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THE WARNING PASSAGES OF HEBREWS: A FORMAL
ANALYSIS AND THEOLOGICAL CONCLUSIONS

SCOT MCKNIGHT
I INTRODUCTION

Few are the number of Christians who have not been at least
troubled by the warning passages of Hebrews, troubled perhaps to
the point of despair or even terror. It is in these passages that the
singular issue of the security of the heliever is apparently
addressed: Are believers unconditionally secure with respect to
their final salvation or is their salvation conditional upon their
own faithfulness to God? Can true believers lose their faith and
thereby forfeit their final salvation? The warning passages of
Hebrews address this issue of the secarity of the believer directly,
but I am not persuaded that the response to them should be one
eithier of fear or despair. Instead, 1 contend that a new approach to
these difficult passages can alieviate much of the fear they have
generated.

Now while it would be foolhardy to think that any theologian
could finally resolve the tension that exists between major
theological “options (in this case between Calvinism and
Arminianism?), it is not foolish to engage our attention once more in
the biblical texts that have decisively shaped the contours of the
discussions. In what follows 1 hope to shed some light on the
theological issues dividing Calvinism and Arminianism by

*Scot McKnight is Assistant Professor of New Testament at Trinity Evangetical
Divinity School.
TAn excellent survey of Arminianism may be found in J. 5. O'Malley,
Arminiasism.” in Dictionary of Christianity in America {ed. D. C. Reid, K. D
Linder, B. L Shelley, and H. 8 Stout; Downers Grove: InterVarsity, 1940 77-79, See
alse C. H. Pinnock, 8a., The Grace of Gud, The Will af Man: A Case for Armisianise
{Grand Ra’?ids: Zorddervan, 1989). The position advocated in this paper, however, is
not a Wesleyan or Methodist farm of Arminianism but rather stems from the
evangelical Anabaptist tradition. For a survey and the emph §f Anabaptism
soe H. ]. Loswen, “Anabaptist Theology,” in New Dictionary of Theology {ed ). L.
Dacker, 5. B. Ferguson, and D. F. Wright; Downers Grove: InterVarsity, 1988) 18-20.
On Calvirdsm, besides the works of John Calvin himself, <f. the ies of R WL
A. Letham, “Reformed Theology,” in New Dictionary of Theology, 569.72; W. S
Reid, "Calvinism,” in Erengelical Dictionary of Theology {od. W. A Elwell; Grand
Rapids: Baker, 1984) 184-88. For a thorough deferse of & Calvinist form of argument
for the Pauline epistles, see ]. M. Gundry Voll, Paul and Derseverance: Slaying In and
Falling Away (Louisville: Westminster / John Knox, 1990).
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sxamining the waming passages of Hebrews.? Furthermore, we will
look at the warning passages (2:14d; 3:7-4:13 5:11-6:12; 10:19-39;
12:1-2%%), not as unrelated texts as they have been traditionally

“The following commentaries have been clted: I Calvin, Commentaries or the
Episile of Pawd the Apeallc le the Hebrouss {trans. and ed. by |. Quwun; Grand Rapids:
Eerdmans, 1948); B. F. Westeott, The Epistle (o the Hebrews {Grand Rapids:
Esrdmans, 1970 {=3d ed. of 1909]); | Moffatt, A Shitical and Exesetical Commentary
on the Epistle to the Hebrews (ICC; Edmburgh: T & T Clark, 1924); H. Wingisch,
Der Hebrierbrief (HNT 14; 24 ed.; Tiibingun: ] €. B. Mol [I"aul Sicbeck], 1931} C.
Spicq, L'Buitre oex Hébrewx (2 vols,; EbiD; Parts: |, Gabalds, 1952-53); 0. Michal,
Loy Brief an die Hebeder (KEKNT 13; 13th ed.; Gilittingen: Vandenhowsck &
Ruprechl, 1975); P, E. Hughes, A Comprenkiry on the Epistle to the Hebrows Grand
Rapids: Berdmans, 1977); D Guthrie, The fefter fp (he Helirews (TMTC: Grand
Rapicls: Eerdmana, 1983): H. W, Aderidge, The Epistle o the Hefrews (Hermeneia;
I'hiladalphia: Fortress, 1988); F. F. Bruce, The Epistle to the Hebroms (NICNT: rev.
ed; Grand Rapids: Eerdmans, 1900,

In addition, the following technical studies wore of special value: H H

Hahenstein, *A Study of Hebrews 6:4-8," CTAM 27 (1956) §33-34, 53646, B Kimomann,
The Wandering People %AGW' A Investigation of the Letter of Hebrams
(Minneapolis: Augshurg, 1984 [=2d ed. of 195715 €. E. Carlstan, "Esu:hawlogg and
Repentance in the Epistle to the Habeows," JBL 78 (1959) 296-302; R Shank, ife i
the Son {24 ed.; Minneapalis: Bethany House, 1961), ssp. 204.38; [, M. Marshall,
Kept by the Power of God: A Study of Prrseserance and Falling Away (Minneapolis:
Bethany Fellowship, 1969) 137.57, R. Nicole, “Gome Comoents an Hebrews 66 and
the Doctrine of the Pesseverance of God with the Saints,” in Current Jasues i
Biblical and Pawrlstic Interpretation fed. G, Hawthorne: Grand ids: Besdmans,
1978) 355-64; |, V. Dehms, “The Fisst Readers of Hebrews,” JETS 20 077y 36575, T,
&, Schoanhoven, "The "Anslogy of Fajth’ and the Intent of Habrews,” in Seripture,
Tragition and Interpretation: Essitys Presented to Everstr F. Harrison by His
Students and Collsagues in Homar of His Sevmty-fifth Birthday (ed W. W, Casque,
W.S. LaSor; Grand Rupids: Eerdimans, 1976) 91-110; G, Hughes, Hebrems and
Hermenentice: The Epistle to the Hebrrws gx o New Testament Example of Biifcal
Interpretorion (SNTSMS 35; Carnbridge: University Press, 1979); V. D Verbrugge,
“Towards a New Interprotation of Hobrews 5:4-6," Cafufn Theological lonrnal 15
(1980} B1-75; D. Peterson, Hebrows and Perfeciion: An Examination af the Comcept of
Perfection in the “Episile lo the MHebrews” [SNTSMS 47; Cambridpe: University
Press, 1982); M. Rissi, Die Thealogie des Hebriisrbriofs. Ihre Vevankerung in der
Situntion des Verfassers wid seier Leser (WUNT 41; Tibingen: |. C. B. Mohe [Paul
Siebeck], 1987); T. K. Oberhaltzer, The Warnin Passages in Flobrews. Part 1: “The
Eschatological Salvation of Hebrews 1:5-2:5,% BSac 145 (1968) 83.97; Part 21 *The
Kingdom Rest in Hebrews 3:1-4:13," BSac 145 [1988) 185-86; Part 3: "The Thoen-
Infested Ground in Hebraws 6:4-12," BSac 145 (1558) 319.38: Fart §: “The Darger of
Willful Sin [n Hebrews 10:26-39," BSac 145 {1984y 410-19; Part 5; "The Failure o
Heed His gpea]argm Hebrews 1225-F5," BSac 146 (198%) 67.75 (these articles will
be referred to below generally as “Warning” snd specifically as “Warning 1,”
“Warning 2" ete; LD, Furst, The Epistle lo the Hebrews: Jis Background of
Thouught {SNTSMS 65; Cambridge- |niversity Press, 1990),

Somme commiéniators and authors might oot indlude 1249-29 as a wamning passage
at all; othors might prefer 12:1:3 or 121829, Tn what fallows | will assumg that
12:1-23 5 & warning passage, aitbcu@rl{‘ nothing substantial will be based op this
exepatical and structural conclusion. The pimery reason | see 12:1-29 a5 a waming
Faﬁagﬁ- I3 its place in the structure of the book of Hebrews, | see 111-1216 (saving
itht a5 the third theological issue in Hebraws, the first two being angets (1:5-2:18)
and priests (3:1-10.39). In each of these thes main sectians are found warnings hased
on the theological issues (angels, Priests, and faith: of. 21-4 with 1:5-14 and 2:5-18;
of. 37-4:13, 5114612, end 101530 with 316, $:1£5.10, and 6:13-10:18; of. 12:1-29
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:amings have the sole purpose of jarring the reading
itude and perseverance” s "
m';ie:{f}ﬂgfl the phfunmenniugimt—,fa!se be.tfcvgrrd mwple?hfiam
that the warnings are real and are directed tow mt . oo s
winaly commit the sin but that those who can co T
ﬁzrt‘lgenuine believers, even if they do exercise somii c?:ded s,
is normally argued that the readers of Hebrews o preons
Ishcl had the signs of faith but did not in fact have ge 1.:‘& i
?r'hese phenon‘henolngical-fn‘ise bet::euer:e;;mg: Efl::u_lldu’lent] =
they are entious (i.e., they a :
ﬁ:ti:: they :re sF;Tn?pl unregenerate and have not ;:Isﬁer:et‘\cegﬁt:;
saving grace of God lech is alone sufficient to sustain persav

i |
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; they
E‘hu%m‘gﬁe warning passages of Hebrews are mentoned, Heb 6:4-6 gots all
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[ Sm“;f Calvinis' Ilrab??eﬁa':ls. and many compervative é:;':gf;:“"]f‘ ;f‘:nly”%
igorously for “eternal security,” whether the&‘:‘:amid The Scofield Referend)
I‘c‘:g::rﬁan?' E.f., the massively influential C. [ “H:Eg:;}miqlow e W
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= the malnst be viewed ax men and women wha e s
i , then ,::3]. expasure to the gospel and all that it g e
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thom. " Calein’s own views are set forth systematically in the |




. TRINITY JOURNAL

faith. It is important to realize here that an admirable theological
sophislication informs this view: many who hold the
phenomenoclogical-false believer view have a careful definition of
faith thal largely determines the outcome. This definition, drawn
in part from careful exﬁiﬂ of the rest of Hebrews, sees faith as
involving both trust in ‘s provision in Christ and perseverance
it this trust and in obedience to Christ. 1t follows that if a
“believer” does not persevere in either this trust or this obedience,
that person is not a “genuine” believer and has never experienced
regeneration. In this case, the “believer” cannot lose salvation
because saving faith has never been exercised, Thus, this position
advocates that the warnings are real only for “false believers.”®
The third view, the one expounded in this paper, advocates
that the audience of the F:;ter to the Hebrews is the
phenomenciogical-true believer'® and that the warnings are given
to believers who can genuinely commit the sin Those who can
commit this sin are presently believers in every gbservable sense.
This view contends that phenomenalogical helievers can lose their
faith and forfeit final, eternal salvation.® This view also contends

*Elaction” is the foundation of many Calvinists’ view of the apostates in
Hebrews. [t muse be emphasized, however, that election is simply not fundamental
bo our auther's theologleal constructions, Hints of divine soverignty are perhape to
b glimpsed in 2:10-18; 33-4 ond &:1 (1 owe these references to David Pe )

The term ~phenomenclogical refers here to wigt is ahssrvable rather than to
what i3 pecessarily ontological (which, in this case, only God knows cerfainly)
Except in rare and clear cases, | would contend that when the author takes paing to
describe something about a given church phenomenclogicaily he or she s algo
describing that church ontologically —although ot necessanily oxhaustively, Thus,
IF the au contends that his or her readers are believers | would argue that they
sure believers (though some may be unbeliovers),

#ln general, Arminians conclude that the redders sre belivvers, tat the sin is
apostasy, and that the final consequence for apostasy (8 eternal dammnation.

ispensationalists, however, can srgue that the readers are genuine believers, that

the sin is apostasy, but that the consequences are either loss of rewards ap

B;:Mzuon from reigning In the millennial kingdorn or both, See, . Dherhaoltzer,
arndng.”

Pl use the teren “phenomenolagical” here in distincbion to, bué net necessarily in
cpposition to, “real” “genuine,” “professing,” or "rue.” Hebrews leaches that
saving faith is persevering frith; if it is argued that only persevering fith is
Zenuine or brue faith (and non-persevering faith, for whatever motivation, is not
geruloe faith), then it follows that one sannot have genuine faith and commit
:zxrstu}'. [This Is a posstble inference from the perfoct yeytvaper in Heb 3:14: of, D,

Carson, Exeperfeal Fajlactes |Grand Rapids: Daker, 1984] 33; contra Carson, sep 5.

E Porter, Vertal Aspect in the Grenk of tise New Testament, with Referanee fo Tense
and Mopd [SBC 1; New York: Peter Lang, 1989] 269, who sees the perfect as
“timeless”). What ] mean by “phenomenalogical” is that the person wha has this
kind of faith is not pretentious. Rather, the “phenomenclogicel” believar
experlances faith so far as he or she ls capable; however, this person alsa commits
Apostasy and se s eternally condemned, even thowgh faith was formerly
En tomenclogical 1t will be argued in what follows that this “phenomenoal ogleal™
ith is all that humans cin experience in the present ovder of things; some of these
believers persevere unio etemnat life and others will aot and so will be condemned,
These former bolieveis had a phenomenalogical faith bul did not persevere; these
latter Believers had a phenamenslogical feith but did persevers and so had
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i there evidence in Hebrews that the readers
wgwmr:csgvgémtly the E;.::ﬂorvm be either fakes o uprreger:em!t?i
iI'-'{Iel'lnli}fr the author treats themn as believers and 1|:Ier1t|f|es_h1m::el
s: tclm;el;.f with them that division into true and false believers is
im?g;iﬁl;_ V. . Verbrugge has argued, especially with respect to
Hleb 6:4-8, that individual Christians are not primarily in view.
R:therl as the OT background to Heb 6:7-8 wou!g m{f]ordmau.;s a( ?ﬂ}c aji

¥ I 5 " G
thor is warning about the rejection by
?Lv:at;fa:tumzmiunity wﬁgn that community as a whole tums away
fre God's will. And, he contends, rejection of a community does not

:gcn;saitare nejéctiun of every individual. This is the covenant

ity wiew. ; - .
camfggfr:}rtg turning to a synthetic examination of the wa:rmng
passages, one matier deserves immediate clanﬁcahan: namel 1.;; >
forit of the warning passages. In my study of the warning pa:ess %‘ :

hich began while in seminary but became particularly acu [w e{;
}vbegan to teach Hebrews to Divinity school students, F!.\tf;e
interested primarily in the smer‘mlﬁglcal slg-ll;tf;:lin;;:ess o
i ] Wever, i
ewegetical results of these passages. Uh i Y6 proew o1
eting each carefully | began to observe
f:r(:rgrdr:ggpassages mmp?‘:sed af least four elements and tif]at_:fhe]
delineation of each of these '-.'-:Jm|;u:'r1.m'-j debtie win;: SGSS;EEP;H]? w:urtt Et::
examining the theologica ate. :

::3; szrief loukgat the form of the warning passages before we

proceed to examine each of the components separately.

if, THE FORM OF THE WARNING PASSAGES

i assages in Hebrews share a commen form: e_ac‘t':
has g!fl’ zgteﬁs Fc,nr cnr%e:onents.“ in each wa ming passage n\'rie fmgl:
{1} the subjects or audience who are either :.-nrnmilt:ing 0[,- in v.?:igch
of committing, (2] the sin that leads to (3) the exhortation Carefui
3 not followed, leads to {4] the consequences of that sin.

