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A. The Opinion of the Remonstrants regarding the first article, dealing with the 

decree of Predestination. 
 

1. God has not decided to elect anyone to eternal life, or to reject anyone from the 

same, prior to the decree to create him, without any consideration of preceding 

obedience or disobedience, according to His good pleasure, for the demonstration 

of the glory of His mercy and justice, or of His absolute power and dominion. 

2. Since the decree of God concerning both the salvation and perdition of each man 

is not a decree of the end absolutely intended, it follows that neither are such 

means subordinated to that same decree by which the elect and the reprobate are 

efficaciously and inevitably led to their final destination. 

3. Therefore God has not with this plan created in the one Adam all men in a state of 

rectitude, has not ordained the fall and the permission of it, has not withdrawn 

from Adam the grace which was necessary and sufficient, has not brought it about 

that the Gospel is preached and that men are externally called, does not confer on 

them any gifts of the Holy Spirit by means of which he leads some of them to life, 

but deprives others of the benefit of life, Christ, the Mediator, I not solely the 

executor of election, but also the foundation of that same decree of election: the 

reason why some are efficaciously called, justified, persevere in faith, and are 

glorified is not that they have been absolutely elected to eternal life. That others 

are left in the fall, that Christ is not given to them, that they are either not called at 

all or not efficaciously called, these are not the reasons why they are absolutely 

rejected from eternal salvation. 

4. God has not decreed to leave the greatest part of men in the fall, excluded from 

every hope of salvation, apart from intervening actual sins. 

5. God has ordained that Christ should be a propitiation for the sins of the whole 

world, and by virtue of that decree He has determined to justify and to save those 

who believe in Him, and to provide for men means necessary and sufficient for 

faith in such a way as He knows to be in harmony with His wisdom and justice.  

But He has by no means determined, by virtue of an absolute decree, to give 

Christ the Mediator solely to the elect, and through an efficacious calling to 

bestow faith upon, justify, preserve in the faith and glorify them alone. 

6. No one is rejected from life nor from the means sufficient for it by an absolute 

antecedent decree,, so that the merit of Christ, calling, and all the gifts of the Spirit 

can be profitable to salvation for all, and truly are, unless they themselves by the 

abuse of these gifts pervert them to their own perdition; but to unbelief, to impiety, 

and to sins, a means and causes of damnation, no one is predestined. 



7. The election of particular persons is decisive, out of consideration of faith in Jesus 

Christ and of perseverance; not, however, apart from a consideration of faith and 

perseverance in the true faith, as a condition prerequisite for electing. 

8. Rejection from eternal life is made on the basis of a consideration of antecedent 

unbelief and perseverance in unbelief; not, however, apart from a consideration of 

antecedent unbelief and perseverance in unbelief. 

9. All the children of believers are sanctified in Christ, so that no one of them who 

leaves this life before the use of reason will perish. By no means, however, are to 

be considered among the number of the reprobate certain children of believers 

who leave this life in infancy before they have committed any actual sin in their 

own persons, so that neither the holy bath of baptism nor the prayers of the church 

for them in any way be profitable for their salvation. 

10. No children of believers who have been baptized in the name of the Father, the 

Son, and the Holy Spirit, living in the state of infancy, are reckoned among the 

reprobate by an absolute decree. 
 

B. The Opinion of the Remonstrants regarding the second article, which deals with 

the universality of the merit of the death of Christ. 

1. The price of redemption which Christ offered to God the Father is not only in 

itself and by itself sufficient for the redemption of the whole human race but has 

also been paid for all men and for every man, according to the decree, will, and the 

grace of God the Father; therefore no one is absolutely excluded from participation 

in the fruits of Christ’s death by an absolute and antecedent decree of God.  

2. Christ has, by the merit of his death, so reconciled God the Father to the whole 

human race that the Father, on account of that merit, without giving up His 

righteousness and truth, has been able and has willed to make and confirm a new 

covenant of grace with sinners and men liable to damnation.  

3. Though Christ has merited reconciliation with God and remission of sins for all 

men and for every man, yet no one, according to the pact of the new and gracious 

covenant, becomes a true partaker of the benefits obtained by the death of Christ 

in any other way than by faith; nor are sins forgiven to sinning men before they 

actually and truly believe in Christ.  

4. Only those are obliged to believe that Christ died for them for whom Christ has 

died.  The reprobates, however, as they are called, for whom Christ has not died, 

ore not obligated to such faith, nor can they be justly condemned on account of the 

contrary refusal to believe this. In fact, if there should be such reprobates, they 

would be obliged to believe that Christ has not died for them.  

 

 

 



C. The Opinion of the Remonstrants regarding the third and fourth articles, 

concerning the grace of God and the conversion of man. 

1. Man does not have saving faith of himself, nor out of the powers of his free will, 

since in the state of sin he is able of himself and by himself neither to think, will, 

or do any good (which would indeed to be saving good, the most prominent of 

which is saving faith). It is necessary therefore that by God in Christ through His 

Holy Spirit he be regenerated and renewed in intellect, affections, will, and in all 

his powers, so that he might be able to understand, reflect upon, will and carry out 

the good things which pertain to salvation.  

2. We hold, however, that the grace of God is not only the beginning but also the 

progression and the completion of every good, so much so that even the regenerate 

himself is unable to think, will, or do the good, or to resist any temptations to evil, 

apart from that preceding or prevenient, awakening, following and cooperating 

grace. Hence all good works and actions which anyone by cogitation is able to 

comprehend are to be ascribed to the grace of God.  

