without heis no man shall see the
Lord. May we not then, at least, join in this, —declaring the nature of

inward holiness, and testifying to all the necessitit? May we not all
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thus far join in tearing away the broken reeds wimeso many rest,
without either inward or outward holiness, and wiarticey idly trust; will
supply its place? As far as is possible, let us jpidestroying the works
of the devil, and in setting up the kingdom of Gagubn earth, in
promoting righteousness, peace, and joy in the Bblgst.

Of whatever opinion or denomination we are, we nseste either God or
the devil. If we serve God, our agreement is faatgr than our difference.
Therefore, as far as may be, setting aside thirdifce, let us unite in
destroying the works of the devil, in bringingak can from the power of
darkness into the kingdom of God’s dear Son. Ahdgeassist each other
to value more and more the glorious grace wherebgtand, and daily to
grow in that grace and in the knowledge of our Liedus Christ.