“genuing” or “true” or "real’ or “ssving” fith. What 1 wigh o dio with these terms
i i ;:! ;utel-la?\f'urahula of He&;‘r!ws. where "heliever” Is used for sl:nc- ‘I;\Tr
e mb??lmll damned (ses bnrthw}. [ry the end, the issue is clearly how t :]u
'a'ﬂm “faith,” | will suggest that the author uses i in a way that ts not ”1:;1-5
gimilar to the 'way many evangelicals use i1, eg., for whom faith 4= a_w?g:l rui‘g?

ing, and trut. Furthermore, [ will suggest that the salvation-histor f‘:\slh e
igt!w!:lu;ur;ud eschatology must be carefully understood bafoce either fal

B n Y

H‘“@é‘%&ﬁﬁ*ﬁfmﬁﬁmm | shall examine thin stimulating

ggestion in section six below.
™ ﬂrhmmm::npcmnls in the warning passages, however, L::.c;nno% apmar“i;:'mjé
ific order and emphasis is given to different componen et

i e ;

i it may be slightly fnaccurate to speak of t 5
?“amngwﬂ - g:;m n:t[u'g:sm ]mghadilionally dm:e,- what we :::ltnd ho}; m
Eljtﬂ# mﬁ;?thm “the formal features ar companents.” A fﬁa}wa;a ﬁm‘mL
warning passages In the O, jewish literature, and the NT o
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study shows that the passages themselves are dominated by these
themes, if at times a psssage emphasizes one or more of the
components to the neglect of another.

T will propose that a synthesis of each component as revealed
in each warning passa%e provides clarity on the meaning of a given
component in a single passage. In particular, this synthesis of
components sheds penetrating light on the nature of the sin heing
described and on the subjects being addressed. Two illustzations will
show the potential value of a synthetic approach.

First, if one relied totally upon 2:14 or 6:4-6, and did not take
into consideration the decisive and clear evidence of 3:7-4:13 or
10:19-39 for the nature of the potential sin thai the author warns
his readers about, Christian leaders would have a much more
difficult time defining the nature of the sin for their congregations.
Thus, we would have such ambiguous metaphors as “drifting away”
and “falling away" as the sole basis upon which to build our
exhortations. However, when we factor in Heb 3:12, with its
warning not to “turn away” from the living God or to “apostasize,”
or Heb 10:26-29, with its warnings about “deliberate sin,”
“trampling the Son of God” and “regarding the blood of the
covenant as common,” it becomes altogether clear that “driftin
away"” is not a momentary (however real} lapse into sin from whi
one repents. Rather, as [ will argue below, the writer has a
particular sin in mind: apostasy.

A second example is provocative but serves our purpose well.
The mentioning of “the sin that so easily entangles”'s (12:1) has
been fertile ground for the imaglnation of preachers. This sin has
been identified specifically and differently by so many that I
wonder if we have not missed the point entirely. If this verse comes
in the final warning passage (and it fits the form) and if the sin
mentioned here Is the same sin that is described elsewhere, then it
follows that looking for a specific sin that particularly harms
Christian spiritual development (e.g., pride, lust, etc)) is
inappropriate. Rather, this sin, according to a synthetic analysis of

rews, is the sin that is found in the other warning passages:
apostasy. I suggest here, and will do so again below, that this is
the kind of result that we can achieve by a synthetic enalysis of
the warning passages. What 1 am advocating here is that proper
exegesis of the warning passages in Hebrews requires a sensitivity
to the kind of passage we are examining (2 warning passage) and a
careful examination of each component in each warning passage as
the kind of comparative evidence that gives us a fuller picture of

The word “aasily” (NIV) is not found explicitly n the Greek; the expression
8 v siwépioraroy dpopriev. The prefix i need not necessarlly mean that
Leligvers are commonly or easily ensnared in this sin but may {more probabiy)
describe the effectiveress of tis sin: this sin, when it grips a person, fraps amd
captures effectively. For o survey of the aptlons, see Attridge, Hebrews, 355, who
prefers the translation “besets” and contends that it 5 o be nnderstood in 3 hostile
Sense,
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what the author intends. Put differently, we cannot understand one
warning passage, especially 6:4-6, until we have understood all the
warning passages, because each sheds light on the other.

Anyone in touch with the history of theological syntheses
knows that the two particular volatile issues in the exegesis of
Hebrews, particularly as it touches upon the warning passages,
invelve answers to two central sets of questions: (1) Who are the
subjects? Are they genuine believers? Or, are they false or
pretentious believers? and (2} What is the sin these subjects are in
danger of committing? s it apostasy? Is it “the sin unto death? Or,
is it a sin which, though leading to the heaviest discipline of the
Lord, does not finally exclude a person from God's presence? Just
what is this sin? I contend that clearer answers to sach of these

uestions can be achieved only by examining the warning passages
synthetically.* The following table summarizes the evidence:

The subjects or audience
From:
21-4:¢f. 21,3, 4
3:7-4:13 of. 3:7-11, 12, 13, 14, 15: 4:1-3, 11
B:11-6:12: of. 5:12; 6:1-6, 9, 10
10:19-39: 1(119-39 (1st pl. verbs); 10,23, 25, 26, 32-34, 35, 39
12:1-3, 18-29 (=12:1-2497): 12:1-3 (1st plL. verbs}, 4, 5-11, 18, 22-24,
25, 28-29

The sin'?
From:
24 ef. 221, 3
37413 of 38, 0,10, 12, 13,15, 16-19;:4:1, 2,6, 7, 11
5:11-6:12: cf, 3:11, 13-14; 6:6, 12
10:19-34: 10:25, 26, 28-30, 35, 38, 39
12:1-3, 18-29 {=12:1-297): 12:1, 3, 4, 14-17, 25

1674 might be Mgmd that the assumption that “t:l: warning pas::ligie s
aededressing the same audience and describing {or assuming} the same sin j& gratuitcus
This mnyshe true but {1) there is no evidence, on the other side, that different
eudierces are i view and (2) it is consistent Phat tie suthor wolld bElﬂ.d.ﬂJ'\Bs!in[; tha
same sudience and be referring to the same sin throughout—especially when we
consider that thers is no evidence ta the contrary and that the author has composed
such a updfied book. So alse Toussaint, “Bechatology,” 67, i

"The view that in Hebrews the entire complex of siv-warning-ronsequences is
merely hypothetical, in the sense that the author was warning them sternly bt
something they could not in fact really commit (since they were genulne believers), i
rarely argued and will not be integrated into the discussion which follows I E.
Hughes says, "The danger of spostasy, it must be emphasized, is real, not
imaginary” (Hebrews, 206), See also Marshall, Kipt, 146 On the nﬂ.'m hand, some

ars have argued that the sin belng warned against is hypothetical but only in
the sense Lhat it fas not yel been committed; that sin is a real pessibilicy (2.5
Guchrie, Hebraws, 145; Attridge, Hebrews, 65),
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The exhortation
From:
2:1-4: of, 241
37-4:13: of. 3:7-8, 12,13, 14, 15 41,11
311612 6:1, 11-12
10:19-39: 10:19-25, 32-34, 35-36, 38, 39
12:1-3, 18-29 (=12:1-297): 12:1-3, 5-6, 7, 12-13, 14-17, 25-29

The consequences
From:
g.';-«i: of. 2:2-3
413 f, 3011, 17, 18-19; 401, 2,3, 9-10, 11, 12-13
S511-612: 6:1, 7-8, 9. 10, 11, 12 '

10:19-39; 10:25, 26-31, 34, 35, 36, 38, 39
12:1-3, 18-29 (=12:1-297): 12:2, 9, 10-11, 14, 15, 17, 25-29

. In addition to these four, another component a rs twice and
might be ctonsidered a component of a wanF:ing passl:e‘tgain s;:;te of its
absence at times, This component can be profitably labeled the
Pastoral encouragement and is found at 6:9 amg 10:39.% Furthermore
three times the author roots his exhortation in a description of the
conversion of his readers and makes theological or practical
inferences from that description (2:3-4; 6:4-5; 10:2 5 32—3-1)*113
needm methodolagical corollary of this table is simple; when we

1o know the meaning of an individual expression in any of the
;trammg Passages and are unsure as to the precise nuance intended
l‘l‘];r Bur author, it is both compulsory and eminently helpful to comb

rough the evidence about the same component in the othar
warning passages to help resolve our initial difficulties, A
synthesis of each component, then, is the best procedure for
Il:mmin.g meaning for each passage,
st t wag mentioned above that the order of the sgparate
e ]:'éments varies by passage, For the sake of completeness, we
ude here a chart that lists the order of the components by
waming passage. At times a component is unlisted when it comes to

JBr
or this component i the Pauline carres: ol
i " potdence, of. 5. N, Olson, “Paulin
ﬁm‘]ﬁ of Confidence in His Addressacs,” CHQ 47 (1985) 2.52.955 See nk:
it 1 miectiar, 182-63, R, Schnackenburg, in commenting on the sevarity of the
ol prégsions, says, “Pechaps, with delicate pastoral tact, he himself Felt
ot by goma alinost too far with this waming and should encourage his readere,
bl :Fajf Dfmrm[mHon_be thesi adds a reference to their former festing in the
Py H‘EHW!“H (1EE2ES Thars he wams and threatens his readers without
mymlndc gf 1|l‘-ﬁ'h Praises and encourages them without for a single moment allowng
it a.rvdmtl{ ?:\E} ab::nut ﬁ\eqmﬂnl dangerous crisis, He is a profoundly schicitous
Yﬂt‘t:l;'lﬁhu.]!fy, 4 IE;;;. er” (The Moral Tenching of the New Testament [Mew
i mff::&:;?&i. Tﬁ ;, 3-8, In Fact, Risei sees thelr charismatic fenees
» point rrure”  (*der wesentliche Ans f 2
theological snd paraenetc :\-ﬂﬁm in Hehm:n. R
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the structure of the passage because in that passage one or more
components are not addressed separately.

The Order of the Components of Each Waming Passage:

(1) 2145
Exhortation (2:1a)
Sin (2:1b)
Conseguences (2:2-3a)
Salvation verified (2:3b-4)
2} 37413
Exhortations {3:7-4:11)
Sin (3:12-13)
Consequences {4:12-13)
{3} B:11-6:12
Audience (5:11-14)
Exhortation (6:1-8) [Exhortation (5:1-3) and
Audience (6:4-6]]
Sin (6:6)
Consequences [6:7-8)
Exhortation (6:9-12)
14) 10:19-39
Exhortation (10:19-25)
Sin (10:26a)
Consequence (10:26h-31)
Exhortation (10:32-39)
{5} 12:1-29
Exhortation (12:1-3)
Audience (12:4-11)
Exhortation (12:12-13)
Exhortation {12:14-17)
Exhortation (12:18-24}
Exhortation (12:25a)
Consequence (12:25b-27)
Exhortation (12:28-29)

It remains now to examine the varicus components
synthetically. [ will discuss the cnmApnnEnts in the following order:
Exhortation, Consequence, 5in, and Audience.®

W tﬁmPcmen:l ar two b5 sometimes not directly addressed In some of the
warnings bul, in each warnlng, something sbout each of the components does emenge
from the text. In the first warning, for instance, there 8 no specific section given to
the audience, however implicit that sudience might be. Howevar, a0 &11-6 the
audience i3 directly addressed. The outlines provided here are not intended to be
complete but reflect our concern with these four components, and we have had to
stmplify i ardar to avold long discussions of logical ow and structure,

Tt is obvious that [ will not be able ko exegete each expression. In feet,
comments or each section are by necessity brief, Footmobes will often point the reader
i lengthier discugsions.
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L EXHORTATION IN THE WARNING PASSAGES

. Foreach of the components [ will begin with a comprehensive,

if not exhaustive, listing of the crucial terms and expressions from

the warning passages that impinge upon the component under

investigation. In each of these sections, however, the discussion is

limited to evidence from the warning passages. It would he

Frmﬁ:abie to augment these listings with evidence from Hebrews
om the doctrinal sections.

Exhortation in the Warning Passages:”

mpoge yow {“pay attention”; 2:1%%)

roraroen (“fix one's attention”; 3:1; 10:24)

karéyw (“hold on®; &6h, 14; 10:23)%

PremeTe L pimoTe EoTon v Tun Gude kapBla Tovmpd dmoties
(3“?532 toit. .. lest any of you have an evil, unbelieving heart”;

napakakeite favtols (“encourage one another”; 3:13)

fopnbdpev . . . primore (“let us fear ., . | lest”; 4:1)

amoubdowpey (“let us strive hard”; 4:11)

g T Lew {"algt us hold fast”; 4:14)

npogepxmpefa peTd maponaias (“let us appr i i e
Pt aponaias | pproach with confidence™;

AderTes . L BT THW TeheldTnTa depdiefa ("leaving ., . let us carry

_on El.c; }]‘:lerfectlion”; 6:1;% of, 5:145)

in amapdiore i waponalar Spde (“do not cast away vour
confidence”; 10:35) £y

uoporiis Exete xpelar (“you have need of perseverance”; 10:36)

B Umopewtis Tpéywper (“let us run with perseverance™; 12:1}

dvaherylonots (“consider [him]”; 12:3)

EFraquently the Greek word order has been sltered to provide for the reader
the exlwittation word first. On the exlwortation of Hebrews, cf. Ateidge, Hebrews,
21-25; Rissd, Theslogic, 825, ' '

2S0¢ Attridge, Hebriws, 64016,

M0, Glombitza argues thet the triad of faith, hope, and love is the foundstion
for the entive exhortation in 10:19-25; see his “Erwigungen zum kunstvallen Asssts
der Paraeniese im Brief an die Hebrier - X 1925" NooT 5 (1987) 132.50, here 146-47.

SCE Clombltza, “Erwigungen,” 133-38; Rissi, Throlagie, 97-100.

. "‘"."_tharher G1-3, tied a5 it 15 to 2:11-14, is intended o relate an actusl
educative process” is not clear, See Attridpe, Mebrews, 15565, who corractly
disagrees with the interesting view af H. F. Owen, “The ‘Stages of Ascent’ in Hebr,
VAR-VIZ" WTS 3 (1956-57) 243-53, The view of Jo Clifford Adams, that 61-3
dliscrives the teachings of Jesus, not Christian thealogy, and that the sin was an
urnerillingness to embrace the person and work of Christ in addition to his teachings,
Eswe;:jmed gzrca -::Ebumde:'alin?_enftkw mabiure of the christojogical elament in the sin
sae balow), “Exepesis of Hebrews vi, 16" NT3 4 : rson.
Mfﬂlg,fgn. (B By i 13 (1966-67) 378-85; Pete
£ M. Silva, "Perfecton and Fechatology In Hebrows,” WTJ 29 (197 B

here 88-70, who discisses the ambi Ly u!ls:}ltm two referencos Jm ~gm?c:5§3;'
Auridge, Hebrews, 16165, Peterson, Perfiection, 17686,
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{moptvere ele mabelar ("endure hardship as discipline”; 12:7)*

deoplicaTe Tis wapepévas ¥elpas wal TA Tapwhelupéva yévaTa
(“strengthen your feeble arms and weak knees”; 12:12)

wowelTe Tpoylis opias Toly wooly udv (“make level paths for
your feet”; 12:13) .