3. Yet we do not believe that all zeal, care, and diligence applied to the obtaining of 

salvation before faith itself and the Spirit of renewal are vain and ineffectual, 

indeed, rather harmful to man than useful and fruitful. On the contrary, we hold 

that to hear the Word of God, to be sorry for sins committed, to desire saving 

grace and the Spirit of renewal (none of which things man is able to do without 

grace) are not only not harmful and useless, but rather most useful and most 

necessary for the obtaining of faith and of the Spirit of renewal.  

4. The will in the fallen state, before calling, does not have the power and the 

freedom to will any saving good. And therefore we deny that the freedom to will 

saving good as well as evil is present to the will in every state.  

5. The efficacious grace by which anyone is converted is not irresistible; and though 

God so influences the will by the word and the internal operation of His Spirit that 

he both confers the strength to believe or supernatural powers, and actually causes 

man to believe, yet man is able of himself to despise that grace and not to believe, 

and therefore to perish through his own fault.  

6. Although according to the most free will of God the disparity of divine grace is 

very great, nevertheless, the Holy Spirit confers, or is ready to confer, as much 

grace to all men and to each man to whom the Word of God is preached as is 

sufficient for promoting the conversion of men in its steps. Therefore sufficient 

grace for faith and conversion falls to the lot not only of those whom God is said 

to will to save according to the decree of absolute election, but also of those who  

are not actually converted.  

7. Man is able through the grace of the Holy Spirit to do more good than he actually 

does, and to avoid more evil than he actually avoids; and we do not believe that 

God simply does not will that man should do more good than he does and avoid 

more evil than he does avoid, and that God has decreed precisely from eternity 

that both should so happen.  



8. Whomever God calls to salvation, he calls seriously, that is, with a sincere and 

completely unhypocritical intention and will to save; nor do we assent to the 

opinion of those who hold that God calls certain ones externally whom He does 

not will to call internally, that is, as truly converted, even before the grace of 

calling has been rejected.  

9. There is not in God a secret will which so contradicts the will of the same revealed 

in the Word that according to it (that is, the secret will) He does not will the 

conversion and salvation of the greatest part of those whom He seriously calls and 

invites by the Word of the Gospel and by His revealed will; and we do not here, as 

some say, acknowledge in God a holy simulation, or a double person.  

10. Nor do we believe that God calls the reprobate, as they are called, to these ends: 

that He should the more harden them, or take away excuse, or punish them the 

more severely, or display their inability; nor, however, that they should be 

converted, should believe, and should be saved.  

11. It is not true that all things, not only good but also bad, necessarily occur, from the 

power and efficacy of the secret will or decree of God, and that indeed those who 

sin, out of consideration of the decree of God, are not able to sin; that God wills to 

determine and to bring about the sins of men, their insane, foolish, and cruel 

works, and the sacrilegious blasphemy of His name, in fact, to move the tongues 

of men to blasphemy, and so on.  

12. To us the following is false and horrible: that God impels men to sins which He 

openly prohibits; that those who sin do not act contrary to the will of God properly 

named; that what is unrighteous (that is, what is contrary to the will of God 

properly named; that what is unrighteous (that is, what is contrary to His precept) 

is in agreement with the will of God; indeed, that it is truly a capital crime to do 

the will of God.  

D. The Opinion of the Remonstrants with respect to the fifth article, which 

concerns Perseverance. 

1. The perseverance of believers in the faith is not an effect of the absolute decree by 

which God is said to have chosen singular persons defined by no condition of 

obedience.  

2. God provides true believers with as much grace and supernatural powers as He 

judges, according to His infinite wisdom, to be sufficient for persevering and for 

overcoming the temptations of the devil, the flesh, and the world; it is never 

charged to God’s account that they do not persevere.  

3. True believers call fall from true faith and can fall into such sins as cannot be 

consistent with true and justifying faith; not only is it possible for this to happen, 

but it even happens frequently.  

4. True believers are able to fall through their own fault into shameful and atrocious 

deeds, to persevere and to die in them; and therefore finally to fall and to perish.  



5. Nevertheless we do not believe that true believers, though they may sometimes 

fall into grave sins which are vexing to their consciences, immediately fall out of 

every hope of repentance; but we acknowledge that it can happen that God, 

according to the multitude of His mercies, may recall them through His grace to 

repentance; in fact, we believe that this happens not infrequently, although we 

cannot be persuaded that this will certainly and indubitably happen.  

6. The following dogmas, therefore, which by public writings are being scattered 

among the people, we reject with our whole mind and heart as harmful to piety 

and good morals: namely, 1) True believers are not able to sin deliberately, but 

only out of ignorance and weakness. 2) True believers through no sins can fall out 

of the grace of God. 3) A thousand sins, even all the sins of the whole world, are 

not able to render election invalid. 4) To believers and to the elect no sins, 

however great and grave they can be, are imputed; but all present and future sins 

have already been remitted. 5) True believers, having fallen into destructive 

heresies, into grave and most atrocious sins, like adultery and homicide, on 

account of which the church, after the justification of Christ, is compelled to 

testify that it is not able to tolerate them in its external communion and that they 

will have no part in the kingdom of Christ unless they are converted, nevertheless 

are not able to fall from faith totally and finally.  

7. A true believer, as for the present time he can be certain about his faith and the 

integrity of his conscience, and thus also concerning his salvation and the saving 

benevolence of God toward him, for that time can be and ought to be certain; and 

on this point we reject the pontifical opinion.  

8. A true believer can and ought indeed to be certain for the future that he is able, by 

diligent watchfulness, through prayers, and through other holy exercises, to 

persevere in true faith, and he ought also to be certain that divine grace for 

persevering will never be lacking; but we do not see how he can be certain that he 

will never afterwards be remiss in his duty but that he will persevere in faith and in 

those works of piety and love which are fitting for a believer in this school of 

Christian warfare; neither do we deem it necessary that concerning this thing a 

believer should be certain.
1
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