BusKere Ebpmuny . ..kah Thv dpoopdy (“make every effort o live in
peace .., and to be holy”; 12:14)

imakomeivTes L Tis UoTepliv dmd i wdpitog Tob Bect (Ysee to
it that no one misses the grace of God”; 12:15)

dibovaa wf e pla meplog die fvoxf [or dv yokil] ... ("seeto
it that ... . no bitter roof grows up . .. 12:15)*

EmakomoelvTES L. . 0 TLs moprog 1 PéEnios (Ysee that no one is
sexually immoral, or is godless ... "; 12:16)

Biérere pi wapauriencie (see to it that you do not refuse”; 12:25)

Exwper xaply (“let us be thankful”; 12:28)

We must now synthesize these individpal words and
expressions into a comprehensive concept. In essence, the
exhortation to the audience is “to persevere in faith”: put
differently, the exhortation is “faithfulness.”™ The author's
expression “you have need of perseverance” {10:36) is his
watchword, and some have seen the theme of the “faithful
wandering people of God,” traveling toward the heavenly city, as
the leitmotif of Hebrews? Attridge speaks for a host of
commentators when he says: “If one element serves to focus the

%522 the expostion of the need o suffer as an aspect of perseverance in Rissi,
T'kmygie, 2123

¥This “Bitter root” does not refer to a hidden persomality problem or &
peychologieal problem but to someone in the Christian community (e.g., a heretic or
an apostate) who, either through leaching or lifo-style or both, leads others away
from the goapel. See the discussion in Attridge, Hebrews, 368; T, E- Hughes,
Hebirews, F38-39,

Wgge B Grifer, Dor Glavbe fm Hebrlierbrief (MTS 2; Marburg: N, G, Elwert,
1965), who sees faith primarily a5 a moral category. On Crifer, see ecp, the
thorough cridique of G, I-fuglum, f-ylcnnenmlr'cs, 137-42, and the evaluation of Hurst,
Epfatle, T2-74, 119-24. On the notion of faith in Hebrews, of, also the lucid exposition
and important correcons of scholarship in Hurst, Epistle, 119-24; Attridge,
Hebreas, 311-14; Kiisermann, Wendering, 37.45 {who describes faith comectly as “an
eschatological postire”; of. p. 40); G. Dautzenberg, "Dar Claube im Hebraerbrief”
BE 17 {1973) 161-77; Rissi, Theatagle, 104-13.

Thiz, of course, (5 the special angle of Kisemann, Wandering, 17-95; but ses A
\-’mhone,"i.mgue marche ou accés tout proche? Le contexte biblique de Hébraux
10,7- IV 11," Bik 49 {1968) 9-26, who calls Kisemann's approach into question and
argues that the auther is concerned, ot with “wandering,” but with “entratice into
the Land.” Vanheye polnis to weakneases In Kéeemnann (including both o misjudged
grestic context ard the sxapgeratng of the pilgrimage motif), but Kasemann is right
to emphasize the {mportance of perseverance in Christan existance. See his
Wandering, 19, 22-66. To put Kisemann's emphasis nto perspective sharply, M.
Risai has seen that for Kasemarn the notion of hope i tied to "wandering”; Rissi
sy, “Ob man vom ‘wandernden’ oder ‘wartenden’ Volk sprechen méchte, m'r'“"l'
keinen grofien Untersehied”; ET: “Whether one wants to Erpafk of “wandering” ar
‘waiting” does not make much difference®; see his Theologie, 17,
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overall parsenetic program of Hebrews it is the exhortation to be
faithful.” And he goes on to say that “faith has an intellechual or
cognitive aspect whereby the believer assents to the reality of God,
God's involvernent with the world, and Cod's justice. At the same
time faith is not simply belief, but trusting fidelity. That fidelity
encompasses both the more ‘static’ virtue of endurance . . . but alsa
the 'ﬁﬂamir' virtue of movement,***

though the word-group is not heavily used in Hebrews, the
Ao word-group in Hebrews confirms this interest in faithfulness
and pbedience (cf. 10:38; 11:7, 33). The word-group is used in the
classical {Hebrew) sense of behavior that conforms to Gad's will as
revealed to his people, and to be pronounced “righteous” is a
description of & person who is obedient and law-abiding.™ And to be
pronounced “righteous”, from God's point of view, is to be granted
salvation (10:38; 11:7). The condition of salvation, then, from the
human side is obedience, or fidelity to God.™ This is the burden of
the exhortation in Hebrews. Our baok Is not simply a dispassionate
treatise on the differences between Judaism and Christianity or an
apologetic on the superiority of the Christian revelation, Ne,
instead, the book is essentially a pastoral missive designed to
appeal to the religious affections of these readers and to propel
thermn cnward toward a life of obedience, courage, and fidelity to
God's revelation in Christ (which is superior to the revelation of
the former covenant). The author's arguments are expounded with
great theological and hermeneutical sophistication,

Of the four components in Hebrews, surely this is the easiest to
synthesize and define. The author, from beginning to end, urges his
readers to Femew:-re in the faith, to heed the Word of Cod in
obedience,” and he contends that this perseverance is a necessity
for those who are God's people. The much-beloved chap. 11 is 2
listing of Israel’s heroes who had persevering faith and thus
prevides examples of the author’s exhortations * In this chapter
we see a faith that acts; we see the "obedience of faith.”

avridge, Mebrews, 220 By “movement,” Attridge is referring to such
expressions ag apprasching God (4:16), striving to enter the rest of God [11), and
pressing on to matarity (61); in addition; he sees snovement in runng {12:1) and
gvin%ﬁ:rth (3313,

See exp. B, Graber, “Rechtfertigung iin Hebraerbricd,” in Rechlfertiging.
Festschrift fiir Bzt Kisewns gunt 70, Geburtsbag (ed. . Frindrich, ot al; iingen:
I €. B Mohr [Paul Siebeck], 1976] 79-93, esp, BI-HT, for the Jewish context, see e B
Praybylskl, Righteonsness in Matthew armd liz World of Thonght (SNTSMS 41;
Cambridge: University Pross, 1980 13-76

Heea Schoohoven, “Analogy of Faith,” 08:95,
S50 Rissi, Theclopie, B-13.

Hebrews 11, see esp, 5. Frost, “Wha Were the Heroes? An Exercise In Bi-
testamontary Excpeuls, with Christological hnplications,” in The Glory of Chris in
e New Testasient, Slwdies i Chirisialogy 6 Memory of George Briadford Cafrd fed.
L. L Hurstand M. T, Wright; Oxford: Clarendor, 1957 165-72; M, 1 Croshy, "The
Rhetorical Compogition of Hebrews 11, fHL 107 {1988) 257-73.

Interestingly, of all the discontinuities of Hebrows (e.g., priesthoed, covenant,
saciificr, efc) the one dominating continuity is that the faith under the former
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IV, CONSEQUENCE IN THE WARNING PASSAGES

Here the matter is two-fold: at times the author promises his
rearders salvation and blessing, whereas at other times he warns
them of untold and inexpressible danger (10:39). It is our taskfm
determine just what consequences the author has in mind both for
those who persevere™ and for those who do not persevere.

Consequences in the Waming Passages:

vz ueis dxpevtopcfa (“how shall we escape?” [2:2; cf. 12:25] [the
answer is, “Thero is no way of escape! "]

wpazoxblfw ("anger"; 3:10, 17) )

p%ﬂ elgeliﬁomea% inot entering, or falling short, of the rest
[=salvation]; 3:11, 18-9; 4:1,6,11)

Eweger v Th Eprpg [“fell in the desert”; 3:17) o .

ARlvaTor® | . maAw dvarepl{ewy el pevdvolay (It is impossible
to renew unto repentance”; f:4-6; of, 12:16-17)

same kind of faith that is required of believers under the ne
Esmtt_I;:mFeld, “Dar Hebrierbrief,” 358%; G. Hughes, Hermemeutics, 70
Kasemann, Wendering, 63-66; Rissi, Thenlogfs, Inl—1_5. On the use of the OT :|.r| the
exposition of Hebiews, sze O I Caird, “The Exzgetical Method of the Epistle 1 e
Habrews,” CJT & (1959} 44-51. | am not perauaded that the author thinks that thy
peaple of Cod of the old covenant is the same as the peaple of God in the naw
covenant. Although space prohibits an anwlysis of the church in Hebrews (see Riss,
Theviogiz, 117-24), Heb 11:39-40 suggests srongly that the old peaple 2 |l:‘-1:“rdm
people are significantly differant in that the soteriological muge:{:an?h ‘31.-
Ch?s Sen (1:1-2) bring the people of God to perfection, unlike the people of t E
wenankt =

i ¥'The promise of flnal salvation will be surveyed in the final sectlon of our
PP Sicr, sioni e o al Pss. Sol, 15:8; Luke 21:36; Rom 2:3; 1 Thesd
ey similar ideas of “no escape” at Pse. Sal, 158 L ]
53, Cherholtzer (“Warning 1,” 97) contends that 2:3 rﬁfarﬁ;q "'h'ld.iv[dula:dtnﬂn?ml
discipfine” but (T} H.lecxg:;ﬁﬁl'm “how shall wie wscape .. " is not shudied, aru.ni(z
the conserquences described in the other warning passages are not exam| » T
primary parallel references. What a passage "¢ mean is not always what
"prokably” means ) ;. _ -

B0 “impossible,” of Calvin, Hebrews, 135; [ustitutes 3.3.24; Moffs
Hebrats, ?D;T’.PE?Hugm, Hebrauts, 712-13; Attridpe, _Heb.rzu-s. 167-6%; contta Spleq
Febreux, 2.167-78; Verbrugge, “New Interpretation,” 70-71; Bruce, Helltlrzws. ':15?
Apgauin, however possible the (dea ts thae this expression W.“M M mpmsu_i !
with man but possible for Uod,” a caraful analysia of the consaquences in uthe
warniny passages shows thot “impossible” here is not to be considered in the contex|
of metaphysics ('Is anything impossible for God?™) but in the contes: ?daﬂm
paane of judgment. In such a contest "imy le” is to be urLd.eﬁl.'ucrle.aﬁ
waork In them any longar 53 3t Is i possible for them tobe restored. i

Cnother illustratian of the mportance of synthesis may be found here. 1f
had only this warning of the consequences we might be lempted to think o-ré.lgdo
tomporal punishments, perhaps a life flled with tragedy and an a!lsﬁ!’,lrﬁﬂ of G o
solicibude, or of “impossible from the human, But not the divine, side. !mhu.‘h it
might srgue that all thet hapgens to those who do not persevere is “m. Q;_m
the rest of their lives in a state from which they cannot tum Hul.fme:,: i
examines this consequience in light of the other consequences mentonec in
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olwéTl TEPL dpapmidr dnodelTeT ta (" i i
remains”; 10:26) MR St o
tofepd B8 e éxboyY epltews woi mupbs OR
&3 rupbs (o € EALOPT
;?11:19 ;;:.-suav-l-t;:uf; {(“but only a fearful expri:latinﬁnﬂ:guﬁ’ag?;?tmg
i of raging fire that will consume th i
;upnmls"'ﬁte"; . 1528 1 & enernies of ;12T
iolenoeel yugls cdeTippoir (“died without mercy™: 10
dindvige. Ko 5 10:28)
ryspia (“punishment” or “vengeance” or “retri Yion" 10, ¢
: Pdgrnent el ribution”; 10:28), God's
elg dmeheray (“destruction”; 10:3%)

The language of 10:26-31 is particularly ¢

the decisive evidence if other Fi'mageﬁ ar{d IE:r aﬂ:lsgsdferm?:
ambiggous. MNonetheless, when the exegete heahtugelher “no
escape” (2:2; 12:25), Ged's anger (3:10, 17), falling short of the rest
(3:11, 18-19; &1, 6, 11)," & condition where no sacrifice remains for
someone (10:26], & fearful expectation of judgment {10:27), fire
(10:27; 12:29), death without mercy (10:28), and God's ]'.rn'.:dg;nem
(10:30-31), one is forced to conclude that the author is presentin
eternal damnation™ as a potential consequence for those to whom hg
glves his warnings about sin and his exhortations to persevere,
lﬁ-zThE consequences of not persevering are highlighted not only in

:26-31 but also in 5:11-6:12 where blessing for obedience is
promised and cursing for discbedience is threatened (5:7-8). And
;%ule the author clearly envisages better things of his readers

il:'_iigs pertaining o salvation for those who persevere (6:9) and
w |:d_he knows that God is just and will reward his readers
:ccn ing to ﬂlualr worif of perseverance (6:10), he does not shrink
ack from a dire warning in 6:4-6, with its illustration at 6:7-8, A
few %:gmmmts Uln :4-8 are in order here, C

_The contention that *impossible to repent” (6:4-6) mean

an inability to return to a former state of ;i:nﬁrrm{le fe]iowshi; ir:lmy
God is rendered at most unlikely by our synthetic approach. If one
exaj:gg—:s the list above, especially the threatening dangers found
;1 26-31, one is pressed to a?ee that the author is not dealin
ere with the impossibility of reclaiming a recalcitrant 51':111@%
{who will nevertheless be saved in the end) but with eternal

WarNINg passnges, one & much more well-defined percepti an ger
mn—;;]erswaﬂ.ng faith. In fact. Esau is an exaniple (12:16-1 .uEth 90 ®
Here again a synthetic approach (o the warning passage makes [t quits clear

that the “rest” in mind is God's prosent and eternal salvati

5 14 L bion, in & g
mﬁ?: lﬁleﬂ'ﬂ pesitive gide of the comsequences. That paaih'_v:’s:idq Ji‘;'-e:ﬁ;i
by presence of God, Attridge, Hebrews, 126-128, See also Hurst,

gijoﬂ'!l‘gumhaint. *Eachatology.”
ugh one eannot come te: & decisive conchusion on the basls of

the emphasis given o *impoasible” in 64 s s it
the word absolutely, See al 'r.we: n 3’511? P it e el 1 Suppo ellig
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damnation because that person has apostasized from a former
commitment to God's salvation in Christ."

Thia conclusion regarding the meaning of “imposaible to repent”
js confirmed by the iNustration®® that follows (6:7-8). Here the
author creates a simple two-part analogy between two kinds of
land and two kinds of persons:

Good Land (67} Bad Land (6:8)
Drrinks in the rain {Drinks in the rain}
Produces 4 useful crop Produces thorns and thistles
Blessing of God Cursed and burned

jt can only reasonably be inferred that those who are blessed by
God correspond to those who persevere in 6:4-6. That Is, the blessed
ones are those who have been enlightened, etc, and who press on to
maturity (6:1). They are those who do not fall away (6:6) and who
are like the OT saints who persevere (11:1-40). On the other hand,
those who are cursed and burned are those who have heen
enlightened, etc, and who fall away. Thus, the “impossible to
ent” expression corresponds directly to the “rursed” and "burmed”
of 6:8. The image of being cursed by God, with its close association
with fire, can only adeguately be explained as an allusion to
Cehenna or hell, an allusion to' God's punishment and retributive
justice {Matt 3:10; 7:19; Luke 4:45; John 15:6; Rev 20:8).%
Furthermore, although the author may emphasize
discontinuities, he makes one consistent logical inference from the
discontinuity: if judgment took place under the old covenant, then
an even greater judgment will take place under the new covenant
(cF. 2:1-4; 10:28-29; 12:18-29). The inference is founded upon the kind
of discontinuity in view: it is not a bad vs. a good but an inferior vs.
a superior or a good vs. a better. The negative implication, with
respect to consequences, is that an even stricter punishment obtains.
The following logic is at the heart of the author's exhortations: if
willful disobedience and apostasy in the Mosaic era brought
discipline and prohibited entrance into the Land (a type of the

#50 also Hohenstein, “Study,” 538; Schoenhoven, “Analagy of Faith,” 97, whe
gays that “It |8 not some reward that may be lost, rather It is one's very " (Bed
algo J03-5).

57ps fllusteation 15 frequently neglected by those wha seak to interpret the
mearing of 6:d-5. Such a neglect Is unfortunate since the illustration clarifies soue of
the ambipuities of the motaphors in fG:4-6. See alas Hohensteln, “Study,” 544-45.
Verbrugee (“Mew Interpretation,” 61-67) alsc argues that 8:7-8 is critical, but he
jafers from the parable hat the commumnity, not individusk, 13 in view, On the
buckground of this parable, see A, Vanhoye, “Heb &7 ot e mashal rabbinique,” in)
The New Trstamen! Age: Essays i Honor of By Reloke (ed. W, Welnrich; 2 vols)
Macen, GA: Mercar Unlversily Fress, 1984) 2.527-32.

460 this see H. Bietenhord, “Hell, Abyss, Hades, Cehenna, Lawer Regiors,”
NIDNTT fod, €. Brown et al; 3 vals.; Grard Rapids: Fondervan, 1976) 2206-10; Id,
“Fire” NIDNTT 1. 652-58; Toussint, “Eschafology,” P73, contra COberholtzer
“Warning 3," 324.26, who sees here o description of ternpoeal discipline
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eternal rest), then surely willful disobedience and apostasy in the
new era will bring eternal exclusion from the eternal rest,

In light of the final sense of several of these ex ressions {cf.
especially the harsh realities of 10:30:31, 39) and the use of
imagery in Hebrews that elsewhera Is used predominantly of
eternal damnation, it becomes quite clear that the author has in
mind an eternal sense of destruction.” The author of Hebrews makes
it unambigucusly clear that those who do not persevere until the
end will suffer eternal punishment at the expense of the wrath of
God. There is no escape; like the childeen of Tsrael who disobeyed,
those who shrink back will be destroyed. The consequences for those
who apestasize are eternal damnation and judgment; therefore, the
author has exhorted his readers to persevere until the end. And so
he impresses upon his readers these dire consequences, and by him
"we are taught what dread judgment is in store for ail the
obstinate, who with shameless forehead no less than iron hesrt
now make it a sport to spurn and set at nonght the threats of God.”*

V. SIN IN THE WARNING PASSAGESH

We now come to a erux interpretum, Virtually all commentators
and theologians can agree that the exhortation is to persevere and
that the warning the writer has in mind entails eternal
punishment. But the sin the writer has in mind and the precise
nature of that sin have vexed interpreters and divided the church.
If our synthetic approach yields whal 1 think is considerable
clarity for the nature of this sin, we can make genuine progress in
our theological discussions. Again, a list of the words and
expressions for the kind of sin the writer mentions in the warning
passages precedes our discussion. The list is long and the expressions
at fimes ambiguous but the clearer references provide solid ground
for theological construction, Furthermdre, we have included all
terms that may help move our discussion forward in the definition
of the nature of this sin,

Tt {5 am insensitivity o the cracial expressions of sl the warning passages

{Lesides nix theojogical presuppositions) that leads Oberholtzar o the mistaken
conclusion that the consequences of this sin are no more fof leas) than a Joss of rewards
ared the authovity to rule with Jesus Christ in the millerpial kingdom. See his
“Wamning.”

W Calvin, Tnstitules 1.3.25

hlost commentators are satisfied with describing the sin as “apestasy,” and a
detailed description i thus loft to the side. Hawever, soume goud nbservations and
syntheses can be foumd in Kisemann, Wandaefig, 4528, Dahme, "Fieat Readers™
PFeterson, Perfecrion, 176-E3: Rissi, Thenlogie, 325
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Words for the Sin in Hebrews:

napappéu: “slip away, flow by" (2:1)%
rapdfaoig: “violation” (2;}2)
i, di k Ce” 3 . " ay
g:gsﬁ?Ldets%bﬁ%ﬂh disregard [one's salvation]” (2:3; of. Matt
22:5; 1 Tim 4:14)* - i
achmpizas: “harden your hearts” (3:8 [O;I'I; 3:13, é :
év T Tepamikpacp: “in the rebellion” {3:8, 15)] T]. i i
mewpaoyde, Tewpdle: “test, testing” (3:8.9) [OT] {that is, putting
to the test) o
év Sompaoie: "time of t?ct'%g); {349 [OT])
fus "wander™ (310
gﬁl?vg;'mtvn-r&g éﬁoi}s pov: “they have not known my ways”
10 n N :
mgsﬁl rm[m] dmaTias: “sinful, unbelieving heart” (3:12; cf. 3:19)
by T dmorriwe dme Beod (detos: tuming away, apostasizing
from the living God” (3:12) 3y

maganikpaiii: “embitter, rebsil, disobey” (3:16)

ApapTdvw: “sin” (3:17; cf. }2:4

dﬁaf&e‘w: “disobey, dishelieve” §3:13; 4:5, 11)

borepdu: “lack, fall short” (41} ; i i

W afSinoey . . . u ouyksrepoopéious v wioTel Talg 4

= -'ﬁs"nr no value to them, because those who heard did not
combine it with faith” (4:2)?

wimrw: “fall” (4:11) 5

wapanirre: "fall away” (6:5)

s i Attridee, Hebrews, 4,
:afi‘:iimﬁgﬂ comdfch'ng this exhortaton o pay -ttcn';imi'l a&v%ﬁr:g
neglect the waord of salvation to the word as presented in 'l:lgbm g_émm!;e ol
e B}?%ﬂﬁ%ﬁﬁﬁﬁfﬂ Eii.; %n:!l_;ll\.[;:lm Tessament, Osce
ichte: Historisehes Ges Jeuts
Sl ey G2 B S ]
L text, a5 Fouw ’ 5
{a.ccu!a-rt?\cz pﬁml}. This difficity led Westcont (Hebrews, 93-91-%31 lijl,olr!a:l L:_ltﬂl;l'
nominative singular; Bruce leens In the same directiom (Hebrews, a‘l?-disl:l.m?inn "
rav. ad.]). For the meaning of the sccusalive plusal, see the sup
i 8 125-26. : ;
A 'wH::;;w:a‘.ljﬁfnw, is used only 1x in the NT and Ox n _thz Lx,:.;.i Est:drz.}ll
e s Fing ey o Honge; te Hlboeh o e EIAE:
! i the king des oe; X
:&mm :m:%ﬁm:g (“m_'?wrds ara mesnt for you $a lh:t yu'tilu ?:‘e‘h:faf;
wisdom and not fall away™); 122 ("you [God] %radualjy renla-uhi k?ﬁl-lt& i
away’; the passege parallels this term with "sin” and "ewil") bt 1 1)
country sing b the effect of faliing away”; here the Hebraw wos ls“ a'smll-s:w]-
unfaithfully”, "spiritual adultery™); Ezek ‘1_5:3;_15:?_d; ?0:27; Eli:i [al oy "Stm:t‘;r.
Mace 104 [rl. for reprlnrallit denctes falling into sing. SE:E M]Hﬂl*r g
536-38. Calvin states: “But the Apostic speaks not h.credﬂh i ey
murder, or drunkenness, or adultery; buk e refers to a total ‘:ﬁ“ it il
from the Gaspel, when o sinner offends not God in soma ucims tism et
renounces his grace” [ Hebreuws, 136). Unforhunately, Calvin, [ think, hI
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dveotowcluTas douTiis o uibe Tob Seal kot
rapccf:“cq-;_m‘;i(mwug: “recrucifying to themselves the Son of God
and making & public display [of him]" {6:6)
m&pm "'I&z:,_r, sluggish™ (5:11; 6:12)
i £r?}r.-1-r¢:lr;'l1'ravT5; T Emauvayayiy fautle, kafids Ehog Tl
Let us not give up meeting together, as some are in the habit of
. domg“‘. (1(k25)
fwouclug dpapravivr fudv: "deliberately sin” (10:26)%
To%;g vrevavTiovs: “the enemies of God” (10:27; ¢f. Isa 26:11)
aderew: “reject” (10:28)
it TTIU‘{L;;] 7ol Beol kaTamaThras: “trample the Son of God”
T alpa The Saliens ko inmodperos: “regarded the blood of
;he ch;manl as aol:;lmn” [10:29) [Note: this clause ends with an
xplicit statement of the Christian status in v §  fyedofn
which one is sanctified”] ¥ e
b meelpa TR wdpTos fveBploas: “treated with conten
dlSpirit of grace” (10:29) gk
i duoPdhnme THY Teppnoiar L "do not throw away yo
. mﬂﬁ_:ienre"{lﬂ:i’rﬁ} P
UntoaTohn: "_‘ah_rink back, become timid" (10:39) [Note: this leads to
) damnation: els dmaheiay (10:39; of. 10:38)
The efmeploTaTor duapriow: “the sin that so easily entangles”
(12:1)% g
T pty wdpnre Tois Guyale dpde dkhedpevon “in order that you
_may not be weary in your souls, losing heart” (12:3)
éxhilnate Tz Toparhiocws: “you have forgotten that word of
. encouragement” (12:5)
m.chl.ﬁzllr_rg;m Ths xdpitos Tol @eol: “misses the grace of God”
pila mr%pi&s: “bitter root” (12:15)%
whgros 1 PéPrhos ds 'Hoal: “sexually immoral, or is godless li
1, 112-,51\5}-? ¥ cor is godless like
r:ﬁpm.?&'loum: “refuse the One who speaks” (12:25)
dmooTpédu: “turn away from” (12:25)

This is surely an imposing list, but we can be grateful to the
author for having raided ancient vocabulary for his descriptions of
the sin the readers might commit. We need alse to observe the lack

describes this sin as something believers cajmat commit; his
qﬁﬁgn sy s f £, s words are *who were far
” Mm#c:;nﬂmawrs rightly conmect this expression to Mum 15:22-31 but also
copgmize tha sin. than * g i i
oyl Is more then “conecious &in"; rather it &5 conscious, high-
“sew sbove, . 15.
b above, 1. 29,
On this difficult collocation of immorality and gedlessnass, of. Abtrid
Hebrews, 368-65, See also Carlston, “Eschatology,” 298.99, S
found in Str-B 37484, = RLAm R BB e
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of a favorite word on the part of the author for the “sin® that the
guthor fears may take place in his readers.

By way of synthesis, I would recommend that we first
eliminate words and exprasstons that do not offer much clarity—
besides others, words like “slip away” (2:1), "sin” {3:17), anid
“lagy” (5:11; 6:12). It is not that these waords are not valuable;®
gather, it is that they are either so eneral (“sin”} or ambiguous
{(“slip away") in their metaphorical implication that they are not
decisive enough to offer the kind of clarity we are seeking ®* We
need, therefore, to turn to those expressions that are distinct,
decisive, and loaded with nuance and significance.

Thee is a series of terms drawn from the warning passages that
are distinct and bear conceptual weight, These terms suggest that
the concern of the author is with apostasy : év T3 drogripar dmd
@ead  CGrTos (“turning away from the living God"—3:12);%
rapaninTw (“fall away ' —6:6)4 dvastavpeliTas fauTolg ToOM witw
rob Beol wal mopaBeypatiiovras (“recrucifying to themselves the
Son of God and making a public display [of Him]"—6:6); ékovolug
S pTavirTIY n‘,m:wr?gdeliberately sin“—10:26): & Tav by Tol
Beal karamarioas (“trample the Son of God”—10:29); 7o dipa THs
Buafrirs Kowd frynodpevos {“regarded the blood of the covenant as
common”—1029); T melle The xdpiros évufiploas (“treated with
contempt the Spirit of Erace"—}{]:i?}; mapaitéopal (“refuse the One
who speaks”—12:25); drooTpéde (“tum away from”—12:25). Here
we find words and expressions that speak directly and uniquely
about the sin the writer fears: he fears that the readers will turn
away from God, away from Jesus Christ's sacrifice that perfects
sinners, away from God’s Spirit—and he fears that this will be
dong consciously and intentionally.

This allows us to say that the sin the author has in mind is a
willful rejection of God and his Son, Jesus the Messiah, and open
denunciation of God and his ethical standards.® In essence, there
are three characteristics of the apostasy this author has in mind:

Sigigi, for Enstance, makes much of “lazy”; see Theologie, 821,

$Gep M. Silva, Biblicel Words and Thefr Meaning: An Introduction by Lexical
Semtantics (Grand Rapids: Zondervan, 1983) 137-69; 2. Cotterell and B, Tumer,
Linguistics end Bibtieal Interpretation (Downers Grave: ImterVarsdty, 1989) 106-87.

#Mfany commentators apree that this expression would be not only highly
uriugual, but perhaps impossible, a5 & description of former Jews who lad convested
to Christanity and wore reL&psinE imto Judaism. I the context of first cenfury
Chrigtianity it would probably not be the case that Christlans wonld goq fews as mat
worshiping the lving God. The problem early Christians had with Jews was not
that they did not worship the living God but that they did not worship the Hving
Cad theaugh his life-giving Son, Jesus Chrlst,

MSap . 55 above.

S7\hen we Hhink of this sin pragmatically {fow It took, and takes, placc), & do
aotmean be suggest thal apostasy is always 2 single act of sin. Howsver pbrupt or
decisive apostasy may be, it could alsa be the result of a progressive downwand
spiral into bad habits, attitudes, and dispositions toward Gedl, Fowever, the focus o
otr author 15 nat on tds izsue that fascinates our infrospective erlentation.
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first, the author sees this sin being committed deliberately,
intentionally and consciously (10:26); second, he sees a “trinitarian”
element in this sin—those who tum away frem God are turning
away from Jesus Christ’s sacrifice for sins and the Holy Spirit who
brings God's grace into their lives; third, he sees in their sin a
resolve®® to abandon the ethical restrictions of God and his
Lordship over their lives.™ Thus, I think a synthetic approach to
the warning passages in Hebrews permits reasonable clarity as to
the nature of the sin the author has in mind.

H. H. Hohenstein concludes: “Yes, to grow cold in attention to
that Word is dangerous, and if such a habit is not corrected, it can
become fatal to that faith which alone maintains men in the right
covenant relationship with God."® And P. E, Hughes concluded
that the sin was “a particular disposition involving a repudiation
of grace "

It must be noted, however, thal the author of Hebrews is not
concerned to present to his readers what they were going into when
they abandoned the living God and his Son® Thus, he i3 much less

“The present pacticiples in 66 ( dearrovpolirag, ropebeyuntiforms) indicate
that the actlon is depicted by the suthor without regard o ils completion, One may
legitimately infer an element of persistence from the present tenses, buk thes is by no
means the primary concern of tha authar in choosing the present tenses. I E. Hughes
(Hebrews, 218 n, 68) and Carlston (“Eschatology,” 297) see a single act (aorist of
“fall away”) with present affects (present tenses), but both miscead what the acrist
tense {9 designed to do. Move accurately, the sorist tense deplcts the actlon as a
whole (globally) while (he presenis depict the acticn in progress. Theve are,
bawewer, o deictic indicators present which point the reader toward tme concems.

Anather altwrnative ie to understand the two pessent pardciples as describlng
the actions of (wsinterded) regults of pastors whe try to effect resloration of
apostates. In effect, these pastors receudfy and publicly expose Chuist. On this view
the €ig peraviayr  clause goes with what foliows, not with dwaovaudgeone See P,
Proulx end L. Alonso Schakel, “Heb 64-5: els perarmar dmgrawpolivias * Bik 56
(1975] 19330, and L Sabourln, “"Crucifying Afresh for One's Repentance’ {Heb 6
6." BTB 6 (1976) 264-71. On p. 271 Sabourin translates: “For it is Impossible to crucify
afrash the Sonof God for the sake of ome's repartance, mocking him, 5o a8 to restore a
seconed time [or relnstale; HE 'make new ngain’] those who have once been
enlightened . ., and have apostasized (it ‘have fallen away’, ‘lapsed’].” Again, a
synthetic approach to the warning passages disproves this suggestion since the
7 ling upon the Son of God” (10:29) parallels the “recruciflxon” participle m
&b, demorstrating that & (hypotheticall aciion on the part of the apostates i3 im
vi

i“m peneral, many agree with this conclusion; set, &4, Hohensteln, "Study,”
543 {“complete repudiation®); I. £ Hughes, Hebrews, 206-22; Marshall, Kept, 144,
148,

SShdy,” 433,

Solebyeing, 214,
It has sometimes been argued that the {particelar and only) sin the authar
ag in mind is the sin of “relapsing into Judaism™ and that this particular sin entails
the special consequence of sternal damnation. [t ia then argued that since o few are
tempied to relapse into [udaism the tesching is inapplicable to Gentile Christians,
In fact, L Sabeurin stabes: “The problom the author was confronted with has hardly
Eny guneral a;vgjrcakiun today; the passage no longer has much pastoral relovance®
("Recrucifin 270}, GF late, this enlire thaory to the background of the back of
Hebreves has been called into question (ses Dahms, “First Readers”]. A moderate,
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ned with a “relapse into Judaism” than are many ;l;milf‘:;
s coters, who sometimes suggest that Focysmgfeﬂs S
e far sin somehow resolves the tension the believer N
ity “to his or her security, Attridge has it right w e I
ot the apostasy the authot’s audience might commit,
dls?:‘j’?ﬂ% not \-: al L'I'L‘é‘y are drawn to but what they might give up
Sy ; L]
¥ 5 hor. .
matﬂ gftzge;ri;;u;xegetical discussion revelves &igué'; LI;(;:. 15?;
rd apostasy the readers had already gor_mtetéd it S
:;?vv‘lﬂuus observation that they had not yek commy ap ¥

i justified in looking for a

1d not have written to them), we are Jus ,
iy to three recent suggestions. U G Peterson has ar%ued
e of 5:11-14; £:4-12 show

ively i hat the evidence . -
&2‘:2:;1&23; stz::‘“c:'m‘bed to spiriluﬂ]hl;"zt‘r\Er;;rj,‘r‘.£| ':::To:rivup; elt?;a o
i falters F
zeal,é?ckt?f zggdmfpi?icfﬁnnﬁgm apr?inadzquahe grasp olﬂt.lh
. mlmrifu vwo'clc of Christ?™ 1 would suggest, han.\_aew.r\e];.’a tth:t'ﬁma
Pe:.;ence from the warning passages permits us to say, T
:thargy had, for some, grown intd ouiright apos Lt the o .wa
[. V. Dahms, on the other hand,1has argueld t e
the “danger of becoming a sect for which Chelst is importa) L
which his death has no snlerlnlug;.cal slgnlﬁtance& il
view temains problematical, (1) Al ough T}'I.ESE re,tah;!- i
abandoning f&lf)owshlp {10:25}, there |5,:\o By ldenn:; il
g mwt: FEHﬁwEhifﬁéz?)o?a?il;n;r:\i;gggfeves {Tesus is
easily from what the au : Lt
i of Gad, the Lord) to what Da hi
S.EZL L-.I:zreﬁ?l.:sa committed ko without caref_uﬂy eg?jimn%fmg
one can draw conclusions about such a ﬂu?&:; nﬁotbe
evidence. (3) The I'mﬁﬂi{}gﬁalsgﬁth:ﬁﬁ?i 3ejecliﬁtg cﬁ; othe
i is (i.e.
ey e e e&iﬁreﬁi! :at:gorj.r‘ of salvation, That §

] him) or gener y of 1
:Eg]?:c:li?r?i?gsnt;ﬁgtcgical work is a total rejection of Christ.

and more accurite, accounting of the facis has been suggﬂe;i by l;ft:‘;i\fnm

ba admittud that the warning passages na{! nething ab = -F:-‘i]fw D
nly apostasy away from Chelstiapity” {Hebrews, 33), u-':i Lo i

u :lf Phn! o crearn b deseribe the sin as _relapsing into § aksmhe kel

a:;hm hypothesis in our explanations of the sin. In easonre.e:d sl Iz m]f:ad

:alvn:irc;n iﬁml:lrn-lst after that ﬁu::emmlzi b:gap:;tu::rau;i iﬁmng et

i i tl o
Iri:lx\:dwpuir:;:?slﬁ; 11':1:1!;:?'1119): were apostasizing into morel apathy

irres%)nsib&.].lty. h
il b, 359, ) ¥
"?:m@ihmc;, Perfection, 176-33; also ses his ear!iea'g;ﬁ'ﬂ}f*‘ﬁ?im;;m
the "Hebrews (5:11-6:12)," Reformed Theaiogieal ernu-h:ls (1976} '
'I.arge],g identical t the pages cited in his Later MENOETAP
Petersom, Perfection, 186. :

5 alan Diahmns, *Flest Readers, 184,

Tpid., 371
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Finally, Mathias Rissi, in a distinguished little monograph,
suggests that the audience was led off the path {"auf Abwege”) as
a result of their charismatic enthusiasm, He further develops the
notion that the readers had become spiritually proud, enthusiastic
in their charismatic experience, and separatistic. These traits led
to an inattentiveness to the Word of God. He draws parallels
ﬁ'i%uent!y to similar problems at Corinth and contends that the
readers were formerly Palestinian priests who had fled, in the face
of persecution, to Rome (13:24)7% contention that the readers
are in Rome is clearly possible™ but that they were former priests
is at best difficult to demonstrate. However, his virtual limitation
of the sin to spiritual pride clearly overlooks the violent nature of
the sin described in 6:4-6 and 10:19-39,

In conelusion, it seems best to remain conservative and general
with respect to the nature of the sin: it is apostasy. And, as
described above, this apostasy is three-fold, But to speculate
further is to pretend to know more than the evidence allows. It is
net too speculative (o suggest that some of the people for whom the
writer cares had already abandoned Christianity (10:25); and it is
not beyond probabilities to suggest that the graphic words of 10:25-
24 are words franght with historical reminiscence on the part of the
author, But to suggest that these ple had become a sect,
whether for theological or experiential reazons, is to go beyond the
evidence,

It might also be said that the author sees this sin as somethin,
done intentionally and deliberately. In fact, one notices a strain o

ublicity in that the sin manifests itseli at times in refusal to
ellowship with others (10:25) and a certain sense of wviolent
pride.” With this sense of public and violent haughtiness we can
appreciate why the author chose the Greek word dvufpifm (“to
insult or mock™) at 10:29. I suggest that a veritable process of "de-
canfession” of Christ™ and his work is in the author's mind as he
deseribes this sin. In other words, this sin is not hidden: it is
noticeable and its practitioner is aware of it and proud of it.
Pastorally speaking, I would suggest that those who worry over
whether they have committed this sin show thereby that they
have not committed it. The evidence points not to an attitude of
“worry about having committed apostasy” but to a public pride in
ita practice. Apostasy in Hebrews does not lead to a concern uver

" Theologle, wsp. 525,

i o Attridge, Hebrewws, 409-10; more complete discussion can be seen in F.
E. Bruce, “Ta the Hebrewst A Document of Reman Christianity, ANRW 2254
{1987) 34963521, here 3517-19,

st the sin has & public element can also be found in several terms:

mapadenrarifovras: "public disgrace” (6:6), & vov uiby ol Bl waramarions:
e the Son of God under foot” (1029, and & meglus Tis ydpros naloas:
“in= the Spirit of graoe® {10:29).

50 also Carlston, “Eschatology,” 297,
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one's status before God but to pride in one's sinful defiance of God's
will-
vi, ALIDIENCE N THE WARNING PASSAGES

i i i is of Hebrews and

blv no issue is more crudial to the exegesis o 3
i i:l!::‘lro:(.‘ﬂt ni soteriology than a clear determination of the andience
it:;nswhf}m the author writes. And surely the most important passage
in Hebrews for this discussion ia 6:d-A. But before our attention 18

focused on 6:4-6, a few general comegls about the audience from
the warning passages can be presented.

First at times the anthor includes himself in the aud‘wr'lc:‘il"-ld
uses the first person plural e (passimy of, e.g, 214 S#E,I A,
11, 14-16; 6:1; 10:15; 12:1-3, 25-29). We may infer from this that the
author surely did not see the readers as pretentious fa : : or he
would have consistently addressed them at a reater d a;lr;ce:l.z
Second, he calls them “prothers” (3:1, 12; 10:19; 1 22 {cf. to 'btécll "
17; 8:11]), signifying some kind of special re}ahm_ﬂup,yundou edly
here at & spiritual level” In addition, he clarifies bmmerf en?t

-1 when they are called “holy brothers who share in the hea\.whD ¥
calling” and at 2:11, 12, 17 when they ars identified as Tas&f wham
Christ has saved. At 43 he describes the readers as Eelletr_er;d
The reverse side of the "we” exhortations is the use of “you” 4 d
the second person plural, especiall‘{ in the imperative ;Ilwf(;: 4
(passim; f. eg., X12; 5l 12:18-24}. Finally, and _z:n'tulc1 e
interpretation, at 10:29 the author implies that those n; -f]}at
defiling the blood of the covenant (Le, who are apostales) are
sanctified ™

5 i vy of Shank, Life, 220-31. At the end of his Hst, Shank
M\clu;: E:ua;g;,-e b"ﬂmhg contend thaIFHw writer fo the Hebrews views [‘.r-ﬁ
readers as men who have halted short of seving hu’.hm_[:hrlsl, ﬁm*[{wmiqd?nce_o[
believers, do o out of regard fnrlll'ue necessities of their theology. avi
we egaﬁl:?ra;f;i;tr&h‘:ﬂ;é};ﬁ ::JF 21 as a “capfatic bemevolentine” and then lists
the references in Hebrows where there Is an alternation MW\_mels?nlraqlgeIsOh‘ ah

ural imperative and the hottator :\‘waunéil::ii? liss 31, 12 1332 1214 1=
;6 24 113 Tews, L ; ) )
g 'ifir?&léel,&flfmm. o o 16, 17, et il Nida-Louw, Greek-Englisk
Levaeen 11,23, Cherholtzer S‘Warn'ing 2,7 156} calls them "‘rﬂg‘elwml.le‘.i A

B0The use of the thipd person singwiae (&0 d fyudodi) cou it :d kgl
impersonally and parenthetically to mean "y witich one is m.ﬁemibnkmd g
10 eomment whatsoever abiout e status of the person who nushwalsh e
covenant. . B, Hughes, for instance, seems to prz:fm- this vlm-u.r:mng hm e
attention o this expression. [nstead, he sees “simulated” fal Dr?e:ta i
aposiate rather than genuine Faith and refers the act to the ine Gﬂuama g

weekly commanion. Er‘. Hrbrews, 422.23; sae ]. Brown, Hebrews { e t;anslgh;.
London: Banner of Truth, 1972 [=1862]) 473-74 A ma by afcmmemhﬁ:d riger
the thitd persen singular with “he” and imply that the one who is f-anic il
the ofe who defiles the blond. See, e.g, Weslcott. Hebl.:ews,_ft.ﬁa %Hsbrtws.
2325 Michel, Hehriiarbrigf, 353; L. L. Moeris, “Hebrawsa,” 107; Attradge,

232, 293, This interpretation seems preferable.
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Ferhaps more importantly, the author recounts his knowladge
of their conversion® experience at 2:3-4: they heard those who had
heard the Lord, the message was confirmed to them, and they
experienced miracles and various gifts of the Spirit. He states that
they had been enlightened, had tasted the heavenly gift, had
shared in the Holy Spirit, had tasted the goodness of Godgs Ward,
and had experienced the powers of the age to come and,
furthermore, that they had repented {6:4-6). He also rehearses his
knowledge of their (at one time?) consistent Christian life-style at
811k they had worked and showed love in the name of Christ, We
can infer from 10:22 that these readers had had their hearts
sprinkled to cleanse them from a guilty conscience and that they
had been washed (perhaps baptized, perhaps metaphorically
cleansed by God).® In a revealing passage, the author reminds his
readers of their previous determination to endure severe
persecutions and the sympathy they extended to those who
suffered as Christians (10:32-34)—and these things took place after
their enlightenment (10:32). In Jight of his apparent intimate
knowledge of their spiritual development, it is not surprising to
discover that he addresses his readers in the customary earl
Christian term for those to whom leaders ministered: “beloved”
(6:9)

In summary, the author ascribes to the audience the fullness of
early Christian experience: conversion (2:3-4; 6:4-5; 11:22, 32-34),
gifts and manifestations of the Holy Spirit (2:3-4; 10:29), spiritual
growth, and a Christian commitment that included resistance under
considerable pressure [10:32-34). In short, the author treats them as
“believers” (4:3) because he saw them as “hely brothers” {3:1),
Phenomenologicslly, the author believes them to be, and presents
them as, believers in the fullest sense possible. If these descriptions
are accurate, and we believe they are, these readers are most
plausibly to be seen as regenerate.™ But an even finer definition of
the audience can be gleaned through an analysis of Heb 6:4-6.

¥5ee eap, Rissi, Theologiv, 3-8,

Bt is reat beyond question thal 10:22 refurs ta baptism, but the Imapges are suraly
those of salvation and conversion, O 1022 see Attridge, Hebrews, 288-89;
Clhomnlilza, “Erwiymogmn,™ 13040

Band here arises yet another heological term with major defindtional
problems. For some Calvinists, “regeneration” implies an inevitable perseverance, [§
that be the only scceptable definition of the term, then [ prefer not bo use
“regeneration.” However, if regeneration does not necessarily imply God's
preservation of the life of the beliaver, then the term ean be used here. My usage of
the tarm s comsistent also with o view of regeneration that impliss a life-long
process, See ]. L Packer, "Regeneration,” in Evdngelical Dictionary of Theology, 924~
&6; P. Toony, Burn f'l.%’nfl‘l.' A Biical and Theolsgpical Study of Regeneration (Grand
Rapids: Baker, 1487). On any definition, regeneration. Implies the act of Cod
whereby he grants fo & person his life and so grants them spiritwal life, The issue is
whether that life, once granted, can be forfeited ar, put differently, whether God'e
saving and sustalning grace fa rosistible
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epin with some grammatical observations. |rhe main sentence
s “l[tblsgimpossibie to restore unto repentance.” This sﬁm'?ci t:s
modified by & lengthy series of participles which c 1‘.1“‘?' -::ﬁ
"eubject” of the infinitive (therefore, in the accusative casel: Bé've f
these explicate the subject (GuTiodevras, Le_-uaapéunu;, yslq,ilq tm;:,
“g—..;'.;‘-.-,-ug, veuaa)id povs, TapanerorTag), Lq.nd two explicate te
veasons of circumstances for the impossibility of r_enﬂ:r:;g unto
repentance" {duagTaupolrTas, nma&etw%s'r-.c:w Tas ) iagram
jllustrates these grammatical observations.

i (76 it e s vdganifely
-6 yap [alve doTiv] ABMATOR e K
- e Tols duTiobevTas TEMY )
dmak ele peTavolay
TE vevoapévons THe Bupeds

Ths Enoupariou
yeundérTas [ETAYOUS TUETLATOS aylaw

wol 3 3l
Kak yeugapérons piiua
Hohaw
Beol
TE BuldELs
atgvos
pEEMADITOS
kol mapateaduTas L )
dvasTaypoivTas Tow ulby fauToig
ol Beob
wak wapadeLyuaTifovTas

i int i i 1 shall

After briefly examining the crucial expressions here, .
summarize the g:.ridence in Hebrews for the nature pf the auglen;'ice.“ﬁ
&maf durioférras (“who have once been enfightened 1% The
only other oceurrence of the verb dutilw in Hebrews is in 10:32

5 ve the implication of the ward order; the participles precede the verb of
whleh :;ffe;;e the abject “in order to fix altention upon the varicty and greatness of
iifts which have been received snd cast away,” 5o Westcott, Hahr‘ea;'a_léﬂ _

BRicgi cantends that whereas the frst and last two deseriphions are tﬂ
together by the particle -, the middle item is separated from what PTe!dﬁhwn
what fallowrs by i, giving grester emphasis o the middio descr uamﬂw ] ok
shared in the Holy Spidt” [Theh\;\lnsat'_e, 5h:la :lllssha.l'gcrulfe that audience
memhers who had becorne somewhat of a charismatic schism.,

BThe aorist tense in erch deseription does not (of (k) mean that the

jence 15 in Lbe past (and therofore never to be repeated) or that ]i:uwf
completed. The aarist berse signifios non-specific kind of ackion; that is, not wh‘l;
when something took or takes place but thiar it takes place. The author uses ]t-?
aorist to depict the action holistically and globally, Seef’wegr. Verbal Asper:r,& .
65, 83108, He argues that the acrist gives a “perfective” conception of lhia: m
the way a helicopter rider might ses a parade in its totality. ith regar t?e s
porticiples of -5, however, the adverbial deictic indicator fwcf, if it app sna
cach participle (which 45 not witheut problems), would then suggest }@ic‘z;iw
completeness. However, Parter (and others) would be quick to say that this
i ot fnherent to the agrist tense bt to the deitic indicator of timea.

Blgap 1. E. Hughes, Hebrews, 207-8; Rissl, Thevlogle, 5-6. 83,
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where it apparently refers to conversion {"remember the former
days, the days after which you had been enlightened”), as it
regularly signifies conversion in early Christian literature® The
term denaotes “receiving light” or “percetving” in a way that had
not been previously possible (¢f. Luke 11:36; John 1:9; Eph 1-18; 3.9)
and the passive voice is probably “theological” or “divine”® (God
has given them this light). “Enlightenment” was often connected
with baptism in the ezrly Church, but there is no certainty that a
reference is being made here to baptism.” The adverbial dnak
merely strengthens the historical fact: they were, one time,
enlightened.” In summary, the audience the writer is addressing is
romposed of people who received the message of the gospel, and it
transformed their mental and spiritual perceptions. This is
language of conversion and shows that, at ie phenomenological
level, the author perceived his readers to be converts and treated
them as such.

yevoalivovs T Bwpedis Ths énovpaviou (“who have tasted
the heavenly gift”).* The term yeiopar ("] taste”) oecurs 3 times in
Hebrews (2:9; 6:4, 5). Literally it means "to taste or eat” something
(water, wine, meals; ¢f. Matt 27:34; John 2:9); figuratively, it is
used to signify "to come to know something or experience i” (cf. 1
Pet 2.3 [a converting word]; Heb 2:9 [dea }i 6, 5).% It has been
frequently argued, especially in a popular format, that “taste”
here is to be distinguished from “eating” or “Fully digesting."™
Apart from the theological nicety this interpretation creates for
those whose system requires that fhe audience cannot be Christians
in & genuine sense, such a meaning of the word is not discernible from
this context or from Hebrews. The author gives no hint that the
readers were only “partially converted” or that their experience
was only partial. Further, I have never seen any evidence in any of
the contexts that the Greek term ever means “taste partially” as
opposed to “eat and digest.” This is positively contrary to the

H5ee the full listing of evidence in Attridge, Hebrews, 16970, esp. 169 1, 49; see

also BAGD, 472-7%; and the multitude of references in G. W, H, Lampe, A Patristic
Gregk Lagiean (Oxford: Clarendon, 1981}, 1508-%; Hohensbein, “Shudy,” 456-38;
Chwrholrzer, “Warning 5,7 321.
i ¥isea M. Zerwick, Biblical Creok (Reama: Pantifical Riblical Trstitute, 18633 §
¥P. E. Hughes, Habrews, 208; Hohenstei, “Study,” 437-38; Rissl, Theologie, 6
{whe sees refarence here to baptism 1o be “villig abwoegig”—"completely cut of
lime"); Windiech, Habrderbreef, 51 H. Conzelmann, “pig, w.rh,” TONT &:355 (who
shows the difficully of demonstrating o baptismal reference here); Attridga,
Hebrews, 16% but ¢f, Brace, Hebrews, 120,

#Though the terrs denodes "once-for-all” in Heb 926; 102, it probably does not
share thal consatation here (cf. 97, 27, 28, 12:26, 27; but of. Bruce, Exrms, 1205

2 Haaven] gift” probably refers to “salvation”; cf. Attridge, Hebrews, 170
and o 51; Rissi, Thaolagle, 6 see further Hohenstein, "Study,” 439-40.

©8ee 1. Behun, TWNT Li674-76; BAGD, 157

#UNicole, “Hebrews f:4-6," 360, 161,
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figurative use of the term whe'rg it spa:.!is of “participation and
jence’ ree is not the issue. e
exPe’FI.l?;gader;h;aief "pxperienced” the “heavenly glﬁ and the
sa0od Word of God and the powers of the Age to Come” just a.s:tjtfs;_;‘
ﬁpp_.demed death (2:4). This first notion is to be mmpar:a-.i ‘:tled i
where the readers are “holy brothers who have particip on
the heavenly calling.” From this expression we may :dgm
reasonably that the readers were those who had expenencl | ;
ace of God; put différ:nﬂy, they were at the phenomenologic
werts to Jesus Christ, o
E\"E-E:Eﬁ:ﬁ:irmg {La'rdxcug meetparog dyiou (“who have be;o?le
rtakers of the Holy Spirit”). The term pETOX0g is uzed at .1' ,i L
14: f:4: 12:8. BAGD defines the term as “to share or partici ?E in
something.”"” Again, this term is not one used for “partial, :;s
posed to "full,” participation in something. The term reveals
that the readers had “participated in the Holy Spirit, a.r;dz‘gt:;s
could perhaps refer specifically to the _glft's: and miracles of 2:3-4.
On the other hand, the “participation” of the readers wrlus
comprehensive and varied: they had ex'ple?enced the h;avenz
call” (3:1), “Christ” (3:14), the "Holy Spirit _{1‘,'1:4 fef. :l{}.?. ]",l_, and
the "Lord’s discipling” {1Z:8). In summary, this expression gives t;:b
even more evidence for contending that these readers were, al‘lu:I e
phenomenological level, converts to Jesus Christ. ln{lfi‘ue. alhut r 151
view, they have experienced the salvation that God offers theoug
irit, . N
o E‘igr S*,Elan;;tmu; Beob pRpe Buwditers Te pellovtes dluvos
(“who have tasted the good Word of God as well as the powers of
the Age to Come”). Here we find that they have exper:enwedl
{lit., “tasted”) the good Word of God (cf. 1 Pet 2:3}. In contrast to
Pet’2:3 where we find the term hdivyos, in Heb}‘ews the authar usas
pfipa.® This term is used in 1:3 (Chaist sustains the world b{d}“[Dls
Word); 11:3 (by faith we know that God established the world by
the Word of God); and 12:19 (the children of Israel begged that no
further Word be uttered from Sinai}. The term gnpa may refer to an
“utterance” rather than the entire “Word™:® thus, it would refer to
their confession of the faith. At any rate, it is a Christian
experience that is in view.

i i i ik f its sweet
Ui shensteln: “to experionce it [the heavenly gift] in the fuilness o ;
and swl:gw;:u::” ["s-:ud‘m;,” 438 tho torm "fullress” may go oo fBrin the opposite
irection). See Marshiall, Kepl, 182,
d!m.ggrrgbe ;ppl:uded Eserepnr: fhe observetions of P. E. Hughes, WIwuehsysl,c}?;
ars a Calvinist understanding of the audlence. He conuhmda”_:JE ::E
metaphorical use of the berm refers Lo one's experiending of something, not gree
of that experience. See Hebrews, 209,
o -
*ﬁc&;}tum» adds that the Word is perfect and excellent. So B.*\iD. il'l:']g. 2
Biwesteott, Hebrews, 14%; see also Hohensiein, "Study,” 441-41, :E?—;S e
possibile parallel to the comforting (but damning) words of God at Josh I1:
Zach 1113,
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“Powers of the age to come” pertains to the author's
inaugurated eschatology (1:2): by their repentance (6:6) and faith
(4:3), these readers had experienced the time of fulfillment and
therefore a foretaste of the consummation!™ Further, this
expression may refer to their experience of the Holy Spirit—his
gifts and miracles (2:3-4),'% Once again, the author describes his
readers, at the phenomenological level, as those who have
participated in the age to come as it has been inaugurated through
faith in Jesus Christ.™ If the auihor is accurate in his description of
the readers’ experience, then we can only say that they are
believers—true believers.

In light of the general context and the specific descriptions
above, it can be said with reasonable probability that the author
of Hebrews understood his readers to be Christians in the sense that
they had made a credible confession of faith, had made early
strides in perseverance, had experienced the several
manifestations of the Holy Spirit, and had come o experience the
age of fulfillment. They were, at the phenomenological level,
converts to Jesus Christ ™ It is simply unjustified to see in these
descriptions anything but what is called regeneration in systematic
theology. ™

It can also be reasonably said that the author perceived his
audience as “mixed.” However, "mixed” means not that there were
fraudulent and pretentious believers as compared to genuine
believers. Rather, “mixed” describes a congregation composed of
believers who will persevere and believers who will grow weary,
faint, and abandon their former commitment publicly.

1%00m the eschatological make-up of the theclogy of Hebrews, see G K.
Barreit, "The Eie'hatuhag of the Epistle to the Hebraws,” in The Backeround of Ihe
New Testamrd and Its Eschntalagy In Hemowr of Ciarles Hurold E\mﬁ?ﬁcd. W, B
Davies and D, Daube; Cambricge: University Press, 1964, 36393 ©. Hughes,
Hermencutics, 3571 G E Ladd, A Thealogy of the New Tostgment (Grand Haplds
Eerdmans, 1974), 570-77, Atvidge, Hebrews, 3720 {esp. 3728 n 211} Silva,
“Perfection,” 64-65; Rissi, Threnlngie. 12530 | hava been unable to locate acopy of B,
Klappert, Die Eschatelogie des Hebrderbriefs (Theologische Existenz heute 156;
Munich: Kalses, 1969).

M5y P, E. Hughes, Hebreios, 21112,

134, Risst: “[hiese beiden Schilderungen [234; 6-5] des Anfangs relchen weit
iber allgemeine und traditicnalle Darstellurggen des Christsetns inaus, umschrsiben
vielmebr aufergewthnliche, wunderbare charismatische Erlebnisse” (Theologre, 6.
71. BT: "Both of these two descriptions of the beginning [of Christian 1ife] extond
well beyond general and taditional presentations of the nabure of the Christian 3ife
anst deseribe more seadily extracrdinacy and supernatural chasismatic oxperiences.”

'9P_E, Hughes, Hebrews, 212: “they [the six descriptions] are but differant
aspects andd manifestahons of the one great blessing which the recoption of the
gospel Lrivgs.” See also Marshall, Kepr, 14047,

"ione suspects that if the fall away” participle were not prosent a
completaly differimt reading of these desciiptions would result Indead, If eng used
these descriptions nautrally most Christian congregations would unanimously think

that regonerate Christiang were ini view. Sec abova n. B3 on the definition of
regeneration,

a4
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f the
i . necessary here to respond to at least one o
.“ o Pmﬂﬁ;er%alvim:l. side of tthT argu“m_unl’“* as {th;TEi:eﬁ
o tgr read-e:s or audience of the eptstle_.l 5o far as ek g
e l‘E‘cule has offered the most studied pre:.enbe:i i
Rof;;u'cali basis of the Caiuinis,é_in:?épﬁ?::ﬂoﬁh and so 1 wil
o ie article? In respondin i aver, 0
o h]bﬁf—mil:let%at I haﬂre "uﬁdone" the entire Cai!viq;;t]
e d I do not mean {o be disrespectful of a theo Oglith
argum?l;tagurtured anel continues tO nurture me in my m:;:dered
e lines have been drawn and 1 must express atcoe o
E‘;::;Zihem'mm my Calvinist frieg-dsha: f:':iavg:?;n u:is- eithej;
B ote object when it is stated tha Nt
CE]EESI:;I gr 5!.nru:-;mditimml. simply because, for mmn:ncla}:lgin]s? tliscal
T f conditionality and compatibilism i inherent Bk :
i For our part, the issue becomes the condi t{nm ltyrimhemced
Hgsxseagr:'sisnbility of grace once it has been genuinely expe e
= Due to a lack of space in this article, T must limit Bnm?:c:;m Ly
wof comments, and readers are encouraged to rea st 2o
bri f in pepa'[atiorl for these several obsen-a:aons.ﬂ}:; te:'se i
Nl'met bf;expnsed to the light and another to ‘e enlig G 1spa;
?g}ﬂbﬁmh makes an exegetical mislfke in mm f"fuc':n“; e
-as:ible meaning of an expression (“be eﬂlll'gﬂ'l i i
e simply “heing exposed to something”) to a conc iy
M?t:‘is thgl g‘ueaning here without offering any meg:e i cirose
s;res »Heh 6:4 may well refer to people who have e ificant
contact with the gospel, who ey beie, BLCR K renour
i i eptanc H ther
e : ;ﬁe%?aifz:l:;giﬁf.pE. Pet 2:19-21)" (p. 360). Tnis Ilfr tarr'::;,i:o m['aa;
it goes, Heb 6:4 may refer to such a group of pﬁg;::ﬂ iy i 4
?:}L %e problem with Micole's exegesis is that

15 The pesence of the Calvinist argument s {1} God is suz:rgg:;.: g} Gt
E;fe;:ti costain persons for salvation for his cwn pmmp g S
mm"gﬂy- calls those whom he hos elected; 1:-1] th_nse w Ao
x::i.lg;d eonverted —whether in a process Er :;\‘; jgt‘-ﬁ:-:;':iﬁanmd camlling.
& in vetanca by ]
m&&?aﬂndjndmg mms_iaus&:gvﬁ mmus of the Calvinist a:mgummmmt ﬁ mm::
gulhls arkicle is designad to w;“whdel}mbtmpulﬂhﬂ;;mm e
. But, due bo sl f g ¥
mﬁjm?;mﬁﬁim taxopomy of, and intaraction with, Calvinism 15
i ] 5
l : i ing in Enis
e Hebrens, 206-22) is interesting in
: F P, E. Hughes ( 3 s
‘:Einmm:dr:nx};iiglws ::raat;‘us elther considerabie lee;i:t ﬂmﬁ&ﬂ
reuaéaaicﬁnny(;?lhe urrua Thand, he is guite chjective with resgenm oy "
?ﬂwa dier.lce in Bed-f but, on the ather hand, he thel:} ML-laquate ;mwg o
o te wine bellevers. While he provides e ity
i Szmp!:.;_n LDB:n port his views on fidh in specifics, he E\': o
armgu:mnu s ut@mdenre with respect to the view thxt:dmr oy
i %;c“;:sm can he seen when pp. 206-12 are mmpmdd PP L
B i Tebyews G, 355-54} contends that those .em-ibeduch in Hit et
NEmhi:‘hm{ tatans, Refersnce fo page numbars in Niw;-:s ar ot
;e::an:‘  af the test in what follows. Gee aliso Hughes, Hebrews,
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“miay” to a probability without r.-fferin,g decisive evidence from
Hebrews that “enlightened” means only “exposure.”

Second, Nicole commits the common fallacy that so man
Calvinists have committed: he argues that "to taste” and “ip
partake” mean partial participation (pp. 360, 361), Many receng
Calvinist interpreters have jettisoned this conclusion as inconsonant
with the historical evidence. However

. Nicole argues thal “mare
commonly” the term “taste’” refers to “taking a small amount of food
or drink 50 as o test whether it is suitable or pleasing” and refers,

interestingly, to John 2:9 where the master of the banquet tasted
the water that had heen turned into wine and noticed that it was
substantially different. The decisive problem with Nicele's
argument is easy to spot: he has nsed a questionable™ example, one
that is not metaphorical, and has argued on the basis of this one
example to the “more common” use of the term. More evidence is
required before his definition becomes standard, In addition, he
f:‘icrs te distinguish between literal and metaphorical uses when he
cites evidence.
Besides the dubious discrimination betwesa “full” and
“partial” participation that Nicole argues for, he has clearly
misread evidence pertaining to “partake” in the expression “shared
in the Holy Spirit.” First, Nicole acknowledges (p. 360) that the
word peToxm in this expression “appears to lend support to the
view that true Christians are described here.” He cites evidence
that the term implies “a very close connection” (2:14; 3:1, 14: 5:13;
7:13). Secand, Nicole contends that the term may refer to “mere
companionship” (1:9} or to what he calls “external participation”
and cites 1248 and 1 Cor 121 to suppart this distinction between
“close connections” and “loose connections.” In responss, it must be
said that Nicole has ne evidence whatsoever for thinking that
uwéroxor in 1:% means “mere companionship.“1" The term
“companionship” is appropriate but the word “mere” is 3 case of
special pleading. The text says that Jesus, God's Son, was “anointed
with the oil of gladness above his companions.” Nicole's use of the
term "mere” i3 irresponsible. The degree of connection betveen Jesus
and his companions is not in the purview of the author at all.
Furthermore, Nicole's appeal to 12:8 and 1 Cor 10:21 is odd at
best. Heb 12:8 reads: “If you are not disciplined (and everyone
ndergoes discipling) . .. "7 The last clavse contains the Greek word
upon which Micole rests his argument; in Greek it reads fis wéToxol
yeydvaow  Tdetes, We might translate it thus: "of which
[discipline] all [sons of God] have become participants.” [ am

" There {5 no evidence that the master tasted this wine here b order to fest its
sultability; rather, he tasted it and noticed its polency. His definition is nat
demonstrated in any laxicon | have seen, The Greak berm means “Io taste,”

Oberholtzer (“Warning 1,% 89-90) concludes just the opposite, saving that
the Hebrew lecm behind pévovos Ghnher ) refers to “one who has a clpee bond with

another person™ (emphesis mine) and the Greek lerm, he argues, describes “cfosr
association” (emphasiz mina).
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a3 distinguished from God's perception of their state. Nicole then
states: “Neither of these explanations appears entirely free of
difficulty, aithough one MRy prefer to have racourse to Hiem rather
than to be forced to the conclusion that regenerate individuals mag
be lost” (p. 361; italics ming). Besides quibbling with his
willingness to avoid a satisfactory solution to what he admits is
the biggest problem (which is methodalogically irresponsible), i |
want to voice a methodological shock about the words in italics.
What Nieole is saying is that he prefers an exF!ana!ion that is
extremely difficult (and | would say “impossible”) over giving up
his theological position! This is a confession of eisegesis, not
responsible exegesis.’** | am not 3 ing that one's larger
theological syntheses ought never to influence one’s reading af
specific texts—ior they inevitably will and do. The issue is which
has the pricrity. What I am saying is two-fold: (1) our theology
ausht to be challenged and reformulated as a result of DU exegesis
and In fight of those exegetical conclusions; and (2) we need to
admit when our theological constructions are at odds with a text’s
apparent reading and so construct our synthesis in a way that
incorporates exegetical conclusions that may be more plausible,
Finally, he states: “Our examination makes it apparent that

the elements of the description given in Heb, while not
incompatible with true salvation, de not, nevertheless, either

NG are cas be forgiven this in any kind of intellectual or scientific endeavoy.
If a certaln problem s paramount for a eary to explain the data adequately, ther
na solubion can be seriously enterteined uniil thay major problem has its probable
resalution.

"135ea the trenchant rematks of €, , Schosnhaven with regard to systematic
twologlans and exegates wha proceed in & similar manner (“Analogy of Faith,” 93-
54, 97, 105, 106-9), At one point he summarizes: “And here is the nub of the problem,
The Reformation and later fheclagians wers so jntent on oblitersting the ‘works”
idea of the Roman Chureh that Hiey read the towks in such way as Lo conform o
what they falsely regarded as radical grace theology, a grace with no conditions
attached whatever,” One upshot, | suggest, af this post-Reformation departure from
balanced biblical leaching s the virtual impoasibility of fnding room for the
teachings of Jesus, sspecially the Serman on Fhe Mount, or books like [ames within
the system of thought. A4 dear result of a balaneed perapective on the biblical
conditivrality of salvation is that the demands of the whale Bible (fram Mases ta
Revelation) are unified into & single whale, One hermenautical approach that
maovis In this directinn, though net without its Problens, ean ba saen i L, P Fuller,
Cospel and Lao: Contrast or Contitcum? The Hermeneuticy of Disperisationalism
and Covenant Thepiogy (Crand Rapids: Eerdmans, 1280),

A weskness similar to Nicole’s can be found in P. B Hughes ( Hebrews, 2213
“Finally, when the redeemning blood of Chirist is applied by the Holy Spirlt to the
very heart of = man's being, it 8 a wark of Cod fhat carmat fail, This mwens thar
these who are genuirely Christ's do nat fall away into apostasy. Where thers is
work of God | that werk, shnply becausa it le Cod's work, camnot fall 10 achieve its
purpose in accardance with the divine will™ (the Hrst fwo sets of falicizod werds
are mine). Here, by definition and in the face of the evidence that would dis
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ily i jon” (p. 362).13 This
i jointiy, necessarily imply regeneration” (p ;
smg:iv ’?rfefe;gtagﬂy" re-.'e&is}the approach of N}mte‘ A;;e::egseti
worwﬁ that there are no Hecessary in;erpmmtmns_ agaali.n gwith
kno use necessity is impossible 1o atain ther! one 1F§h te%u o
E&iction and historical pmbal;ili:lfsl.: d:fh:rngﬂt{exlseéem St
" ily imply regeneration. b .
hee ntici;a::'h;llmpa{wqﬁdﬁpretamn is unm;‘*cebﬁug as; a?g'c:;
hard. who has played the “devil’s advecate.” Nicole's e?ﬁ%lratian
sl :hat since the texts dn not necessarily dverlnasnm::1 r:ﬁtext fn
::en they do not mean regeneration. He has fnrcli b ol
?l: until it can prove itself innocent. Turr_'-ed Dfﬂ rt'ne et 'because
F i abo )
surely there is room for some - S
! i ed is a reasoned examina i .
W!W'lwi ;?f; I&:Enfost probable explanation, I_n s-u:n;,1 N:mal;
matmea ts are both rooted in a rnEthod_ologmal fa _acyﬂf o
aexegerg tically unsound. For these reasons, a major F’.':;i"’““’“
R g mnl?:tsfij':: f;arieu; Trﬁdnftrzvs:scrit:i'ng genuin
icole’s view f
beliéfvef;ctg found in need of more careful SLII‘E I;hﬁéi:;lgrirgfty.
another Calvinist rendering may be more pro d hes
Recently, V. D. Verbrugge has argued thal 6:4-8 do no e
indivicls.lal mermbers of the church but focal mvw.'mn":a?nhusia_;.
Verbrugge's argument is clear, and he shows an %hwic;f; e
for its potential. His essential argument est e
illustration found at 6:7-8 which, he argues, ste WM 2
R R e g
; is that, since [sa 5:1-7 18 L !
fs?aﬁli!és butfwith Israel as & nation, then it llﬂlaows“;?iu“
extension of this parable into the new covenant als PF;;L; S
individuals but also to local covenant Communltnes:.l o iy
stimulating and fresh. Furthermore, 1lt atlack%itzi?;dzfv:d Lot
1 of Western interpreters: rabi
?r{r}iicirl?;i ggie:er, his whale article is designed to protect a
individual view of salvation!

i ed & following statemen
13 method s clearly revealed in the .
'ldsstﬁ dﬂ;"gstpb:ﬁmhh d b shaw thal nene of them [the e‘fpmfﬁ::i:r:ﬁ-'
i all of them, jolly, necessarily fmplies regenerntion g.-_-;—.ap s Jri
ST;!:EIY;z::'po‘jm obtains: it would nol be 11:-::\d'!lf'.l.'~.F do \:rhnr hhgbd:ﬁmded:{g =
. i s poing v ily be the mest probal
demenstrating fus point would net necessarily
e T i wr dows not necessarily teach th
al lh;fﬁ; Lﬁiﬁﬁi :ﬂiim:n:x trﬁm reagonable) then salvation is 1
Falval
unconditional. s
igen hus “Mow [ntarpretation. TR
i efinitions of the differences ;
:i::seemmquﬁlimmmmﬁigdd in B. . Malina, The j;sei;rj ;"f;c@;rga]?‘;gw;
aned its from Cuitsral Anthropology (Atlanta: fohn m;rl e
g'-j:rgl in his Calling Jesus Names: The Social Value of 5

Ca: Polebridge, 1958) 145-51.
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But Verbrugge's essay will not stand up against careful scruting
of Hebrews and, in particular, against a synthetic approach to the
warning passages. First, there are clear cases of individualism in
Hebrews. When the author turns from the apostasy of the old
covenant ggop]e he says, "See w it, brothers, that nane of you has a
sinful, unbelieving heart” (3:12). Here is the clear use of a partitive
genitives “none” is smaller than “vou” and the "none clearly
denotes individuals, Similarly, at 4:1 he says, “let us be careful
that none of you be found to have fallen short of it 11? Again, the
entire second warning passa%e appedrs to be concerned with
individual apostasy (cf. 3:13, 17, 18; 4:3, 10, 11). When the author
gives a concrete illustration of an inability to repent, he gives an
example of an individual, not an example of a group (12:16-17),

Second, the agricultural illustration of Heb 67-8 is very
common in the ancient Mediterranean world, and the parallels to
[sa 5.1-7, though possible, are at best inexact and incomplege.
Isaiah 3 is very specific, and the wording of Heb 6:7-8 iz general 113
Third, perhaps the biggest abstacle to Verbrugge's interpretation is
that the exhortation in Hebrews is to perseverance, and when the
author gives examples of what parseverance is he lists individuals,
not covenant communities (11:1-40). The logic of 1139-40 and 12:1-3
is that these examples are precise illustrations of what he has in
mind for them—and thus we are led to think of individuals.
Finally, the apostasy passages themselves evince a concern with
individuals falling away (10:28-29): if it is the case that in the old
covenant an individual who disobeyed the law was punished, so it
is clearly the case for an individual in the new covenant.
Verbrugge's view, then, is an inadequate solution, !

To sum up this section: I have tried to show that the author of
Hebrews is exhorting his readers o a persevering faithfulness to

and his revelation of the new covenant in Jesus Christ, Second, |
have argued that the warning the author is most concerned about is
one that involves the drastic consequences of eternal damnation if a
person does not persevere in the faith. Third, I have argued that
the sin he is concemed about is very specific: it is apostasy, a
deliberate and public act of deconfessing Jesus Christ, a rejection of
God's Spirit, and a refusal to submit to God and His will for persons.
Finally, [ have argued that the evidence of Hebrews suggests that
the readers were believers, people who at the phencmunulogical
level had converted to Jesus Christ. Underlying all this
argumentation was a methodological approach to the issues found
in the warning passages in Hebrews. I have argued that it is best to
study the warning passages together and io sift the evidence

117Ses alsn 12:15. Hob 10:25 may be seen similarly, though the plural could be
rendergd (by Verbrugge) os indicating a group sepamtion,
s “"&f« Attridge, Hebrews, 172 on. 69-74, far the evidence and confirmation of
6 critfeism.

WiSee alsg H, Feid, “Ter Hebrierbrief,” 358485, Avtridge, Hebrows, 172 n. 69,
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synrhetica]iy in our attempis to understand the different

warning passages. L ) L
mmﬁc:-fr:::::: ﬁ: me ncw:; th; conclude this discussion by examining

the nature of salvation in Hebrews as an integral aspect of the
assumptions behind the warning passages.

VIl THEOLOGICAL CONCLUSIONS

i “losi ‘s saivation” and
t that the expressions “losing one's salvanic !
" nrid?ﬁ;ﬁzg salvation” are the most distasteful expressions us;afh :ar;
tﬁe debate between Calvinists and Armlrua]\:l'ts. t] atlhs-o suf:?:cpalate
' i g 53
"osi ne’'s foith” is much more acceptable 10 5
}D;u;%sge;u ;':fxore congenial to religious affections and is cr?néaor:ﬁn;
fvui‘th what many of us have seenfvgrbn samil%q; EE:L;;:S the iti'nrfal
-ontending that the book of Hebrews dogs cond
:ari‘v;?ign but %ha't the mndiﬁm’; isa mnd_n;?t:h:iul t;t oﬂ;r;:%?ﬁt;
hole Bible. Furthermore, I am arguing, ) 4 oLt
E:Ethy;r Dsees as capable of destroying a genwine bel.-lhev;z bsti?‘llstha;z
the in of apostasy. No other sin is in view and all 0 :Jm o
canable of God’s forgiveness. God chooses, for his own rag o
shower his endless grace upon the apasm]';e_ ?::itl: gﬂi&&ﬁﬁﬁg o
i author builds his argument abou ¢ ; 0
;{ﬁﬂiuﬂﬁs ll'Ju'Js understanding of salvation. To a brief survey of this
doctrineg i brews | now turm. .
Hmm‘ie nreed to observe that the book of Hebrews is E:o !:hef
underatc;od in a salvation-historical format, and the categnta{lon
inaugurated eschatology is fundamental to its proper interpretal :
(12-59:26}.”“ As we find in the Gospels ar‘n:l the life of ]es&ségég}
and mitacles are evidence of the Kingdom's maa;:l‘e;f;:;nfrér & i
In addition, those who tm to the new covenant fin 1? nmaib
of sing in ihe here and now {3:13-14, 26-28; 101 .2} th?;ug Aﬂnﬂm
sufficient, perfect sacrificial offering (9:12; Ilﬂl.ldr, bt]esus i
image exploited by our author is that those w?‘toﬂt;in - Mmgding
salvation also find direct access to E;'Od (d:16; 10 }.D{ S
participate in the new covenant experience th;pﬁwﬂa;;s“mw m‘% &
£5) because these believers participate in the “nel
?‘?gﬁﬁ{) Fju.m.hermom, this kingdom is permanent since sglzs eten}::;
{12:28). For our author, the old covenant is now 1:135 8; Gﬂdthat o
spoken finally in his Son (1:1 2% And yet, the sa vapgnnfd ;2
experienced now is nat the consummated salvation envisio runis
rious kingdom. The kingdom has only been h.;n?utgri: o
salvation has only been inaugutrl?ted. In fact, the futurity
jon is a major stress of our author. -
Sah;g?gnﬁ, as |lnany scholars have observed,' for the author ©

Hebrews, salvation is primarily (though not exclusively; $

o . 100 abave.
‘tzss:;mﬂm Wanderivg, 26-37; G, Hughes,

also points ot that fuurist eschatology predomit

Hermenetitica, 66—.‘-"_4. The [atke
yates in the warning passa
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above) a state of affairs between God and humans that pertains to
the future (1:14; 23, 10; 5:8; 928}, and faith is largely centered upon
the promise of the heavenly, unseen, and future order {11:1).% This
futurist dimension of salvation is especially heavy in the warning

P&SSFF'%QS.

is nobe of future salvation is sounded early in Hebrews. At 2:8
we read that “at present we do not see everything subject to him,”
with the clear implication that there is coming a time when all
will be subject to Jesus. Although the precise meaning of the “rest”
has been debated,'™ many today agree that it is an image of
“salvation,” of final repose. As such, it confirms the essential
fulurity of salvation in Hebrews for, while the believer enters the
rest now {4:2-3), that rest is only fully entered into in the future
{4:1). In Ffact, the text exhorts the readers to “make every effort to
enter that rest,” clearly Implying that part of the rest is still
future,

The foundation of the author's exhortations throughout
Hebrews to persevere is that there is coming a Day of [udgment!®
that will discriminate befween perseverers and apostates (10:25-
31}. For our author, that judgment will take place on the Day when
God grants his reward {116, 26" and salvation to his faithful
peaple, when they will be resurrected {6:2). They will inherit

while realized eschatology predominates in the docirinal sections. This bipolacity
roflects, he argues, the nature of Chrisian existence. See alsa Marshall, Kept, 136;
Toussaint, chatology,” 65-70. Cherholtzer (eapecially in “Warning 1,7 92.83)
emphasizes the futurity of salvation bul mistakenly construes murnpla to mean only
millenndal kingdom, Rather than investigating how the author uses the ferm
"salvation.” holtzer investigates the meaning of the Hebrew term behind
"salvation” (without warmant, for 1:14 where awmpda first occurs, §s not from the
OT), determines that it freguently refors to physlcal deliverancs, assumes that the
exhortation of 2:1-4 could auggest salvation by werks, than argues that “salvation”
i b:14 and 2:3 therefore meens the miliennial kingdom and the works pertain to
rewards and authovity in the millennium. In such o manmer the author escopes from
revising his theology but misses, [ think, the meaning of "salvation” in Hebrews.

Won 114, of. Attridge, Hebrews, 307-11; Hurst, Epistle, 131-22; Datzents
“Claube,” 163-68, 169.71; Rizai, Theologie, 107-8; O Betz, “Firmomess in Fal:-]%:
Hebrews 11:1 and Isafah 28:16," in Scripture: Megning and Metlied, Tssays Pregented
io Aritherey Tyrvell Hamaor [ed. B. P. Thompsory Hull: Hull Undvercity Proes, 1587)
92-113.

B0 rest, of Ksemann, Wondering, B7-75. (1. Hofiis eriticizes KRsemann's use
of gnestic materials, and argues in favor of s apocalyptic view; of. Kabapausis; Die
Verstellung wond endzeitiighen Rubeort fm Hebrierbrief (WUNT 11; Tabingen: |. C.
B. Molir [Faul Siebeck], 19700, Attrddge {Hobreus, 126-28) dghily, 1 think, concludes
that “the imagery of rest i3 best understood as & complex symbel for the whole
soteriological pracess that Hebrews never fully articulatas, but which invoives both
pen;n,n,a] and ¢orporate dimensions” (p. 128), See also Toussaint, “Eschatology,” 70:74
{millermium); Oberholizer, “Warning 2. 150+92 (millennium); Rissi, Theslogic, 18-
15,

1Mgas Schoonhoven, "Analogy of Faith,” 103-8; Rissi, Thenlogie, 126-27; L. L.
Morris, The Biliieal Doctrine of }u\ac'i.ml (Crand Rapids: Eerdmans, 1960); A.
Hoekema, The Bible and the Fulure (Grand Rapids: Berdmans, 1979 253-64,

1B%ap Schoonhoven, “Analogy of Falth,” 100-102
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14 9:18 and 4:1; 6:17; Ry $:15; 10:36)'™ on that Day a heavenly
'{pll;;:é (11°10, 16; 12:22-28) that was their hape (6:11; 7:13; 10:23)}_
This tinal salvation is achieved through the perfect sacrifice
of Christ {cf. 7:11, 1% 9.5, 11: 1001, 14). I?ut dlffereptlyéjlis.ﬁ
salvatlon provides for the final, eschatological perfection*™ of the
ple of God (10:14; 11:40; 12:23). The language of perfe-:tmT in
Hebrews speaks of bringing believers to their mtendedjgguada_s
worshipers who draw near to God as an obedient eople 2a121 5.
thus very close to the notion of glorification (ct. esp. 12: B
Perhaps 9:28 expresses it best: “and he [Christ] will appear 8
<econd time, not to bear sin, but to bring salvation to those who al:e
waiting for him.” It is not surprising t_hen to d:scgnver that the
author, like miny biblical writers, ties faith to hope. =
Even if the grammar of 3:6b, 14 is difficult, here again the
futurity of full salvation is clear: “And we are hns'hnuse, if we hold
on to our courage and the hope of which we boast’ {3:6b}. W? are {or
will be) his house finally only if we retain our hdeh?. At 314 we
read, “We have come to share in Christ if we l:rnld irmly till the
end the confidence we had at first (3:14). 131 In ‘Ehese two
conditional expressions’®® we have a contingent element (“sharing in
Christ,” "being his house”) based upon persevening faith { if xe
hold on to our courage and the hope,” “if we hold firmly titt the
end the confidence”). Perseverance in faith issues into fuh.!l’E, final
ealvation. In each of these there is a present reality, the
continuance of which s dependent upon perseverance. if that person
does not persevere, there will be a cessation of that former reality.
But again, salvation is seen as a future staite In these two
conditional sentences. )
. om scheme of aur author appears to be the following:

Future
Past Present
INAUGURATED SALVATION FIHA.L
Caonversion Perseverance Salvation

1thgas Kasemann, Wordering, 32-37, o .

1?‘:;;«?:&2:“1«}&:1\ haf.:muc. moral, soleriotogical, and esd«mapﬁ
avertanes, of, Peterson, Perfection, 1-20, 126-67; Spieq, Hébreux, 2.514—25 (W ;
emphastzes sensitlvity to meaning for each context); A Wikgret, “Patterns o
Porfection i the Epistle to the Hebrews," NT3 6 (1935-60} 1556/ (who em%hﬁlﬁ
the salvation-historical nature of perfection); Rigsi, Thenlugie, 102 0:5“11
emphasizes a realized eschatalogy ]l.:ers ctive); Silva, "Perfection” 141}'0
importaree of 10:14, cf. Michel, Hebrderbrief, 14546, 341; Peterson, Perfection, 137

] Hes, 32-34,

mfciﬂ;ﬁ:}m:‘r:‘:ﬁng near” and persaverance are closely related at }-?J:ﬁ
gee M. Dahl, 4 New and Living Wiy The Approach to God According b0 rews
10:19-25," Int 5 {1953 401-12; Riesi, Theologie, 97-108 102-3.

T8ty pop, Silva, “Perfection”; Rised, Theolugie, 192,

190 alsp Dautzenbery, “Glaube,” 163-64; Rissi, Thenlogie, 11314

Meep Porter, Verbal Aspect, 269, ) .

mwzm prcler suggests that the term “provisa” I8 a good description of these
WD SEbENOes.
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Only those who, having experienced the entrance into salvation,
also progress through the present with Eersevering faith will
inherit the promise (6:12; 9:15; 1(:36; 11:39)"™ of salvation held out
as God's reward. Thus, for the author, salvation, though
experienced now in its inaugurated form, is something reserved for
God's persevering people until the return of Jesus Christ (%:28),

But what about the pastoral implication of "losing one's
salvation”? In light of the futurity of salvation in Hebrews it is
reasonable to contend that one cannot in fact “lose one’s salvation,”
since one has not yet acquired it, One cannot lose what one does not
in fact have. But Eerhaps we are playing semantics here, Perhaps
we should say that we can “lose” the present dimensioms of
salvation that have already been inaugurated and experienced
(B:4-5; 10:14; 12:22-24), But, we certainly need to be careful of what
we are saying if we say that the author of Hebrews states that we
can “lose salvation” because, for him, salvation is largely a future
state of affairs. In light of his hesitancy to apply the term to the

resent time, it is perhaps wisest for us to avoig its use in this senze,

ather, | think it is wisest to say that those who are
phenomenologically believers can “lose their faith” and the
en;'?ément of God's salvation that persevering faith would have
made possible for them.

And what about fear, fear of losing ane’s salvation? First, the
onlyf sin that can separate the believer from final salvation is the
sin of apostasy. The warning passages, as our synthesis above
showed, are not concerned wi?h the problem of sin in the everyday
existence of belisvers—except in the important sense that habits
and patterns may lead one to apostasy. Instead, they are more
directly concerned with the sin of massive consequences: the sin of
apostasy, Someone need only fear the loss of salvation if one is
convinced that he or she has apostasized. Second, the evidence
suggests that those who have committed this sin are not in fact
worried about it or fearful of having committed it. The evidence
suggests, on the contrary, that they are proud of it; they are
boastful of their defiance of God's will. Third, our pastoral duty to
those who are fearful of their security is both to urge them to press
on to maturity (6:1) and to instruct them in the perfect sacrificial
systern that [esus Christ has provided (3:1-10:39), The Son of Ged
has come at the last of times (1:2), and he is more than adeguate;
the Son's sacrifice is perfect and will cleanse our consciences,
Because of who he is and the effectiveness of his ministry, we can
be assured thal Ged is satisfied with what the Son has done,
Assurance, however, should not be given lightheartedly and no one
should be assured of salvation in the context of a careless life-

15506 Kisamann, Wandering, 26-37.
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hat reverberates
4vlei™ Our only fear needs to be that holy fear v
:{tgilghnut the ;ages of the Bible: the holy fea:ﬁﬂ:gt_?g_:;;s us to
work oul our own salvation ][cf. Phil 2{[2,;1 !;JIteb Jn&cﬂn é%fional)- i
, final salvation 1s T | L
cll?tiu]:l:llm::ré thlal single condition is persevering faith, Eih'et
Cd(;rl;ate between theological optlons will inevitably go on and i
woukd be foolhardy for me to think that Eiha_\re du;:nle_la;?;::!:’:;g EE:
alternative to a Calvinist rendering of Hel :
g:::rre?s offers some important teachings that will ]éelp l_:.i;s
construct our theology, especially as we construct the rela tinship
of final salvation to the condition of present Christian living,

4 ife, 3-5; fiitiams
140 i siar of assurance, see Shank, Life. 301“-.-;,_]. .Rod:n_al:n Wil
Kr):euu-fﬂn'ff::;;;' Saluative, the Haly Spirit, and Christiax .,mn_gu{.ciﬁgg.
Rapids: Pendervan, 1990) 11936, from the Reformed side, sce ELHu;:eSfu |
ﬁymnmri: Theolngy (Crand Rapids: Berdmans, 1972) 5-!.5:}9. F:rldlu al
View of Augustine which is similar to the ane argued in this artic e‘ll'-"l.ltl.ums -
5} g particularly frateful 1o my graduate asslstant, Matt :
hlpin bl e blogrpy L 8 0 T s e NT 12
ich most of the ideas in this arlicie wer i 55 i
\ﬁrﬂmm the General Epistles, and the Johannine Literatuse a'n; 1T ?u:lc;:‘e?:ltﬂﬁst
Greek Fx:egnsis. In addition, several schalars toak Hme from thedr s:syd g
cumme;u on an earlier draft of this sticle and thedr Ideas, qu_endf,mzz ss%ngEDw
have influenced the present shape of the avticle | express W in : mmﬂwu'lbgiua
Peterson (Moore Theological Collegel, Moisés Sthva (Westm ;ED rL. e
Semninary), and o two of my calleagues at Trindty: D. A, Casson and - L Larsen.



